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Mother, virgin and handmaiden of Christ,
you are always intercesssor for the world; all nations give you blessings.
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A UNIQUE

INDEPENDENCE DAY
CELEBRATION

From the very beginning of the establishment of the
Statue of Liberty/Ellis Island Foundation for the
rebuilding of the Statue of Liberty, the Prelacy of the
Armenian Apostolic Church of America participated
in supporting this program and pledged thousands of
dollars to it.

This year’s July fourth celebration was a great oc-
casion of patriotism for all Americans. The Statue of
Liberty which gave refuge to so many desperate and
homeless people was finally being rewarded.

Unfortunately, Archbishop Mesrob Ashjian was out
of the country on July 4th. Archpriest Moushegh Der
Kaloustian attended the celebrations on behalf of the
Armenian Prelacy. He attended the opening ceremony
of the Statue of Liberty at St. Patrick’s Cathedral. This
ceremony consisted of Mass followed by the ringing
of the bells. At the invitation of Governor and Mrs.
Cuomo, Arch. Moushegh Der Kaloustian attended a
gathering at the Jacob Javitz Center on the occasion
of the opening of the Statue of Liberty.

ASSUMPTION OF THE
BLESSED VIRGIN MARY

(VERAPOKHOOMN SOORB ASTVATZATZIND
Archbishop Ardag Manookian

The Assumption of the Virgin Mary is celebrated
on the Sunday which falls nearest of August 15.

According to tradition, the Virgin Mary passed away
peacefully and was buried by the apostles and devout
Christians.

The apostle Bartholomew, who was not present at
her funeral, on hearing about her demise, accompanied
by the apostles visited the grave, but when the
gravestone was lifted they were astonished to find no
body but sensed ‘‘an exceeding sweet fragrance’’.

In later years, based on this miraculous event, the
church fathers established the feast of the Assumption
of the Blessed Virgin Mary.

From the early days Christianity, a very deep respect
and reverence was shown to the Virgin Mary. During
the period of doctrinal disputes and debates, her name
was often mentioned, and in one of the Ecumenical
Councils, as a doctrinal principal, she was formally
declared as ‘“‘Mother of God”’.

The religious thinking of the Middle Ages was great-
ly inspired and influenced by Virgin Mary’s fascinating
charm.

Many painters, poets and composers of religious
songs received their creative impulse and inspiration
from her.

The hymns devoted to the Virgin Mary, most of
which are ascribed to Movses Kertogh (Moses the
Poet) bear the mark of simplicity, charm, tenderness
and delacacy of feeling and are considered among the
best classical Armenian literary gems.

Equally elegant and beautiful are also the songs and
melodies devoted to the ‘‘God-bearer’’, which are sung
in the church on the occasion of her feast.

Among these hymns, the most significant one is that
which is sung during the feast of the Assumption of
the Blessed Virgin Mary and which, with its magnifi-
cent literary qualities, panegyrizes the ‘“Mother of
God”.

It is noteworthy that the first Apostolic Church built
at Soorb Ejmiatzin was dedicated to the Blessed Virgin
Mary.

In Christian theology, particularly by the Catholic
Church, after Christ’s incarnation, Blessed Mary is
held in highest veneration, and this is called
““Mariology’’.

THE INSTALLATION OF THE
NEW PRIMATE OF THE
ANGLICAN CHURCH OF CANADA

On Monday, June 16th, the General Synod of the
Anglican Church of Canada convening in Winnipeg,
Canada, elected Archbishop Michael Geoffrey Peers
as the new primate of the church.

The Installation of the new primate was held on
June 22nd, at the Centennial Concert Hall in Winnipeg
during a simple yet moving ceremony. Among the
ecumenical guests was His Eminence, Archbishop
Mesrob Ashjian, who, vested with episcopal
omophorion, extended the greetings from the Arme-
nian Church and His Holiness Karekin II to Ar-
chbishop Peers upon his election and wished him suc-
cess in his service to the Anglican Church of Canada.

Strong on ecumenism, the primate has worked for
the World Council of Churches and has been ap-
pointed by the Archbishop of Canterbury as chairman
of the ecumenical section of the 1988 Lambeth Con-
ference, the worldwide gathering of Anglican bishops.

Traditional brotherly ties exist between the Arme-
nian and Anglican churches and we know these ties
will continue to be strengthened during the tenure of
Archbishop Peers.

PRELATE ATTENDS EIGHTH
BIENNIAL ASSEMBLY BANQUET OF THE
ARMENIAN EVANGELICAL UNION
OF NORTH AMERICA

On June 28, 1986, His Eminence Archbishop
Mesrob Ashjian attended the Eighth Biennial
Assembly Banquet of the Armenian Evangelical Union
of North America. The Banquet took place at the
William Paterson College in Wayne, NJ.

The Prelate was asked to deliver a message which
he did with warm words of greeting and succinct
thoughts which were appreciated by all those present.



TV FAITH: RITUALS OF SECULAR LIFE

Our media-dominated culture bombards us with a
multitude of diverse images. The Super Bowl, the
message of the 700 Club, the funeral of a national
leader — all these phenomena come to us in the form
of television images. In these instances, the images are
more than pictures; they are ways of mediating to us
a faith or a set of values. In this sense, many of the
images we encounter every day can be regarded as
religious images, even as examples of religious art.

The term “‘religious art’’ is a slippery one. Most peo-
ple assume that it is content — for example, biblical
content — that distinguishes religious art from other
types of art. But this criterion, while useful, ignores
the many other ways in which images can witness to
faith in a pluralistic, technological and secular socie-
ty. I believe we need to consider some different ways
of thinking about religious art.

To clarify this point, we must distinguish between
a broad and a narrow concept of the term ‘religion.”’
H. Richard Niebuhr reminds us that faith can mean
“human confidence in a center and conserver of
value’’ and that it can also mean loyalty to a cause.
To Niebuhr,faith seems to ‘“manifest itself almost as
directly in politics, science, and other cultural activities
as it does in religion’’(Radical Monotheism and
Western Culture [Harper & Row], p. 16). Religion in
this sense means an overarching, integrative principle
of order. This kind of religion is less concerned with
““What must I do to be saved?’’ than with ‘““What is
real to me and others?”’ and ‘‘What do we
value?’’ Answering these questions helps us to identify
ourselves and our world. Sociologists of religion like
Max Weber and Emile Durkheim have observed that
being religious in this broad sense refers not to a mat-
ter of personal choice but to a fundamental human
drive to make sense out of reality.

This essentially metaphysical order of the world
which humans look for is perceived and understood
largely through concrete, accessible public symbols.
The manifold forms through which society’s most
essential values are communicated are not, therefore,
of secondary importance. They are neccessary for ex-
pressing, legitimating and maintaining the
metaphysical — and the social — order.

If we define religion narrowly to mean participation
in a particular faith community of adherence to par-
ticular doctrines, the analysis of religious art will be
restricted to the visual images produced by particular
religious communities. The sociological view of
religion, on the other hand, enables us to analyze the
broad spectrum of faith in so-called secular society.
From that perspective, we may even discover that we
are daily inundated with religious images.

The mediation of religion through apparently
secular images is related to particular historical
developments in Western culture. Events in church
history, plus the impact of secularism and modern
technology, have dramatically determined the location
of religious art.

The most revolutionary alteration in religious art
came with the sweeping changes in sacrament and
liturgy brought about by the 16th-century Reformers,
especially Calvin and Zwingli. These two, much more
than Luther, narrowed the forms of religious com-
munication almost entirely to the Word as expressed
through Scripture and sermon. (Luther, for his part,
remarked that in his devotions he was ‘‘aided by the
sight of the crucifix, the sound of the anthems, and
the partaking of the body of Christ upon the altar.”
Thus he maintained a sacramental view of the unity
and mystery of the relationship between flesh and
spirit, beween the visible and invisible.) The visual arts,
which had for centuries witnessed to Christian faith
in a liturgical context, were now systematically
excluded from the worship setting.

As a result of the diminution of the role of the arts
in the churches, the sacramental impulse — the need
to encounter invisible faith through visible forms —
embarked on a new, vital life outside of institutional
Christianity. Artists themselves took up the search for
sacramental forms — images that could testify to
spiritual experience. Nineteenth-century painters such

as Washington Allston and Thomas Cole found little
or no demand from churches for religious art. Never-
theless, they continued to conceive of the artist’s role
in religious terms. Under the influence of Samuel
Taylor Coleridge and New England transcendentalist
James Marsh, Allston regarded the artist as a kind of
seer for the community. Some painters gave a religious
interpretation to the secular world and its images.
Asher B. Dur~ud, writing in The Crayon, described
landscape as the ‘‘representation of the work of God
in visible creation.”’ For painters like Durand, religious
symbolism in landscape painting did not depend upon
the use of biblical narratives. Late in the 19th century,
George Inness, who was immersed in the theology of
Swedenborg, spoke of the artist’s need to contemplate
the invisible in the visible. In Europe one finds similar

by Gregor Goethals

religious interpretations of ordinary reality — for in-
stance, in the work of Vincent Van Gogh (whose let-
ters powerfully reveal the religious basis of his art).

In the atmosphere of 19th-century Protestant pie-
ty, it was still possible for both artists and the public
to find religious meanings in the images of everyday
life — in landscape or still life. But what has happened
in the 20th century, when the religious imagination —
in its individual and corporate dimensions — has
become fragmented under the assault of modern
materialism? How do we interpret and manipulate
images of the ordinary world? Is it possible that the
imagistic revolution of the information age is also a
sacramental revolution in which the visual forms we
identify as ‘‘secular’’ are themselves embodiments of
faiths and values that compel our deepest loyalties?
Perhaps sacramental images are no longer confined to
religious institutions or to particular subjects.

I would suggest that in our day the power of images
to objectify invisible values and meanings has been ap-
propriated by secular institutions. To the degree that
traditional religious groups in American culture have
emphasized the word and de-emphasized images, they
have deprived themselves of an effective force for
transmitting their own symbols.
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The fact that contemporary American culture is
pluralistic does not mean that meaningful public sym-
bols are unimportant or do not exist. On the contrary,
the multiplicity of relative ‘‘truths’’ and competing
denominations has almost necessitated the creation of
common myths. Filling this need are the mass media,
chiefly television, with its compelling, pervasive
images. However shallow, they provide a web of mean-
ing and values, and connect isolated groups, render-
ing visible our culture’s invisible standards and goals.

From soap operas to news, to sports, commercial
telecasting performs a fundamentally sacramental
function: it mediates and legitimates a belief in the
American way of life. It assists in an important way
in shaping our loyalty to the American socio-political-
economic system. Witnessing to sentiments and aspira-
tions that transcend denominational beliefs, television
provides a common vision. Even though the medium
often caricatures and distorts the variousness of
America’s diverse communities, the nation has become
dependent upon it for articulating public symbols.

If we look closely at different kinds of programs,
we may discern certain residual elements of traditional
religious communication and psychology. The
dynamics and formal structures of some programs
parallel some Catholic and Protestant forms of com-
munication. For example, parallels to the Catholic
sacramental model, in which a sacred event is re-
enacted within carefully measured boundaries of time
and space, can be found in the formal dynamics of
sports events and civil ceremonies, such as the Super
Bowl or the presidential inauguration.

When through an unusual coincidence President
Reagan’s second inauguration was telecast on the same
day as the 1985 Super Bowl, the entire day seemed
liturgically orchestrated, as viewers moved from one
sacred event to another. Through their TV sets millions
of viewers shared in a solemn event in the political life
of the nation. Later that day viewers once again
entered the White House to participate in another great
occasion. This time, through the miracle of
technology, two sacred spaces — the White House and
the Super Bowl stadium — were united as President
Reagan tossed a coin to begin the Super Bowl. The
newly inaugurated commander in chief thus
ceremoniously opened the event that synbolizes to
many the value of competition and the importance of
being ‘“No. 1.”” Standing before a large landscape
painting of the American West, the Gipper seemed to
personify the heroic image of a winner. Later, the
Super Bowl half-time show reinforced our patriotic
sentiments, as marching bands and drill teams formed
a large American flag on the football field. And the
screen offered yet one more sacred exchange when the
president called to congratulate the victorious coach.

American television has also united the nation in
rituals of sorrow. Beginning with the funeral of John
F. Kennedy, television has enabled the country to par-
ticipate in the mourning of national heroes. Although
not physically united, millions of people are bound
together by television in a shared experience of grief.

When the space shuttle Challenger exploded, the en-
tire nation was again brought before its television sets
to mourn. President Reagan communicated through
radio and television words of comfort to the nation.
In concluding his statement, the president combined
words from the first and last lines of a moving poem,
“‘High Flight,”’ written by a poet-pilot, John Gillespie
Magee, Jr. “We will never forget them,”’ the presi-
dent said, ““nor the last time we saw them this morn-
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ing as they prepared for their journey and waved good-
bye, ‘and slipped the surly bonds of earth to touch the
face of God.’ *’ The president performed the religious
function of articulating to us and for us the meaning
of the astronauts’ deaths.

Some Protestant forms of communication may be
so integrated into secular American culture that we fail
to see their religious roots. The Protestant evangelical
model, which tends to stress charismatic leadership,
may be useful in understanding the widespread percep-
tion of certain public figures as ‘‘trustworthy.”
Viewers watching a presidential news conference may
be dimly conscious of the image of a Protestant
minister standing behind a cental pulpit, framed by
two flags, delivering a sermon to inspire faith and con-
viction. The intention of the presidential conference
is, of course, to inform the press and public. But
ritualistically speaking, it is much more: it is an op-
portunity for the public to confirm its trust in the presi-
dent and loyalty to the nation. The event is an occa-
sion to see the president perform much like a per-
suasive, charismatic preacher. He confronts his adver-
saries, calls us to look at the ‘“facts,’’ returns us to
time-honored values, articulates the differences bet-
ween good and evil and then makes the right choice.

The nightly news programs also offer viewers
authoritative individuals who, night after night, sort
out the facts and help us understand our world. Many
people realize, of course, that they are viewing highly
selective and symbolically charged accounts of events.
But sophisticated and unsophisticated viewers alike
may ultimately fall back on their sense of trust in the
reporters. It is interesting that in a recent poll examin-
ing the perception of news, believability was one of
the questions raised, and anchorpeople and newsper-
sons scored higher in this category than did the presi-
dent The People and the Press [Times-Mirror, 1986],

p-10).
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BLESSING OF GRAPES
(KHAGHOGHORHNEK)

On the feast day of the Assumption of the Blessed
Virgin Mary, after Holy Mass, the ceremony of the
blessing of the grapes is performed.

First the special hymn of the day is sung, then
passages from the Gospel are read, after which the
prayer pertaining to the blessing of grapes, which was
composed by His Holiness Catholicos Nerses is read.
In this prayer, it is mentioned that on the third day
of Creation, God created the fruit-yielding trees and
vegetation on earth. Adam and Eve were granted the
delights of the paradise, but they disobeyed the divine
injunction and were expelled from Paradise, and God
sent his only Son to free men from their sins.

It also seeks God’s blessing to be bestowed on those
who give the first yield of their vineyards as gifts to
the church, and earnestly asks the Lord to protect the
crops and fruit gardens of the farmers against hail
storms, pests and other natural calamities, and render
the farmers worthy of the Kingdom of Heaven.

After the prayers, the grapes are blessed thrice and
distributed among the congregation.

In the past this ceremony was performed in the
vineyards. The priest, with scissors in his right hand
and a cross in his left, proceeded to the church garden,
which was called “‘Paradise’’, in an impressive pro-
cession, and in the presence of a multitude of the
faithful performed the ceremony of the blessing of the
grapes. It was also a custom to leave a share for the
birds. Bunches of blessed grapes were placed on
“Khachkar’’s (‘‘Cross-stones’’) or hung on high places
for them. -

As far as religion is concerned, there is no relation-
ship between the feast of the Virgin Mary and the
blessing of grapes, but as is the case with some of the
other feasts, it happens that the feast of the Virgin
Mary simply coincides, in time and season, with a
Pagan era festivity.

Generally, in religions of classical antiquity, it was
a wide-spread practice to offer the first fruits of their
gardens to the gods or temples.

It was a general practice by the Israelites to offer
their first crops to the temple. In the Old Testament
it is said, ‘“That thou shalt take of the first of all the
fruit of the earth, which thou shalt bring of thy land
that the Lord thy God giveth thee, and shalt put it in
a basket, and shalt go unto the place which the Lord
thy God shall choose to place his name there ...”” The
priest, after blessing the basket full of fruits, would
say, ‘‘And now behod, I have brought the firstfruits
of the land, which thou, O Lord, hast given me...”
(Deut. 26: 2,10).

In accordance with established custom, the first pro-
duce of the farms which was presented to the temple
were wheat, barley, grapes, figs, pomegranates, olives
and honey.

Even today, the Zoroastrians put a plateful of fruits
on a table which is placed next to the eternal fire in
the temple for the high priest to bless the fruit and its
donor.

The Zoroastrians give preference to pomegranates,
quinces and grapes.

During wedding ceremonies, pomegranates and eggs
are put on 4'tray. The pomegranate is supposed to be
the symbol of fruitfulness and the egg a symbol of
rebirth and future life.

In pre-Christian Armenian too, similar customs ex-
isted. During the ‘“Navasard’’ festivities, the Arme-
nian farmers presented the first harvest of their crops
to the gods, particularly to the gods of fertility and
abundance. It was also a custom in Armenia to pre-
sent gifts to ‘“‘Amanor’’ and the goddess Anahit on
the day of their feasts, but in view of the fact that dur-
ing the Christian period it was difficult to present all
kinds of fruits to the church, preference was given to
the grapes.

Christ often likened himself to the vine-stock, and
the wine of Holy Mass is derived from grapes.

During the Last Supper, Christ took the cup and
gave thanks and gave it to his disciples saying, ‘‘Drink
ye all of ity for this is my blood of the New
Testament’’.

Since wine is prepared from grape juice, therefore
it was proper for the grape to be given preference on
all other fruits.

In the early years of Christianity the faithful took
bread, wine, honey, milk, birds, vegetables and wheat
with them to church, and after getting them blessed,
lunched together. But the 4th article of the second
Apostolic Canon prohibited this custom, and allowed
only bread and wine to be taken to church.

Nevertheless, the church-established laws were
unable to eradicate these popular customs. On the con-
trary, sometimes the church perforce had to accept and
include them in the religious rites. Of these the most
notable one is the ceremony of the blessing of grapes,
which has come down to us in its Christianized form.

GROUNDBREAKING CEREMONY OF
THE ALL SAINTS ARMENIAN
APOSTOLIC CHURCH OF CHICAGO
July 20, 1986

July 20, 1986, was a long awaited day for the com-
munity of Greater Chicago. After many decades of
waiting, the community finally saw the beginning of
the realization of its dream: to have a new and
beautiful Armenian Church erected in their midst.

The day started with the Divine Liturgy offered by
Very Reverend Anoushavan Tanielian. The Prelate,
Archbishop Mesrob Ashjian, presided over the
religious ceremonies which were attended by several
hundred parishioners. At the end of the moving ser-
vices, the Prelate was escorted in procession to the sight
of the new Church for the ceremony of the blessing
of the Foundations and the consecration of the 16
foundation stones along with four cornerstones in the
names of Sts. Peter and Paul and Sts. Bartholomew
and Thaddeus who were the first Illuminators of the
Armenian Church.

Many of the attendants were deeply moved because
it was the first time they were witnessing such a
ceremony; simple yet meaningful, and rich in
symbolism.

Serpazan Hayr, with the help of Mr. Nerses Chit-
jian, Chairman of the Executive Council of the
Prelacy; Rev. Sempad Der Mksian, Pastor; Mr.
Dikran Soulakian, Chairman of the Board of Trustees
of All Saints; Mr. Mark Markarian, the driving force
behind the fund raising efforts for the new church; Mr.
Nick Ohanjanian, Chairman of the fund raising Com-
mittee; and Mr. Zohrab Tazian, the architect of the
new church ceremoniously dug the earth at the Foun-
dation of the site where the Holy altar will be erected.
Then Serpazan proceeded to mix the earth of Chicago
with earth he had just brought from €‘Keghart
Monastery’ in Armenia.

After canonical prayers and hymns, Serpazan
poured Holy Chrism from the silver dove into the palm
of his left hand and then invited Very Rev.
Anoushavan Tanielian and Archpriest Sempad Der
Mksian to clean the Foundation stones with wine and
water and wipe them with white linen. After this was
done, the Prelate blessed each cornerstone and each
foundation stone with the help of sixteen Godfathers
of the church who were: Mr. Nerses Chitjian, Ms. Sue
Erickson, Mr. Siragan Shrikian, Mr. Haroutioun
Bastermajian, Ms. Suzanne Markarian, Mr. Kevork
Narinian, Mr. Raffi Shrikian, Mr. Berj Gureghian,
Mr. Charlie Haroian, Ms. Alexandra Markarian, Mr.
Nick Ohanjanian, Jr., Dr. Raffy Hovannesian, Ms.
Dalilah Markarian, Mr. Zohrab Tazian, Mrs. Mary
Shahnazarian & Mr. Dikran Der Ghazarian (Ms.
Araxie Boghosian was present as his alternate).

After the Groundbreaking ceremonies, Serpazan
blessed the Madagh offered by the Ladies’ Guild of
the Church. It was served in the community center
Hall. A short program was presented at the Hall. The
Master of Ceremonies of this program was Mr.
Haroutune Deirmenjian, who asked many prominent
members of the community to address the gathering.
The speakers congratulated the community and ex-
pressed their joy at this historic event. As usual Mr.
Markarian delivered a fiery speech. Concluding
remarks were made by Archbishop Mesrob Ashjian.

We join our Chicago Community members in their
celebration and hope that soon they will be able to pray
under a beautiful Armenian dome. We are sure that
this is the beginning of a new era of ‘the building of
new churches’ with enthusiasm and determination. In
the coming months we will have other building
ceremonies and consecrations in Toronto, Vancouver
and New York.

“‘Blessed are those who build churches.”’

JUST PRINTED

VIA THE GOSPEL

Meditations on The Gospel Readings
of The Armenian Liturgy
by
ARCHBISHOP TORGOM KOUSHAGIAN
Armenian Patriarch, Jerusalem
(1931-1939)
Translated by
H.V. MOURADIAN
2nd Edition
Antelias, Armenian Catholicosate of Cilicia
1986
To Order, Write to: Prelacy Bookstore

138 East 39th Street New York, N.Y. 10016

OBITUARY
DIRAMAYR MARTHA ASHJIAN

The Executive and Religious Councils of the
Prelacy of the Armenian Apostolic Church of
America deeply mourns the passing of

DIRAMAYR MARTHA ASHJIAN

which occurred on Sunday, August 3, 1986, in
Antelias, Lebanon. Funeral services were held at
St. Gregory the Illuminator Cathedral of
Antelias with the participation of the Cilician
Brotherhood and the local clergy of Lebanon.
His Holiness Catholicos Karekin II attended the
services as well.

Donations in lieu of flowers will be accepted
for St. Illuminator’s Day School. Address:
Armenian Prelacy, 138 East 39th Street, New
York, NY 10016.
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TEMPORARY RELOCATION OF
THE PRELACY HEADQUARTERS

In pursuance to the resolutions passed in the
preceding NRAs, we are pleased to announce that the
Executive Council of the Prelacy of the Armenian
Apostolic Church of America has currently approved
and undertaken a major renovation program of the
Prelacy Headquarters at 138 East 39th Street, N.Y.

The renovations are scheduled to begin on August
1, 1986 and hopefully they will be completed by the
end of 1986.

We would like to bring to the kind attention of our
parishes and communities at large the following tem-
porary relocations of the Prelacy Staff. The Prelate’s
Office has moved to St. Illuminator’s Cathedral at 221
East 27th St., New York, NY 10016, tel: (212)
683-1312. On the other hand, the Prelacy Offices,
ANEC, AREC, and the Bookstore have been relocated
to 1296 Anderson Avenue, Fort Lee, NJ 07024.
Telephones: Prelacy Offices (201) 866-0610 .
ANEC/AREC (201) 866-0633 and Bookstore (201)
886-0425. -

Be advised that the legal address of the Prelacy re-
mains the same. The original telephone numbers, (212)
689-7810/7811, will become operational as soon as the
renovation is complete. Please continue to send all cor-
respondence to 138 E. 39th St., New york, NY 10016.

We expect this renovational extension program will
enhance the physical appearance of the Prelacy, but,
more importantly, it will provide a better work en-
vironment and improved service to our beloved
community.

PRELACY SECRETARIAT



