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International Year of the Child 1979
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International Year of the Child
Activities

Saturday, November 24, 1979

United Nations Day. Visit to the U.N. by children of the
Armenian Day/Saturday/Sunday Schools. Schedule: 10
a.m. - 11:30 a.m. gather in St, Illuminator’s Cathedral,
221 East 27th St., N.Y.C., for breakfast. 12 Noon,
assemble in the Library Auditorium of the U.N. where
children will present their Halloween trick or treat
monies to the Secretary General of UNICEF. 1:00 p.m.,
guides will take the children on a 45 minute tour of the
U.N. Any adult wishing to take the tour may do so by
paying the $2.00 fee.

December, 1979

A film related to the Year of the Child will be shown in
all parish churches. Representatives of each parish will
soon receive a list of available films from the IYC Com-
mittee.

January §, 1980
Children’s Christmas Party at Sts. Vartanantz Church
of Ridgefield, N.J.

February 10, 1980
Children’s Day in the Pdrishes.
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Editorial. . .

Thanksgiving and
The Starving Cambodians

Thanksgiving Day is a national holiday in the United
States commemorating the harvest reaped by the
Plymouth Colony in 1621, after a winter of starvation
and hardship. In that year Governor William Bradford
proclaimed a day of thanksgiving and the feast was
shared by all the colonists and the neighboring Indians.
The day is observed by church services throughout the
nation, (although to my knowledge none of our Arme-
nian churches has services on that day), family reunions
and a traditional dinner of Turkey with all the trimm-
ings. The turkey is a reminder of the four wild turkeys
served at the Pilgrims’ first thanksgiving dinner.

Although this issue of OUTREACH will reach many
of you after Thanksgiving day, it is still not too late for
you to help many thousands of people who have little to
be thankful for.

1 remember many years ago an incident in junior high
school in Philadelphia. It was the beginning of a new
term, and the first day of classes. My history teacher
recognized the name and said, ““It’s nice to meet a live
Armenian.”’ And then he went on to relate the story of
how early in this Century, when he was a young boy at-
tending Sunday School, the children brought in pennies,
nickels, dimes, each Sunday for more than a year which
was turned over to the relief agencies to aid the ‘“Starv-
ing Armenians.’’ He also remembered that the adults in
the parish were told to fast one day a week and to turn
over the money saved to the Armenian fund. ‘I have
often wondered,’’ he said, ‘‘if any of that money actual-
ly helped someone.”’

I assured him that it had helped a great deal. “‘In
fact,”’ I said, ‘‘your pennies may have very well helped
my parents who were young children during the
massacres. You may have helped them survive, rather
than being another statistic.”’

The situation today in Cambodia need not be told
here in detail. You hear it every day on your radio and
television, as well as detailed reports written in your
newspapers.

For many of us our final act this Thanksgiving Day
may be a drink of Alka Seltzer to relieve the effects of
overeating. Instead of overeating, let’s send the money
saved to one of the relief agencies listed below. We’ll all
feel better, physically, morally, and spi?itually.

One final note: With your check, why not include a
little note saying that you remember the aid that came
forth to help your people — ‘‘the starving Armenians”’
and now you want to do your share for the ‘‘starving
Cambodians.”’

The following agencies are providing food and sup-
plies for Cambodian refugees. Those wishing to con-
tribute to the Cambodian relief effort may write to any
one of them:

American Friends Service Committee for Cambodia
1501 Cherry Street, Phila., PA 19102

American National Red Cross International Services
Cambodian Relief, 17th and D Streets, Washington, DC 20006

CARE - Fund for Cambodians
660 First Ave., New York, NY 10016

Catholic Relief Services for Cambodia
1011 First Ave., New York, NY 10022

Church World Service Cambodia Relief Fund
Elkhart, Ind. 46515

Committe to Aid Indochinese Refugees
211 East 43rd St. - Suite 1401, New York, NY 10017

International Rescue Committee for Cambodia
386 Park Ave. South, New York, NY 10016

Oxfam—America - For Cambodia
302 Columbus Ave., Boston, Mass: 02116

Unicef - U.S. Committee for Unicef Cambodian Relief
331 East 38th St., New York, NY 10016

U.N. High Commissioner for Refugees
Cambodian Refugees

UNHCR Regional Office, U.N. Headquarters
Room C301 - New York, NY 10017

World Vision - Cambodia Relief
919 West Huntington Drive - Monrovia, CA 91016
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International Year of the Child
1980 Calendar

Enthusiastic Audience Attends
Gregorian Jubilee Concert

A Jubilee concert in honor of the 50th anniversary of

The International Year of the Child Committee of the Prelacy conductor-composer Rouben Gregorian was en-

of the Armenian Apostolic Church is issuing a 1980 Calendar

OUTREACH

EAitOr. ... .cocovaeensn.. e Hasmig Mergian
Editorial Consultant................... Iris Papazian

OUTREACH (USPS 426-490) is published monthly by
the Prelacy of the Armenian Apostolic Church of
America, 138 East 39th Street, New York, New York
10016, (212) 689-7810. Unsolicited manuscripts will be
considered for pubfication; please include a stamped,
self-addressed return envelope. We reserve the right to
edit articles in order to conform to space limitations.
Signed articles do not necessarily reflect the policy of
the Armenian Apostolic Church of America. Send all
correspondence to the above address to the attention of
the Editor. Printed in the United States of America. Se-
cond class postage paid at New York, New York 10016.

for the Year of the Child. Illustrations used in the Calendar
have been chosen from 600 pieces of artwork by Armenian
children. The Calendar will be ready by December 10, 1979.
Calendars are thoughtful gifts. They are used and appreciated
twelve months of the year. If you would like to have one or give
one to a friend, please enclose your tax deductible donation in
the amount of $5.00 per calendar and mail to the Prelacy, 138
East 39th St., New York, N.Y. 10016, or place your order by
calling the Prelacy office, (212) 689-7810.

Have a Good Year!
Please send IYC Calendar to:

Name

Street

Town/City ____ State Zip

Also send calendar to:

Name

Street

Town/City State Zip

Enclosed is my check in the amount of §

thusiastically received in New York City’s Christ Church
United on Sunday, October 28.

With Mr. Gregorian at the podium, the 22-piece string
orchestra masterfully performed the haunting works of
such Armenian contemporary composers as Grant
Beglarian, Edward Mirzoyan, and Rouben Gregorian.
The sharp melancholy resounding in the interlude of
works by Gomidas mellowed deeply within the rich
tonal qualities of the various string instruments. The
near-capacity audience enthusiastically received the pro-
gram from beginning to end.

Communiques from the Catholicosate of Etchmiad-
zin and the Catholicosate of Cilicia were read during the
latter portion of the program. Each had the highest
praise for Mr. Gregorian’s lifetime commitment and
work in the field of music. They commended his ex-
emplary fervor, calling him a ‘missionary,”’ in
spreading the Armenian musical culture from the con-
servatories of Iran to the music halls of the United
States.

Edward Mirzoyan’s dynamic ‘‘Symphony for Strings
and Kettledrums’’ ended the program on a powerful
note. Following its conclusion, Bishop Mesrob Ashjian,
Prelate, presented Mr. Gregorian with a gold statue of a
musical score inscribed with words, ‘‘Rouben Gregorian
— violinist, teacher, conductor, composer, and
creator.”’

The concert was the first in a series planned
throughout this Jubilee year in various cities in the
United States.
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- Meeting the Vehapar.

~§n‘; From Camp Haiastan to
Mayr Haiastan

When I first learned that I had a chance to go to
Haiastan, I wasn’t happy because I thought it
would conflict with my going to Camp Haiastan in
Massachusetts. I was relieved to hear later, that if
I was chosen to go to Haiastan, it would be at a
different time. And don’t you know — I turned
out to be one of the lucky ones!

Although I would have loved to stay at Camp
Haiastan all summer, if it were possible, it was ex-
citing to think that from Camp Haiastan, I was to
go directly to the real Haiastan!

My memories of the trip are filled with all kinds
of impressions — from the poor way the Russians
treated us in Moscow — to the great reception we
received when we arrived at Camp Artek in
Girovagan, Armenia.

Some things on the negative side were the food,
and the bathrooms. Otherwise, the accommoda-
tions were excellent. We got the best the camp had
to offer. All of us from abroad were put in a large
building containing 6 modern dormitories.

On the positive side there was the satisfaction of
being able to speak our mother tongue with the
people — and see the amazement light up on their
faces when they learned we were American Arme-
nians yet spoke Armenian. The historical sites and
famous monuments were beautiful. And wasn’t it
exciting meeting and speaking to the Vehapar at
Etchmiadzin.

At the camp, there were over 200 people, in-
cluding the ‘‘*haiastansi’s’®> and the
‘“‘spyoorkahai’s.”” The Armenians from abroad
came from: England, France, Holland, Canada,
Austria, Israel, Greece, Cyprus, Iraq, Syria and 15
campers from America.

We obviously had to communicate with each
other in Armenian because it was the only
language we had in common.

In conclusion, I would like to say that this was
one of the greatest experiences of my life and that
every Armenian should seize the opportunity to
visit Mayr Haiastan!

b
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Lucine Kasbarian




BOOK FAIR IN ANTELIAS

A large number of people visited Antelias on Saturday
and Sunday, October 13 and 14, to see an impressive ex-
hibition of hundreds of books published in Lebanon
during the last ten years.

This was the second Book Fair organized by the Book
Distribution Center of the Armenian Catholicosate of
Cilicia in Antelias. The first took place in 1977. It has
become traditional to have one Book Fair every year on
the occasion of the great feast of the Holy Translators of
the Bible (5th century saints, St. Sahag, St. Mesrob
Mashdots and their disciples). Last year, because of the
tragic events of October, the Fair could not be
organized.

In a special message, His Holiness Karekin II express-
ed his joy, saying that it was heartwarming to see people
coming together to pay homage to the Armenian
cultural heritage.

He stressed the role of the Armenian Church in the
cultivation and preservation of Armenian culture in
general and literature in particular. He said: ‘“The
catholicoi and bishops of the Armenian church were
great sponsors of literary productions. Monasteries were
centers of learning. Vartapeds were preachers. Monks
were scribes.

‘““The production of Armenian books was given
tremendous impetus with the invention of movable type
by Johann Gutenberg. Venice, Amsterdam, Vienna,
Rome, Marseilles, Constantinople, New Julfa, Isfahan
(Iran), Madras and Calcutta (India), Van and Vaghar-
shabad, Jerusalem, Etchmiadzin, Tiflis, and Izmir, have
been printing centers in the past centuries. Currently,
Antelias, Tehran, Boston, New York, Los Angeles,
Buenos Aires and many other areas of the Armenian
diaspora have become active centers of book
production.

“Today, Armenia, our motherland, is the most
dynamic center of literary production. Literature is cur-
rently experiencing a ‘‘golden age’’ in Yerevan, where
book shops are called BOOK PALACES. What great
wisdom! Tens of thousands of books are printed and
yet, very often, it is difficult to find a copy. They are
devoured as enthusiastically as fresh, hot baked bread
from the bakery. Lebanon, more particularly Beirut, is
the second largest production center of Armenian
books. We must maintain that dynamic output of
creativity.”’

His Holiness went on to say that the love, respect, and
care that we show towards authors of books can be a
great source of strength for the continuation of the
literary heritage of Armenian culture. ~

‘It is not enough to write and publish books; we have
to read them and pour into our intellectual and spiritual
life the transforming power of the written word. Books
belong in homes, where members of the family can com-
municate with their contents. Books are the best com-
panions, and the most efficient assistants in promoting
our intellectual and spiritual life.

I am sure,’’ he concluded, ‘‘that you will leave the
Catholicosate today, taking with you books that will
add to the richness of your homes and bring genuine joy
to your lives.”

Zepur Hovanessian
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Rediscovering Christianity Where it Began
by Dr. Norman Horner

The title ‘‘Rediscovering Christianity Where it
Began’’ may seen rather prosaic to an audience of
Armenians — you who belong to one of the world’s
oldest churches and whose ancestry is in the oldest
Christian nation on earth. Perhaps I need to begin by
exegeting the first two words of the title:

To ‘‘rediscover’’ is to find again something that has
been more or less ignored or hidden from sight. Most
American Protestants are not yet very familiar with the
life and worship of the Eastern churches in general.
Even our clergy are for the most part relatively unin-
formed in this regard. We have all read the early history
of Eastern Christianity up to about 1254 A.D. But I’'m
afraid that our seminary courses tend to leave us with
the unfortunate impression that everything important in
church history for the last 900 years happened
somewhere between Rome, Italy and Berkeley, Califor-
nia! To learn about you is, for us at least, a rediscovery.

By ¢‘Christianity’’ I mean more than theological pro-
positions and denominational structures. I mean a
fellowship in the Body of Christ which gives life to those
propositions and transcends those structures. My deep
awareness that as beloved brothers and sisters in Christ
you all belong to my church too is precisely what makes
me grateful for the invitation to share this Lenten series
with you.

Orthodox and Protestant Christians share a history of
one hundred and sixty years in the Middle East,and it is
not an altogether happy story. A Protestant mission to
that region began in 1819, when the American Board of
Commissioners for Foreign Missions, the first mission
agency in America, sent Pliny Fisk and Levi Parsons to
Asia Minor and Syria. Even in that day the western
world recognized that the Middle East was essentially
different from any other ‘‘mission field.”” Hence, the
early missionaries were instructed to work within the
ancient Eastern Churches and not to establish separate
Protestant churghes. For many reasons that mandate
was not carried out. Probably there were faults and
misunderstandings on both sides, but the major impedi-
ment, as I see it, was that the Protestant missionaries
had never been invited by the host churches.
Presumably if one is seeking to help another church he
should at least await some clear indication that his
assistance is desired and welcome. In any case, those
missionaries found it impossible to work harmoniously
in accordance with the terms of their original mandate.
Within a few years, Protestant communities as such
were established. They have prospered to some extent,
and continue to this day amidst the much larger Eastern
churches.

Perhaps the major tragedy is the wide gulf of separa-
tion that still persists. In a progressively divided Chris-
tianity, each church came to know less and less about
the real life of the others. Surely we need efforts to
become better acquainted with one another and that is
why the United Presbyterian Commission on
Ecumenical Mission and Relations appointed me in 1968
to a wide-ranging assignment with residence in Beirut.
Bridge building is not an easy task, especially for one
who is a stranger in the land and not altogether familiar
with the terrain. From the onset, I found it much easier
to determine what I was not than what I was. I was not
“‘the great reconciler.’’ No foreigner could ever be that.
Moreover I was not representing any indigenous Protes-
tant group vis-a-vis the ancient churches of the Middle
East. Local Protestants will naturally choose from their
own constituents if and when they desire such represen-
tation. I was merely a ‘‘consultant in ecumenical rela-
tionships’’—often consulting with those who didn’t par-
ticularly want to be consulted—and rendering quite
unspectacular services of various kinds and in all
directions.

In the beginning, it was a rather lonely business. My
Protestant colleagues received me courteously, but
without notable enthusiasm. (Many of them, I am sure,
still do not understand my objectives.) Nobody ever
really asked me ‘‘whose side are you on, anyway?’’ but
that question lurked close to the surface, only half con-
cealed in many a conversation. The worst of it was that I
had no clear job description, no blueprints of the
bridges I was supposed to build. At times, I was remind-
ed of that tongue-in-cheek description of Christopher
Columbus: ‘“When he started out, he didn’t know where
he was going. When he got there, he didn’t know where
he was. And he did it all on somebody else’s money.’’
How my eight years in the Middle East developed into a
much more satisfying experience for me is too long a
story to pursue here. Suffice it to say that whatever else 1
may have accomplished for the ecumenical cause out
there, I personally acquired a very deep appreciation of
Eastern Christianity.

I find your manner of worship very meaningful. It is
ecumenically significant to be able to share in worship
because a sense of true Christian fellowship begins with
the experience of standing together before God in
Christ. In the Protestant tradition there is an emphasis
— sometimes an over-emphasis — on the intellectual ap-
proach to worship. That is not altogether bad, for we
Christians are bidden to love the Lord our God ¢‘with all
our mind.”’ Yet, you have rightly insisted that worship is
not merely an intellectual exercise, and never primarily

Dr. Norman Horner, Associate Director of Oversea
Ministries Study Center of Ventor, New Jersey, is a
noted expert on the ecumenical movement in the Middle
East. This article is taken from a lecture he gave at the
Prelacy during the 1979 Lenten Season.

intellectual. Rather, it is a humble readiness to see the
wonder of God and rejoice in it. You are right to use all
five senses in worship — sight, sound, touch, taste, and
smell — full, rich praise such as the Psalmist must have
had in mind when he sang, ‘‘Bless the Lord, O my soul,
and all that is within me bless His holy name.’’ You have
taught me to appreciate the warmth and beauty of
candles, the soft sound of bells on censor and flabellum,
the pungent aroma of incense, and the taste of bread in
that love feast to which the entire congregation is invited
after the Eucharist.

During the Lenten season especially, I remember my
friends of the Armenian, Syrian, Coptic, and Greek Or-
thodox churches in the Middle East with a very warm
appreciation. The closer we come to Holy Week, the
more my thoughts will be with them, because it was in
that week above all others that I discovered the real
depth of their Christian faith. I pray in particular for
those in Lebanon and Iran who face the uncertainties of
life in very troubled lands.

I turn now to the second part of my assignment,
which is to speak as objectively and frankly as possible
about the Christian siutation as a whole in the Middle
East. That is not as easy to do but it is, after all, the
business of an ecumenical consultant.

Even though Christians are a minority of the total
population everywhere except Cyprus, the variety of
churches in the Middle East is tremendous. Virtually the
entire spectrum of world-wide Christianity is
represented. There are both Eastern and Oriental Or-
thodox, Catholics of Latin and Eastern rites, the
Assyrian Church of the East, Anglicans, various Protes-
tant denominations, and a large number of sectarian
groups. Some of them have been there in one form or
another since the days of the Apostles. Others emerged
in the course of theological and political disputes in ear-
ly centuries. Some are the result of proselytizing zeal at
various periods including the nineteenth and twentieth
centuries. How do these churches relate to one another?
What is it that hinders more creative relationships?

Historical disputes combined with political cir-
cumstances contrive to make inter-church relationship
more difficult and fragile than in most other parts of the
world. I can readily identify at least six of those
problems.

First of all, each church in the Middle East is a
minority within its own national environment and feels
that minority status acutely. Should not this very fact
promote rather than hinder unity, pulling the many
Christian communities together into some kind of
united front vis-a-vis the Muslim majority? Even to ask
that question is to betray unfamiliarity with the minority
psychology. Each group typically becomes far more
concerned with its own reason for being than with wider
associations. People regard themselves as primarily
Armenians, or Assyrians, or Copts, or Arab Christians;
only secondarily as members of the more amorphous
conglomerate we might designate ‘‘Christians of the
Middle East.”’ In the battle for the survival of ethnic in-
terests there is little inclination to much thought about
solidarity with all others in a Christian community that
would transcend all national and ecclesiastical boun-
daries. To say that this should not be is merely to state
the obvious. To assume that it will no longer be is to
disregard certain hard facts of life in the Middle East.

A minority psychology can indeed be crippling, and
this is something we all need to take into account in a
world where few if any churches are keeping up with
total population growth. We Christians all together now
constitute less than one-third of the world’s population.
It is estimated that at the present rate we shall be no
more than 16% by the year 2000. The day of ec-
clesiastical triumphalism is over. Western Christians can
now learn from the long experience of our friends in the
Middle East, and I hope that together we can find ways
to deal with this particular problem more creatively.

Second, the psycholgocal vestiges of what was once
the ‘‘millet system’’ is still evident. Throughout the 400
years of the Ottoman Empire, and in some parts of the
region for a long time before Ottoman rule, each major
Christian community was a separate ‘‘millet”’ or legally
recognized subnation. Each had semi-autonomy under
its own ecclesiastical head, subject always, to the central
authority of the empire. As Eastern-rite Catholic chur-
ches and ultimately Protestant churches emerged in
separation from the older Orthodox bodies, each of
them settled for that kind of legal recognition. It became
a matter of sheer survival to withdraw from associations
with others, and hence to become ingrown and self suffi-
cient. To a large extent that self-image persisted after the
Ottoman collapse — and remember that that was less
than two generations ago — and it conditions the men-
tality of Christians in the Middle East today. In some
places it may still be a necessity for survival. Unfor-
tunately, however, it continues even where it has
become a social and political liability, as in Lebanon,
and it is everywhere an encouragement to more or less
isolated independence.

One who attempts, as I did, to work within the
ecumenical structures in the region may be driven almost
to the conclusion that no church in the Middle East is
very concerned about the welfare of any other church in
the same area. Of course, that is not true, on the in-
terpersonal level, because personal friendships are not
affected by ecclesiastical differences. But on the level of
official representation, the churches show a persistent
temptation of the ecclesiastical equivalent of a “‘tribal”’
mentality. To some extent the same thing is true among
Christians almost everywhere in the world, but socio-

(Continued on page 6)
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COMMUNIQUE OF THE JOINT
CONFERENCE OF THE HOLY SEE
OF ETCHMIADZIN AND THE
HOLY SEE OF CILICIA

The meeting between representatives of the Mother See and
the See of Cilicia was held at the Patriarchal residence from
October 4 to October 10, 1979. The purpose of the meeting was
to conduct negotiations to eliminate those misunderstandings
which have developed between the two hierarchical seats of the
Armenian Church since 1956, in order to reestablish the overall
unity of the Armenian Church.

Representing the Holy See of Etchmiadzin were: His Grace,
Archbishop Serovpe Manoukian, Archbishop Gomidas Der
Stepanian, Archbishop Torkom Manoogian, Archbishop
Shahe Ajemian and Archbishop Vatche Hovsepian.

Representing the See of Cilicia were: His Grace, Archbishop
Ardavazt Terterian, His Grace Bishop Datev Sarkisian, His
Grace Bishop Mesrob Ashjian, Mr. Vahe Setian and Mr. Var-
tkes Der-Garabedian.

The sessions of the Conference were chaired alternately by
His Grace Archbishop Serovpe Manoukian and His Grace,
Archbishop Ardavazt Terterian. The minutes were recorded by
Archbishop Torkom Manoogian and Mr. Vartkes Der-
Garabedian.

The meeting consisted of five sessions during which there
was discussion about five points submitted by the Mother See:

1. The general attributes of the Catholicosate of All the
Armenians.

2. The juridical status of the dioceses within the Catholicosate
of Cilicia.

3. The deletion of Articles 32 and 33 from By-Laws of the
See of Cilicia.

4. Representation of the World Council of Churches and
other similar organizations by one common delegation.

5. Recognition of punitive and disciplinary measures of
clergymen in all dioceses of the church.

In the spirit of brotherhood and with the strong intent to
establish the unity of the Armenian Church, the delegates
drafted resolutions covering all the issues, where agreement
was reached:

1. The delegates sought solutions and means which would
eliminate misunderstandings that have existed regarding the
authority and jurisdiction of each Catholicos, declaring that
the Catholicos of all Armenians (in Etchmiadzin) enjoys the
status of Chief Shepherd with the Armenian Church.

2. The delegates approved the deletion of Articles 32 and 33
from the By-Laws of the See of Cilicia, thus making it easier to
work towards the unity of all dioceses.

3. In reference to above dioceses, the Conference accepted
the principle of return to the pre-1957 status, leaving it up to
the Catholicoses to take the necessary measures towards its im-
plementation.

4, The Conference was unable to reach agreement on the
issue of participation with a single delegate to meetings of the
World Council of Churches; therefore, it was agreed that
discussion of this matter be continued at a future meeting.

5. The Conference unanimously agreed on the principle of
recognizing all punitive measures and defrocking of clergymen
by all religious authorities.

With the firm reestablishment of the internal unity of the
Armenian Church, the conferees found it desirable tocarry out
church reformation with the participation of all the hierar-
chical sees of the Armenian Church.

The delegates decided to submit the results of the Conference
to the Catholicos of All Armenians and to the Catholicoi of the
See of Cilicia for appropriate action.

Representatives of the Mother See accepted the proposal that
the next meeting be held at the invitation of the See of Cilicia.
The date of the next meeting was tentatively set for March,
1980.

The participating members recognized their efforts as a
positive first step towards unity and expressed hope that in
future meetings and with continued communication a complete
agreement will be reached for the unity of the Armenian
Church and the Armenian people as a whole.

October 12, 1979

Etchmiadzin Tivan of Joint Committees
Archbishop Gomidas Der-Stepanian

Archbishop Serovpe Manoukian

Vartkes Der-Garabedian

Archbishop Ardavazt Terterian
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St. Stephen the Proto-Martyr
by Rev. G. Shirikian

And in those days, when the number of disciples was
multiplied, there arose a murmuring of the Grecians
against the Hebrews, because their widows were
neglected in the daily ministrations. (Acts 6:1-2)

According to the Liturgical Calendar of the Armenian
Apostolic Church, St. Stephen’s commemoration date
varies since it is attached to the celebration of Armenian
Christmas, January 6. The reckoning is done in the
following manner: There are four festive days dedicated
to different saints, namely, Prophet David, St. Stephen,
Apostles Sts. Peter and Paul and Apostles Sts. James
and John, prior to Christmas. We do not celebrate
saints days during fast days such as Wednesdays and
Fridays and also Sundays because it is the Lord’s Day.
Therefore, during the preceding week of the fast of
Christmas which is a seven day fast, the above mention-
ed saints are celebrated.

Let us give an example to simplify the reckoning. Let
us take into consideration the year 1970-71. January 6,
1971, was Armenian Christmas. One week prior to that
date, Thursday, December 31, 1970, Christmas Fast
began. One week prior to that date, Thursday,
December 24, 1970, the first saint day was celebrated.
The following day, a Friday, was designated a fast day,
and therefore we were unable to celebrate a saints day.
St. Stephen’s day was celebrated on Saturday,
December 26, 1970. You will notice that the day may
vary, because January 6 does not always fall on a
Wednesday. The only way to calculate all these festive
days is in the above manner.

When we continue to read this chapter in the Book of
Acts, it reveals that immediately after the Pentecost, the
Apostles of Jesus Christ began to preach Christianity so
earnestly that they forgot to provide the material needs
of their congregation. Despite this, the congregation in-
creased day by day. Since the Apostles were occupied
with their own preaching and could not take care of
their congregation, they advised the congregation to
elect seven Deacons to serve in their place. One of the
seven designated Deacons was Stephen, ‘‘A man full of
faith and the Holy Ghost.’’ (Acts. 6:5)

In a relatively short period of time outside the realm
of Deaconhood, we see Stephen in a very important
preaching position. He was entrusted with a position
previously held only by the Apostles of Christ. In his
preachings, Stephen, with his natural wisdom, elo-
quence of speech, and background of the Bible, silenced
his religious opponents with the appreciation and con-
sent of his audience.

The Jews, hopeless in hindering this wave of Christian
preaching, began to plot and persecute him. The Jews
immediately began to hire witnesses to swear that
Stephen was preaching against Moses and God. The
people, believing these witnesses, captured Stephen and
brought his case before the Religious Court for trial.
The hired witnesses presented false evidence saying that
Christ would destroy the Temple and change the Laws
and Customs of Moses.

When asked whether these accusations were true,
Stephen did not reply directly. Instead he presented the
history of the Jews, establishing the fact that they and
their forefathers killed the true prophets of God and
cited the latest event, the crucifixion of Christ. Stephen
also added, ‘‘that all these killings and persecutions
could not silence the truth because at this precise mo-
ment I see Christ sitting on the right hand of God.”
When they heard Stephen’s last testimony, they closed
their ears so that they could no longer hear this ‘‘curs-
ing.”” This entire premeditated sham trial was primarily
staged to agitate the fanatical feelings of the people. The
court rendered the verdict that his very own testimony
was sufficient to convict him, therefore his crime was
punishable by death.

The people, outraged and furious, fell upon Stephen,
dragged him through the streets of the city and unmer-
cifully stoned him. But Stephen, injured and forlorn,
did not waver in his faith and with his dying breath said
in a loud voice, ‘““Lord, lay not this sin to their charge,”’
and he fell asleep. (Acts 7:60)

Thus, Stephen, a Greek speaking Jew, became the
Proto-Martyr, or the first Martyr of the Christian
Church. His boldness in witnessing Christ became a
primary example of Christ’s devotees not only in his
time but for times to come. The Armenian church and
Armenian Christianity, as our history shows, closely
follows St. Stephen’s example of martyrdom and
sacrifice in the name of their faith and religion. As the
children and the forebears of that tradition, how much
sacrifice do we perform toward Christianity today?
Compared to what our forefathers did, all our efforts
and devotion are negligent. Can we try a little more as
we grow under the shadow of our church and religion?
As we grow in our understanding, as we penetrate into
the threshold of maturity and achieve successes in life,
we can do the same 'in our spiritual life if only our spirit
is willing to follow the commandments of God. Let the
story of St. Stephen inspire you in attaining that
spiritual light so that it might guide your thoughts and
activities all during your life without stumbling and scat-
tering on the rocky and difficult roads of this world.
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Rediscovering Christianity

(Continued from page 4)

politcal circumstances in the Middle East seem to foster
it to a greater degree than elsewhere.

Third, the old historic differences will separate one
community from another, even among Christians. The
Middle East is populated by those who at one time or
another in their history have fled persecution at the
hands of other Christians as well as non-Christians.
Peoples have long, corporate memories. Those persecu-
tions were both politically and religiously inspired.
Theological disputes, beginning in the fourth century,
especially the political exploitation of those disputes
became the justification for divisions among Christians.
It doesn’t matter whether or not those issues have any
real modern significance. The forefathers of each com-
munity, fought, bled, and died for them, and the ec-
clesiastical fortresses remain intact. The widest separa-
tion, undoubtedly, occurred between East and West,
ultimately breaking the universe of discourse so com-
pletely that the churches in each hemisphere became
isolated from those in the other. That partially explains
why Catholics and Protestants in America and Western
Europe know so little about the Eastern churches.

But the churches of the East also came to have very
little association with each other in the same region.
Persecutions and theological disputes are not the only
explanations. Mutual isolation has often resulted from
the accidents of geography, language, political con-
tingencies, etc. But whatever the reason, even Christians
of the same theological ‘‘families’’ have lived in virtual
separation from one another tor a very long time. For
example, the four Oriental Orthodox churches — Arme-
nian, Coptic, Ethiopian, and Syrian — all hold the same
basic theological position. But when their Patriarchs
finally met in Addis Ababa, Ethiopia in January 1965 at
the invitation of the late Emperor Haile Selassie I, it was
the first time the heads of those sister churches had all
come together for a common purpose in the long cen-
turies of their history.

The inability of Christians to act together seems par-
ticularly regrettable in a region so disrupted by social
and political turmoil. One wishes, for example, that they
could speak out in a united and prophetic way in
Lebanon for the welfare of that ravaged country. The
simple fact is that they have been impotent to do so, and
an explanation of that impotence lies in their long
history of mutual isolation.

A fourth hindrance to more creative inter-church rela-
tionships in the Middle East is a reservoir of ill-will
resulting from centuries of proselytism. Historically
both Catholics and Protestants have drawn their
membership very largely from the Orthodox Churches.
Very few Muslims have ever been won to Christian
faith, therefore the ancestors of most people in the
region who are now either Catholics or Protestants came
out of the Orthodox churches.

As I have already stated, it was not in the original
mandate of Protestant missionaries back in 1819 to
organize separate Protestant churches. The fact that it
did happen undoubtedly has a variety of explanations.
One of them may be an insensitivity on the part of
Americans and Europeans to the actual situation in
which the Orthodox churches were living at that time.
The conviction of the early missionaries was that only
the Eastern churches could evangelize the Muslim ma-
jorities, but not unless they were awakened and equip-
ped to do so. The fact is, of course, that in those days
the Eastern churches were utterly incapacitated by
reasons of their status under the Turkish millet system.
They could not under any circumstances have engaged
in overt evangelization among the Muslim peoples who
dominated them politically.

As a matter of fact, neither the Catholics nor the
main-line Protestant churches in the Middle East have
attracted many people from the Orthodox churches in
recent years — with the result that they, like the Or-
thodox, now grow omnly by natural increase. But pro-
selytism continues quite overtly in a variety of small, sec-
tarian groups who continue to see all other churches as
fields for their particular harvest. It continues as a
subterranean problem in relationships with all Catholics
and Protestants, chiefly as a culturally alienating in-
fluence on Eastern Christians which prompts many of
them to emigrate abroad. On all sides there is clear need
for a better understanding of the difference between
proper evangelism and unworthy proselytism.

Fifth, there are great differences among the churches
in political and cultural orientation. A great part of the
Middle East is Arabic in language and culture. The
forces of Arab nationalism, and of the Palestinian issue
in particular, involve Christians as well as Muslims. The
civil war that has raged in Lebanon since March 1975 il-
lustrates, on a small scale perhaps, but with particular
intensity, the kinds of ecumenical problems that arise in
consequence.

Most Christians in Lebanon deplore Zionism with as
much vigor as do the Muslims, in some cases even to the
point of deleting the word ‘‘Israel” from their use of
biblical vocabulary and hymnology. On the Israeli issue
as such, there seems to be virtual agreement among the
Churches. On the other hand, their attitudes toward
dealing with its consequences on Lebanese soil and
elsewhere are quite varied. It is easy to get joint pro-
nouncements of solidarity with the Palestinian cause,
signed by the heads of all major churches — Orthodox,
Catholic, and Protestant. But the activity of militant
commando groups raises quite another problem. In that
matter, the attitudes of the churches are conditioned by
the extent of their involvement in Arab nationalism on
the one hand, and their affiliation with the West on the
other hand. Churches most sympathetic to the militancy
of the Palestinians are those most clearly identified with
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Arab nationalism as distinguished from either Lebanese
uniqueness or non-Arab ethnic interests, This is why the
Maronites, an eastern-rite Catholic community closely
related to Rome and historically protected by Catholic
France, have long fought for Lebanese independence.
The Greek Orthodox of the Antioch Patriarachate, on
the other hand, are part and parcel of the present strug-
gle in the Arab world for political and cultural identity
as Arabs.

On the Protestant and Anglican side, there are quite
varied political attitudes. The greatest involvement in
the Palestinian issue is quite naturally among those of
Palestinian origin. Most Protestants, however, tend to
take a rather moderate position and are not comfortable
with the activities of militant organizations which they
regard as a thread to Lebanese security and national
development.

Finally, the cause of Christian unity is made difficult
because most modern ecumenical initiatives have come
largely from the churches that have particular associa-
tions with the West, that is to say Catholic and Protes-
tant rather than Orthodox. For this reason, the existing
ecumenical organizations tend to be structured and to
conduct their procedures according to Western rather
than Eastern patterns. Moreover, the funds to support
these organizations come almost entirely from the West,
thus encouraging financial dependency and limiting the
sense of local initiative. There are exceptions to those
generalizations, of course. But in a list of some 30
ecumenical associations known to me throughout the
region, I found less than half a dozen of purely in-
digenous origin, and none of those is broadly
ecumenical in character.

Two world-wide organizations, the World Council of
Churches and the Vatican’s Secretariat for Christian
Unity, have given the major impetus to such ecumenical
activity as now takes place in the Middle East. The un-
fortunate fact is that the expansive spirit expressed at
those distant centers has not really ““caught fire’’ local-
ly. They do not coordinate their efforts very effectively,
and they do not reach deeply into the ordinary life of the
churches. Those two weaknesses are not essentially dif-
ferent, I suppose, from the experience in most other
parts of the world, but they are compounded in the Mid-
dle East for all the reasons mentioned. This ‘“Wester-
nism’’ of ecumenical structures and procedures is
especially regrettable in view of the fact that the vast ma-
jority of Christians in the region are neither Protestants
nor Catholics, and their lifestyle is fundamentally
““Eastern.”

The six difficulties I have briefly sketched, are not
without redeeming features. I would go so far as to say
that seeds of potentially creative inter-church relation-
ships are to be found in each of them: A minority
psychology at least escapes the temptation to ec-
clesiastical triumphalism which has frustrated Christian
unity in many other parts of the world. The self-
containment of each Christian community reflects, on
the positive side, the need of every church to secure its
own identity before it can enter meaningfully into rela-
tionships with others. The tenacity of each church to its
own specific heritage could be an enrichment of the
Christian mosaic, witnessing to the fact that unity is not
uniformity. Even proselytism may sometimes have been
a provocation to renewal and fresh vitality. Differences
in cultural and political orientation can be a way of af-
firming our freedom in Christ; surely that also is
preferable to any monolithic and artificial uniformity.
And the ‘““Westernism’’ of present ecumenical structures
is not an unmixed curse if it does not forever remain
unassimilated and unadapted. Thus I am able to con-
clude that the ecumenical cause in the Middle East may
ultimately be enriched because of, and not in spite of,
what now seems to be contradicting it.

FEELINGS. . .
Watch, Learn, and Grow Together

Dr. Lee Salk, noted pediatrician and family counselor,
is hosting a 13 part television series which candidly ex-
plores our feelings and topics which touch us deeply —
love, anger, divorce, child abuse, parents, teachers,
illness, handicaps, sex, family life. Today’s children are
his guests. The program is televised weekly on: Saturday
mornings, 11:30 a.m., WNET/Channel 13.
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Send your donation,
large or small to:
OUTREACH
Prelacy of the
Armenian Apostolic
Church of America
138 East 39th St.
New York, N.Y. 10016

PRELACY LADIES GUILD
CALENDAR OF ACTIVITIES

November 23, 1979: Christmas Boutique at the Prelacy.

January 4, 1980: Prelate’s Christmas Party at the
Prelacy.

January 5, 1979: Prelate’s Children’s Party, celebrating
the International Year of the Child, at Sts. Vartanantz
Church, Ridgefield, N.J.

January 25, 1980: Cultural evening at the Prelacy,
dedicated to the life and work of Barouyr Sevag.

February 2, 1980: Feast of Light celebration. Dinner at
The Plaza, Baroque Room, New York City.

February 17, 1980: Jullian Byzantine Guitar Recital at
Carnegie Recital Hall, 8:30 p.m.

February 20, 1980: Lenten Lecture at the Prelacy.

March 5, 1980: String Quartet, Armenian Church
Music, at the Prelacy.

March 14, 1980: Art Auction, Women’s Club of
Teaneck, Beverly Rd., Teaneck, N.J., 8:00 p.m.

March 19, 1980: Lenten lecture at the Prelacy.

April 5, 1980: College Student Night at the Princeton
Club.

April 19, 1980: Ladies’ Auxiliary Seminar. All day ac-
tivity at the Prelacy, with the participation of all the
Ladies’ Auxiliary of our Churches.

May 1, 1980: Mothers’ Day Luncheon, Hotel Plaza,
New York City.



