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PRELACY SALUTES
THE BICENTENNIAL OF THE
UNITED STATES CONSTITUTION

September 17, 1987, is the 200th anniversary of one
of the most significant events in history — the signing
of the United States Constitution.

On the occasion of this Bicentennial, His Eminence,
Archbishop Mesrob Ashjian, issued the following Cir-
cular to all pastors and boards of trustees of the
Eastern Prelacy:

‘It appears to me, then, little short of a miracle ...”’
George Washington spoke these words two centuries
ago after a document was written laying the founda-
tion for a democratic society establishing a federal
government of the people, by the people and for the
people. Yes, the wonderful work that appeared to
General Washington as ‘little short of miracle’’ is
known to all of us as the United States Constitution.

The Commission on the Bicentennial of the United
States Constitution, has asked Americans everywhere
to join together in honoring the signing of the Cons-
titution — the cornerstone of our Republic for several
reasons. ‘“‘We the peole...”’will:

Learn that the Constitution is the oldest written
instrument of national government. .
Re-educate ourselves on our heritage and constitu-
tional principles.

Remind ourselves of our freedoms and constitu-
tional rights.

Comprehend the importance of the Constitution
by reflecting on these freedoms and rights.

Pay tribute to the document that produced a way
of life envied the world over.

As Armenians, we have met oppression face to face
as we were being driven from our homeland by the
cruelty of man’s inhumanity to man. Many of our peo-
ple found refuge on the shores of this Republic seek-
ing a new life unattainable anywhere else in the world.
They knew that here at last existed a government that
was of the people, by the people and for the people
— America — a beacon of light in a darkened world.
We now have an opportunity to focus on this freedom
and thank our Lord for inspiring the framers of the
Constitution and guiding their pens, making it ‘.. little
short of a miracle.”’

On Thursday, September 17, 1987, at exactly 4 p.m.,
there will be a ringing tribute to the U.S. Constitution.
Church bells, chimes, hand bells — bells of all sizes,
shapes and forms — will echo across America for 200
seconds. Your church, of course, can participate in the
tolling of the bells or chimes during these eventful
seconds.

On Sunday, September 27, 1987, I would like to see
your entire church community partake in the continua-
tion of this celebration with a Program.

‘““We the people...”’ Three simple words that set the
tone guaranteeing our rights and privileges. Let us re-
joice and re-dedicate ourselves keeping its principles
alive.

Prayerfully Yours

Archbishop Mesrob Ashjian
Prelate
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PONTIFICAL VISIT
HIS HOLINESS
CATHOLICOS VAZKEN I

We have learned from the Armenian-American
Press that from October 9 to November 15, 1987, His
Holiness, Catholicos Vazken I, Catholicos of all Arme-
nians, will pay a Pontifical visit to the Dioceses of
Canada and Eastern and Western United States who
are under the jurisdiction of Holy Etchmiadzin.

On the occasion of this happy event, His Eminence,
Archbishop Mesrob Ashjian of the Eastern Prelacy
and His Eminence, Archbishop Datev Sarkissian of
the Western Prelacy, having consulted with both
Executive Councils, extended an invitation to His
Holiness. The letter dated July 20, 1987 and signed
by both Prelate, reads as follows:

““On behalf of the clergy within our two dioceses,
the members of the elected bodies, the faithful,
and on our own behalf, we invite Your Holiness
to bless our faithful and honor us with an official
visit to one church in each Diocese.

Your Holiness, we expect your speedy and positive
response to our invitation in order that we might
organize in an appropriate manner, a reception
worthy of the Catholicos of All Armenians.’’
We deemed it important at this time to inform our
clergy, delegates, board of trustees and all the faithful,
of His holiness’ planned visit so that we will be ready
to welcome him with dignity.
Further information will be relayed to you as it

becomes available. Prelacy Secretariat
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Celebrate the bicentennial of the U.S. Constitution

THE MEANING OF THE CONSTITUTION

EDITOR’S NOTE: Michael Barour Papazian was
graduated from The John Hopkins University in May
where he took a double major in German Literature
and Philosophy. He is currently a graduate student at
Brown University. He has just completed an English
translation of a German text on the Armenians of the
Middle East and the Soviet Union. Michael is the son
of Pierre and Iris Papazian who are frequent con-
tributors to OUTREACH.

James Madison, the man who has come to be con-
sidered the father of the United States Constitution,
was also a member of the committee that earlier
drafted the state constitution of Virginia. George
Mason, another member of the committee insisted that
the state constitution include a bill of rights that would
protect individuals from state encroachment on their
rights. Mason was a Virginia planter who subsequently
would also be a delegate to the U.S. Constitutional
Convention in 1797. His advocacy of a bill of rights
for the U.S. Constitution led to his refusal to sign the
document. Only after his criticism did the delegates
approve the first ten amendments to the Constitution,
known to us as the Bill of Rights.

But an important and often overlooked incident
took place during the drafting of the Virginia constitu-
tion. Mason read off the rights he wanted included in
the state’s constitution. When Mason got to the sec-
tion on religious freedom he read, ‘‘All men should
enjoy the fullest Toleration.”” Madison objected,
stating that the right to follow one’s conscience and
to practice one’s religion freely should not have to re-
ly on the tolerance and willingness of the majority.
Freedom of conscience is a private matter entirely
divorced from the interests and activities of the state
and the majority culture, argued Madison.

Eventually, when the First Amendment to the U.S.
Coastitution was written, it reflected Madison’s think-
ing. No mention is made of ‘“Toleration.” Instead,
the amendment reads, in part,

‘“Congress shall make no law respecting an
establishment of relxgton, or prohtb:tmg the free ex-
ercise thereof...

The wording of the amendment is highly significant.
Congress, the branch of government that makes laws,
is not granting religious freedom to the citizens.
Rather, the Constitution, on behalf of the citizens, for-
bids Congress to legislate on religious matters. Under
our Constitution, freedom of religion is not a
priviledge granted by Congress. Our governmet is for-
bidden by the Constitution to chctate to the citizens
in matters of religion.

* Compare that to what the Comtmmm of the Seviet
Union says about religious freedoms -

~*"Citizens of the USSR-are gwameed fmedom of
conscience, that is the right to profess or not to pro-
fess any religion, and to condwct refigieus worship or
atheistic-propaganda.” (Il Chepter 7, Article 52)

This, of course, is not actually the case in the Soviet
Union. The constitution of the U.S.8.R. is not a very
accurate reflection of state practice. But even if it were,
their formulation of freedom of conscience is not as
desirable as ours. Their constitution does not limit the
power of the Soviet government. Rather, it implies that
the government grants as well as guarantees religious
freedom. The citizens cannot tell the state what it can
and cannot do; the state tells the people what rights
it grants to them. Theoretically, in both the U.S.A.
and U.S.S.R., the people have religious freedom. It
is only in the U.S.A., though, that that right already
belongs to the people and is not granted by the govern-
ment and that government encroachment upon that
right is forbidden. In the U.S.S.R., the government
proclaims that it guarantees freedom of conscience and
maintains a bureau of religious affairs to oversee
religious activity. In the U.S., the people demand that
the government not encroach on their freedoms.

In the 18th Century many intelligent men placed all
their hopes for prudent government in ‘‘Enlightened
Despots’’ of the likes of Frederick the Great of Prussia
and Jeseph II of Austria. Frederick achieved a pin-
nacle in religious tolerance. Few know that he built
a Greek Orthodox Church in his capital city of Berlin.

by Michael B. Papazian

He even offered to have a mosque built if any Moslems
wanted to come to Berlin. Unfortunately, he died, as
all ‘““Enlightened Despots” do.

The U.S. Constitution has not died. It was born in
Philadelphia in 1787 and has been in force without in-
terruption for 200 years. There have been, to be sure,
challenges to its authority. There have been amend-
ments, though relatively few. There have also been
what are to us glaring errors. The original document
permitted slavery and did not give voting rights to
women. Nor is the Constitution complete today. It
must constantly turn to the process of amendation if
it is to continue to remain viable. Though not to the
degree of most other constitutions, it is not complete-
ly accurate in reflecting the current practices of
American government. Political parties, for example,
which have virtually complete control over who will
be elected to office, are not mentioned in the Constitu-
tion. (The constitutions of both the Federal Republic
of Germany and the French Republic do).

Nevertheless, the Constitution is a viable and reliable
basis for the political culture of the nation. The
primacy of written law which is accessible to the
citizens and not given to radical and disruptive change
is the cornerstone of responsible and prudent govern-
ment. But it is our responsibility to understand the
Constitution and its role. The Constitution, by itself,
is only a construction of word, an abstract design
which can be ignored and disregarded very easily. Its
force can only be derived from the will of the people.
If ““We the people”’ is only an empty phrase and does
not refer to all of us today as we think and act, then
the Constitution will be meaningless. We are the
builders and maintainers of the sturcture for which the
Constitution is the blue-print. Without our will and
labor the stucture will not match the plan. We also
share in the role of the architect. The original architects
allowed for additions and modifications as the future
generations would see fit. We have been handed the
same chalalenge that Madison’s generation had.

Armenians especially should recognize the
significance of this challenge. ‘“The state tolerated the
church so long as it served as an auxiliary of its
power.”” This sentence was written by a historian about
the Ottoman Empire, although it could describe most
countries in the world both now and in the past. The
Armenians, more often than not, have lived as a
minority among a majority population usually very
different from them. They should be aware of the fact
that the majority population always has a tendency to
see itself as the norm and see a minority as a threaten-
ing deviant. This is no less true in a democracy. A
democracy must be checked lest it become a tyranny
of the majority. The importance of the Bill of Rights
derives from its service as a barriér against the possi-
ble excesses of the majority culture. In other words,
being in the majority does not necessarily make one
right. And it certainly does not give anyone the right
to impose the majority view on all peopte. This does
not mean that a consensus on' some issues cannot be
demanded of the people. Every coherent and stable
society requires a mininum consensus on cetain im-
portant issues. A consensus on punishing violent
crimes is desirable, otherwise society would be
destroyed. But matters of conscience and religion, in
our culture, are not considered to be part of this
minimum consensus that all societies require. Because
the Constitution is so thoroughly congenial to the
rights of minorities, Armenians especially should have
a strong sense of attachment to it as a protector of their
religious and cultural character.

Nevertheless, it should not be a surprise to anyone
to find both Armenians and many who are new to this
country to think of the system of government in
America as strange. The U.S. Constitution was writ-
ten with consideration of the peculiar features and
characteristics of this country and its people. The
religious freedom which we enjoy would not have
come about were the overwhelming majority of
Americans adherents of the same church. The fact that
Americans were divided among several religions none
of which were highly centralized resulted in a situa-
tion in which the mutual interests of the churches were
statisfied only by supporting religious freedom for all.

(Cont. page 4)
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When Armenian-Americans Look at the Constitution

The following article is written by Mr. Khachig
Tololian, one of our long-time contributors, on the
occasion of the bicentennial of the U.S. Constitution.
The opinions expressed in the article are solely those
of the author and do not necessarily reflect the opi-
nions of OUTREACH or the Prelacy of the Armenian
Apostolic Church of America.

For two centuries, a lot of what is about the United
States has been the result of its Constitution. The in-
terpretation of its meanings, the implementation of the
laws which flow it, even the efforts to either break or
change those laws have been among the most impor-
tant collective efforts of the changing American peo-
ple. Not everything which was in the Constitution has
always been good: for example, the provision which
implied that black people could be kept as slaves and
counted at a fraction — three fifth — of whites for
certain purposes. Not everything which has been and
continues to be excluded from the Constitution is
good, either; for example, the Equal Rights Amend-
ment which would have asserted that women cannot
be discriminated against in any sphere of secular ac-
tivity was not incorporated into the Constitution,
though it should have been. But whatever these prob-
lems were and are, the Constitution was and remains
one of the great documents of the human mind and
spirit. It is, by general acknowledgment, not merely
of national but also of global significance, and peo-
ple elsewhere have yearned both for the rights it
guarantees and the stabiliity which it provides.

Americans of Armenian descent are often am-
bivalent about the Constitution, though howls of
outrage are heard whenever one suggests, in a social
gathering, that this is so. The outrage rises because sug-
gesting that such ambivalence exists is taken as tanta-
mount to saying that a person is not patriotic. Yet it
is a fact that the America that American-Armenians
love best is not always the one the Constitution im-
plies. True, it sets forth rules concerning commerce
and the inviolability of private property which establish
the basis for much of capitalism: but the Constitution
also articulates other personal rights, and collective
rights, which place restrictions on private property.
American-Armenians, capitalist to the bone marrow,
love the laws enabling capitalism but hate the ones that
restrict it, that imply other constraints. Similarly; most
of us, refugees from persecution, love the laws enabl-
ing personal freedom and freedom from discrimina-
tion against us, immigrants with funny names; when
those laws against discrimination are applied to benefit
blacks in New York or Mexican-Americans in Califor-
nia, American- Armenians dwelling in those areas
complain about excessive government interference. By
and large, I would say at least half and more probably
three quarters of the American-Armenians I know
dislike those aspects of the Constitution which in-
terferes with the free practice of capitalism and racism
as they know it, and yet respect the rest. That is why
they are in an ambivalent position. They love the law
of the land, but especially when it works for them and
against others. When it rules against their interests and
prejudices, shey run screaming to the nearest loophole.

I keep writing of American-Armeriians and ‘they”’,
rather than of Armenian-Americans and ‘‘we”,
because I want to create some distance between the
people I write about and myself. I would not normal-
ly do that — puff distance between myself and my com-
patriots. But in this matter, I feel alienated from most
Americans of Armenian descent. I put to myself the
question: are American-Armenians alone? Am I not
being too critical of them? Aren’t southern rednecks
just as enthusiastic when it comes to the provisions of
the Constitution which they favor, and just as negative
when the law of the land works against what they
myopically see as their own local interest? Well, pro-
bably. But, first, I would prefer my fellow Armenians
to be superior to the redneck strain in the land, and
second, I don’t have to sit around listening to rednecks
making casual, crude, ugly comments on suffering
human beings like blacks or Cambodians but I do have
to listen to fellow Armenians, with whom I otherwise
share so much, when they make such comments, and
I also have to hear them dismiss talk of constitutional
rights as naive or inconvenient. You know how it is;
when someone from your family makes a stupid
remark, it is somehow more irritating than when the
idiot down the block makes the same remark;

Such remarks are also morally shaming. We know
all too well from recent history that the persecuted easi-
ly turns into a persecutor — for example, far too many
of the Orthodox Jews of Israel, or those immigrating
from Arab countries, despise and torment Arabs. But
knowing this does not make me tolerant of Armenians
who, two generations ago, were poor, refugees and
voted Democratic. Now, they are upper middle class,
settled, and cheering the yahoo right-wing of the
Republican party, members of which call themselves

conservatives but who, instead of conserving the law
of the land, are working hard from within the office
of the attorney-general of the United States to under-
mine the rule of law in those spheres that do not suit
them. But the Constitution can’t be taken piecemeal.
Like a member of the family, it has to be dealt with
as a whole. You can’t accept its head but reject its
heart; you can’t love the powers it grants and hate the
restrictions it places.

Perhaps what is most alien to American-Armenians
about the spirit of the Constitution are the limits and
constraints it places on those who can ligitimately ex-
ercise power: checks and balances, division of power,
responsibility and accountability, separation of Church
and State — these are the indispensable core of the
Constitution’s thinking about government and leader-
ship. When I look at either our modern history or at
the current moment in the life of the Armenian peo-
ple, what I see is a nation damaged by its very unwill-
ingness to consider the spirit of the Constitution. Many
bishops, including the Catholicos at Echmiadzin —
people who have otherwise shown some character and
some understanding of the needs of the Armenian na-
tion — are implacably opposed to any constraint upon
them: they want a theocracy to rule the Armenian na-
tion, they want to eliminate as archaic the only
Constitution-like document the Armenian people have
had in their history, they want in their own districts
and territories the sort of denial of accountability
already available in Jerusalem to the Armenian
Patriarch there.

One of the ‘‘natural’’inclinations of anyone in
power is to want to do one’s work without having so-
meone looking over one’s shoulder. I think we all
understand that; no one likes a backseat driver. But
the analogy does not hold. If you drive badly, you can
kill yourself, friends or family who are riding with you,
or others. You can be brought to account for your bad
driving. You are emotionally, morally and financial-
ly responsible if you injure yourself, people dear to
you, or others. We all believe that it is right to hold
people responsible in these ways; that is why we re-
quire insurance before we alow people to drive, and
why we hate scofflaws of low income who drive
without insurance, cause damage they can’t pay for,
and have no salaries that can be attached. They hurt
us twice: first, by their irresponsibility, which causes.
the accident, and second, by the fact that they can’t
be held responsible and made to pay for their mistakes
in ways that matter.

And yet our leaders, especially many of our higher
clergy — not all in Echmiadzin, I regret to add —
aspire precisely for the status of the uninsured and ir-
responsible driver. To whom are they willing to ac-
count for the abuses of power, position and privilege?
To their fellow bishops, ‘‘who will understand’’ the
complexities of authority and clerical responsibility.
Apparently we others, you see, we laymen, can’t be
expected to understand the complexities of caring for
the Azk. Minor matters — like opthalmological
surgery, the law, construcing buildings, teaching
history — these may be adequate challenges for the

- laymen’s abilities, but the notion that a board com-

posed of such people can actually ask a Catholicos to

. account for what he is doing is, why, blasphemous,

maybe even sacrilegious. :
" Let us try and see what this really means. What

-much of our clergy is saying is that Constitution of
-thé United States is wrong. Here’s how. The Constitu-

tion says that no one in power can be trusted — not
even if his name is Abe Lincoln or George Washington
—: unless he can be held accountable. He must report
and be keld accountable, and there must be checks and

“balances. For example, one of the groups the Presi-

dent must report to is, Congress. And who are the
members of that body? Well, actually, anyone over
25 that can get elected to it, even if he is a boob elected
by boobs — or a genius elected by savvy voters. The
point is, the wonderfulness or stupitity of presidents
and congressmen is secondary, nearly irrelevant. The
logic of the law is what matters, and that logic is that
there can not be and should not be any power or
authority without established lines of accountability.

Let’s keep that in mind and remember an additional
fact, the separation of Church and State established
by the Constitution. If we Armenians adhered to that
generally very sensible rule, our clergy would have to
pray more and think more about the spiritual state or
our community, and would rule less. I don’t think that
would be a bad thing in principle, but in pracitce I
would be the first to say that our past, our history and
the attitudes of our people make that impossible. So
we agree to a secular role for religious leaders (even
though the Ayatollah Khomeini agrees with that, too,
and that should give us pause); And we ask ourselves
— what is it that the Constitution demands — accoun-
tability, checks and balances — and that our clergy
refuses? Picture this: a duly elected board made up

of, say, Drs. Varant Hagopian, Vartkes Najarian and
Paul Barsam, Professors Richard Hovhannessian and
Ronald Suny, Atttorneys Walter Karabian and Aram
Kaloosdian, businessmen Hrair Hovnanian and Alec
Manoogian. Now, if you cut through the abstract and
sanctimonious language used by our bishops and
patriarches and catholicoses what they are really say-
ing is that such a Board is not — what? wise enough,
competent enough? — to report to. No board made
up of laymen is.

Before you get real mad, think. Most Armenians are
upset about Jerusalem, because they see that the situa-
tion there makes the Patriarch responsible to no duly
constituted body (‘‘constituted’’, folks, is related to
‘“‘constitutional’’ — same word and concept at the
origin). No body of civilians who are concerned about
the nation but have some distance on the problems is
considered responsible enough to dominate elections
of clergy, or to demand an accounting from them. The
efforts by our clergy to eliminate the Azkayin
Sahmanatrootyun or National Consitution that still
functions, fortunately, in some parts of the Diaspora,
is precisely an effort on their parts to get in the same
position as the Patriarch of Jerusalem. That may help
explain why the Patriarch is not more urgently de-
nounced; there are other reason. At any rate, what
many of our clergy are saying is, ‘‘trust us, we are not
like that Patriarch’’. But from the viewpoint of the
Consitution of the United States, the character of
Vazken Catholicos is no more in question than the
character of George Washington, who was the
runaway favorite to lead the country under the new
constitution. That’s what is so hard to Armenians to
accept: the Law is not about personality and the real
or alleged moral purity of politicians and clergymen;
it is about the dangers of abuse which arise whenever
one does not have to report, or reports only to cap-
tive, supine, powerless nominal boards. Under such
circumstances, Presidents who report to spineless con-
gresses make severe mistakes and eventually hurt the
country, or get impeached. Under similar cir-
cumstances, CEOs of great corporations go to sleep
and wake up to find themselvs and their pet board
members stripped of power when the company gets
taken over in a hostile takeover; and, yes, clergymen
wake up and find a nation divided, demoralized, un-
willing to trust them or any leader.

And yet we Armenians, whether American Arme-
nians or other, can’t swallow this logic, this historical
reality. In our heat of hearts, we want kings, not
presidents; we want Saints and infallible Popes —
Gregory, Nerses, Sahag — not Catholicoses who, for
all the anointing muron in the world, are humans, like
the man down the block, like you and me; we want
leaders of charisma, not leaders ruled by the law. And
it is in this diseased aspiration for autocrats,
charismatic and demogogic, rather than for fellow
citizens rule by the same law as we, that we remain
sick as a community, sick with a sickness even three
generations of living under the Constitution have not
cured. Perhaps by the next centennial? But I take no
bets.

THE VOICE OF
KHRIMIAN HAYRIG

This coming November. 8 will mark the 80th
anniversary of the passing of Khrintian Hayrig,
Catholicos of all Armenians, in Etchmiadzin,
1893-1907. ;

During his fenure, the diocese of the Arme-
nian Church was established. But even before the
establishment of a diocese, Khrimian Hayrig us-
ed the then most modern means of communica-
tion to transmit messages to the newly established
Armenian immigrants in America. Through the
newly invented gramophone, he recorded a
message to the Armenians, in which he thanked
Thomas Edison for this device that enabled him
to address them directly.

Copies of the recording, either on cylindrical
or disc form, my be gathering dust in the attic
in some Armenian homes. Anyone who has in-
formation about the existence of such a recor-
ding, kindly contact the Prelacy of the Armenian
Apostolic Church.

Write or call:
KHRIMIAN HAYRIG
COMMEMORATIVE COMMITTEE
Prelacy of the Armenian Apostolic Church
138 E. 39th Street
New York, N.Y. 10016
(212) 689-7810

Prelacy Secretariat




JOANNA BAGHSARIAN
APPOINTED EXECUTIVE COORDINATOR
FOR A.R.E.C.

The Prelacy of the Armenian Apostolic Church of
America is pleased to announce the appointment of
Mrs. Joanna Baghsarian as Executive Coordinator for
the Armenian Religious Education Council.

Joanna, her husband Jack and their two children
— Athena, age 17 and Armen, age 14 — reside in
Maywood, New Jersey. They are members of Sts. Var-
tanantz Armenian Apostolic Church in Ridgefield,
New Jersey where Jack is a member of the Board of
Trustees and Joanna is Co-Director of the Sunday
School.

Mrs. Baghsarian is a graduate of Saint Basil
Teachers’ College. Saint Basil is presently located in
Brookline, Massachusetts having merged with Hellenic
College and the Holy Cross Theological Seminary.
Both Institutions are under the Administration of the
Greek Orthodox Archdiocese of North and South
America and exist for the purpose of preparing priests
and teachers to serve in communities throughout the
country. She also attended Arsakion Teachers’ Col-
lege in Athens, Greece for one year.

Her past experiences include working in the offices
of Public Relations and serving as Secretary to his
Grace, Bishop Silas — now Metropolitan — of the
Greek Orthodox Archdiocese in New York City. She
was Director of musical-drama presentations at
Wyckoff Christian School and Director of a yearly
Vacation Bible School where she developed a balanced
curriculum to meet the spiritual, cultural and social
needs of today’s Greek Youth at Saint Nicholas Greek
Orthodox Church, also in Wyckoff, N.J.

Her more recent activities include being youth leader
and instructor for AREC-sponsored Junior Youth
Retreats for the past five years. She has also served
as Music Director for the Sts. Vartanantz Sunday
School Christmas Pageants.
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860HhU.U VI

bk nfpph ¥p punwdupnipbwt fky, wlpuu-
nwlbuyjp ynun pln hnjp n pug (hpuywpalu)
puunudupniphtl dp whnh Jupt winpfGulu;’
bpymbu) gunuenplbpoy (Jury) wngbi, npnGf
'plwnpnihG nBhpp gopénimd Gwhwlquihb Jhéw-
h6 vLeth, np opkGfny Gwlvwwtu npnyniwd k: Yab-
puunwbnipbwb plnjpl nu wwwnbunp hpbl yhwh
wbnblugnih, hpbl gkl byon JYubbpni hbwn bpbu
bpbuh whwh pbpnth, hp YandtG qymbbp phpbny
wlpwunwlnphilp, bn dnb; pwlunt hpwiniGf
whwnh nbGm), br hGfqhbf ywpnywbbint hufwp
thwunmuwpwl dp yhnp nilblw):

80MNhU.U VII

2wuwpul optGfh Jbpwpbpnn nuunbpn Iy, bpk
guunp 20 wnpupkl wibphh Jpwy k, bppnibuy
punuinplbpny] quwn wbufibjny hpuinGfp whnh
wuhnth, bt nbik nuun np bpgaibwy guununplbpny
nuwnniwd kb, Uhugbw) Ywhulqibpnt fhru puunw-
puBlbpni@ oty Ypluwy Jbpufllnihy Lhthwyb
huwuwpuly optG£Gbpn mpudwnpnipbwb hudblwn:

80™+NhU.T VIII

Uwjpuyby (mbhBwphG) bpwyvwghp (Bail) whwnh
suquhwmlgnih, dwjpwjbn wniqubf whwnh swpnith by
wlqmp Ywd wpwmwfn; juwpgh wwwnhd whnh
swpnih:

80*HNhU.T IX

Uwhdwlugpnipbwl dky gqunlning wju hG;
hpuintGfhE pnjwlpulnipbwmb dblEnrdp
dnqnynipphl wpnuwd hpuniGfGbpp  shplwp
quubw) Yud wlnlg wpdkfp Ynwnpb;:

80TNNMUT X

U6 ppuniwuniphiBGbpp np pun Uwhdwlugpoi-
pbub n’s Uhugbw) Ywhwlqlibpat mpnuwd b n's wy
Gwhwlqlbpp wllk wpghniwd b, dnynynipghl
Yu Guwhwlqlbpnil bpwwywhniwd bi:

80*HNrUYT XI

Uhwugbw) twhwlqibpnu nuumbul ppwiwuniphilp
whwh subllnih wybytu, npytu pt wlap qopm-
philp Gwhwlqh ¥p fugufughGbpat by jwd onwp
Bwhwlqh fp hyunwlGbpniG Ynndt Uhugbuy u-
hwlqbbpk dEynil ntd uljumé by fud guunniwd
optGfh bv hpwiniGfh ybpupbpbuy nbik nuwnh Jpuwy
wj ’bplyGBwm;:

80TNhU.U XII

Pipwfwlship Gwhwlqh piwnprglbpp Yp gni-
dwpnihG ppblg GwhwlqhG dky by Yp forkwplhbl
(vote by ballot) bwpwumguhh br thnp-Gwhwquhh
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KHRIMIAN HAYRIG

(1820-1907)

COMMEMORATION OF THE
EIGHTIETH ANNIVERSARY OF THE
DEATH OF THE GREAT CHURCHMAN
AND PATRIOT

November 8, 1987, 7 p.m.
ST. BARTHOLOMEW'’S CHURCH, N.Y.C.

trcunas

kMFhUBLY JUBMIY

THE MEANING
OF THE CONSTITUTION

{Cont. from page 2)

Originally, the State of Virginia wished to give of-
ficial support to the Church of England. The protests
of the growing Baptist community in Virginia killed
this plan. The authors of the Constitution went to such
great pains to define and limit the uses of the charge
of treason (Article III, Section 3) because they were
aware of England’s abuse of the charge in order to
punish religious and other dissidents.

The Constitution responded to a reality of which its
authors were fully aware. It responded to the ineffi-
ciency and problems of the Articles of Confederation.
The Atrticles, the predecessor of the Constitution, per-
mitted states to print their own currency and collect
tariffs on goods from the other states. Among the pro-
blems was Shay’s rebellion in Massachusetts. This
rebellion was started by farmers forced by the
Massachusetts government to pay taxes to cover the
debt Massachusetts incurred during the Revolutionary
War.

Another problem was the less than subtle designs
of Spain and Britain on the western territories. The
answer was to build a strong federation while still en-
suring that the federal government would not infringe
upon the rights maintained by the states and the peo-
ple. In sum, it was a constitution responding to specific
circumstances. It cannot be expected to work in all cir-
cumstances and in all countries. Likewise, one cannot
expect all non-Americans to understand and appreciate
every provision of the Constitution without understan-
ding the total experience of the United States.

Nevertheless, parts of our Constitution still speak
to all people. Americans born into this system of
government and not knowing any other often take for
granted rights which are considered extraordinary in
most of the world. Armenian Americans, in this
bicentennial year, should look back to their own past
to a time when they or their ancestors did not enjoy,
among other things, freedom of conscience. They
should also remember how many, whether Armenian
or not, still are not free to read whatever newspaper
they want or to purchase a bible or to build a church
or to speak their minds.

We should all recognize the responsibility we share
in protecting and nurturing the fragile edifice that
allows us to live as we do. The first step is to read and
understand the Constitution. Otherwise it would be too
easy to forget why we have it and why we believe it
to be so important.
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hwfwp, npnlgdt ftyp qtp hpblg plubhsGbptl
poupu yhnf b ppwy : CwnpnnGbpp qun farkwpln-
pht6 whunh juwnwpbl Gwwguhh by thnju-Gwjwm-
quhh hunfwp, bu qun qun gnigwy whuh 7hGhE
Gwjvwgquhnipbwl b hnp-Gwpwquhnpbul hw-
dwp, fmk wnlng wlébpnt whniGGbpp by hpblg
wnwé fokbbpne phip Gowlwlbinyg: Uju goi-
gulGbpp JYuwybit o vnnpugpbit 4bpg gpnyinums
prminy whwh gpinthé Yunw]wpwlhoun fugufp,
Ubpuwlnjnh Vwpwquhhl nupnnuwé: — Tbpw-
4ynjwhE Ywpwguhp, Tbpulnjwnh br Bpbu-
tnpwlwuljwi dngndh Gbpljujnipbwlp whnh pwlu,)
wju Juibpughplbpp b jbuny fniklbpp yhwh
hwdpnthG: — U6 np iwjowmquhnipbwl hudwp
fnith wnwylnippilp jwhwd E Vmpugwuh
plwpnuwd Ypywy, bpt panp plupainnGbpn
dbdwfwulinipbwl foikl wnwé b, hul bpk nbik
ftyp béwdwulniphl jwbhwd sk, pwpépwgn)l
fok wnfing bpbf mBabpkG ftyp bpbuhnjywbuljwb
dnnnyp6 hnndt mbkhpwytu Gupwquh ’pbunpnih:
Uwmljm) 6 wyu Gywinwmlny] gnufwpnuwd dngny h oty
prpwfwlghip Guhwbq dkh fomt thwjl Ypluy
Gbpymjughby: Uju dnnnyp ophGuwinp plbmu
hwfwp Gwhwlqlbpny Yhdwdwulinipbwl fnikl
wlhpudbyn t plupnipbwl hwlwp: Pul bpk
Gpbuthnpwlwlwl dnnnyp (bpp plwpniphilp nbik
wwpwquh nwl hpblg LGwg) LhGsbr jugnpy Uwp-
wh 4-p Gwpwquhp spbwnpnih, wjf dwlwlwml
tnfu-Gwpmgqubp ppp Gwhwgquh yhinh guomolu-
Jupk, hpp pt Gwwqubp thnwé pipup ok niphy
Uwhdwlwnpuwlwl wllwpnynipbwb Yunlinimé
mp:

mll..]l-lﬁ np thnju-Guwpugquhnipbwl hwdwp fackh
wnuthimphil whwé b, dhnj-Guwjwquwh plupnunms
Y'pnwy, bpk popep plwnpnnGbpo dbdwfwulinipbul
foukG wnwd k- huly bpk nbik ftY p vhéwdlwuline-
phil sk pwhwd, puwpépmgn)G fort wnling bpym
wlabpkl dtyp thoj-Gwpwuguh P'plwpnih Ubpu-
ynjwnhG Ynndk, uvwhwilf wju Guywwnwln] gqoi-
Jwpnuwé dnqnyp ophliwinp Giwwnmbny hwfwp
pajnp Ubpulnunulwblbpnr bpln bppapgp
wlhpwdbywn k: Pujg wyl np pun Uuhdwlwugpni-
pbul Gupwquh sp Ypbuwp pyuy, Uhugbuy buhwb-
qug thnjy-Gujpngquh sp Ypbwp plnpnipy:



