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The following is an editorial which appeared in the April 1980 issue of the ‘‘Etchmiadzin’’ magazine, an official organ of the Holy

See of Etchmiadzin in Armenia.

THE ARMENIAN PEOPLE AND HER MOTHER CHURCH

The Armenian Apostolic Church, the mother educa-
tor of the entire Armenian Christian people, in the
whole course of its historic mission, has stood firm and
faithful to the Gospel of Christ, to the holy traditions
and to the teachings of the first three ecumenical coun-
cils which have finally laid the solid foundations of the
orthodox doctrine.

In its life-long historic mission, the Armenian Church
has equally stayed unswervingly faithful to its people, its
spiritual aspirations, its quests of cognition, its moral
and cultural genius, its struggles for the sake of justice
and freedom, revealing itself, too often as the torch-
bearer and defender for the realization of these ideals.

In the entire course of its historic mission, the Arme-
nian Church has always stood and acted within the
boundaries of the Armenian community life, consider-
ing the Armenian people only as its flock, never at-
tempting to intrude into the sheep-hold of sister chur-
ches. The Armenian Church has never engaged itself in
proselytism. The Armenian Apostolic Church has been
a national church of the entire Armenian people from
the very beginning and has remained so ever since.
Nation and church have merged into one body and soul,
into one mission and destiny.

It is thus that the Armenian Church has been and has
remained until today also the defender of the Father-
land. It is thus that the Armenian Church with its people
on 1915 has gone down to its grave and after three years
with the heroic battle of Sardarapat has resurrected with
its people, a heroic battle inspired by Holy Etchmiadzin,
by her Patriarch and the valorous members of the
Brotherhood. And a quarter of a century later, the same
Mother Church with the blessing of Holy Etchmiadzin,
with the same inspirations and with the ‘Sasuntzi
David”’ tanks’ column (the donation of the Armenian
Church), has fully supported our people in the cause of
victory in the great Patriotic War.

At the same time, the Armenian Church has regarded
itself as an indivisible part of the Universal Church, al-
ways striving to maintain fraternal relations with sister
churches and keeping itself away from intolerance, stay-
ing always mentally sound and broadminded and never
fanatical, being led by principles, as

““Unity — in essentials,
Freedom in what’s disputable,
Love in everything”’.

Our Mother Church has never strived to impose its
own truth upon others, because by virtue of the light of
its soul it was able to understand that in the realm of
spiritual life there can exist as many truths as authentic
experiences.

How happy would mankind have been, had it been
freed of the worshippers of one truth.

So, the Mother Church, for a long time now, has
handled relations between all the historically developed
sister churches in the modern ecumenical spirit.

The Armenian Church had to resort to self-defence
only when other churches, incited by ambitious aspira-
tions for power, or political considerations, with the
pretension of being the sole proprietor of the heavenly
kingdom, had attempted to disunite our people and
church and divide them into separate parts, to stir up
hatred and trouble between brothers and sow seeds of
enmity among our kind-hearted christian folk. And as it
is, our stormy national history had become many times
the Pw~j~¢ £~ calamities and tragedies, as a result
of which swhérzr our folks had to leave the national
church of the Armenian people to join the Western
churches, at times even by violent means, by force of
arms, as was the case for the Armenians in Poland and
Transylvania in the early 18th century. However, the
Armenian Church has_succeeded in resorting to self-

Help OUTREACH Grow
Don’t Forget
Mail In Your Contribution Today

|

defence, so that the broad masses of the Armenian peo-
ple, thanks to their national healthy instinct, oriented
themselves in the right way and stood, up to this day,
faithful to their national church by more than ninety per
cent.

Nevertheless, the Armenian Church thanks to its
broad-mindedness had somehow to reconcile itself to
this situation inherited from the sad past, and at present
it does not look with ill-will upon its strayed brethren
and sisters and even makes no attempt whatsoever to
have them returned to its bosom, which could be re-
garded as natural and desirable from the point of view
of consolidating our national unity. However, such a
trend has never arisen, not at least in our century.

In recent times, in particular over the last few decades,
during the patriarchate of His Holiness Vasken I,
Catholicos of All Armenians, the Holy See of Etchmia-
dzin has been steadily proceeding with fraternal love,
without discriminating against Apostolic, Catholic and
Protestant Armenians. His Holiness, during His many
travels abroad, has called on their churches and offered
the blessings of the Holy See of Etchmiadzin to our
Catholic and Protestant brethren and sisters. His Holi-
ness has paid visits with paternal love and esteem to the
Mkhitarist congregations in St. Lazar and Vienna, and,
in his turn, on the occasion of the fiftieth anniversary of
the Genocide, He had invited officially His Beatitude
the Armenian Catholic Patriarch and the Very Reverend
leaders of the Armenian Protestant churches as His
respected guests.

In the official periodicals published by the Holy See
of Etchmiadzin and by the other three hierarchical Sees
of our church, one cannot find any articles or studies
which might offend the feelings of our strayed brethren.
Our churches and clergy have not published any articles
or research work which might endanger the friendly re-
lations between the Mother Church and the brethren of
the Armenian Catholic and Protestant churches.

We are particularly happy to point out this fact which
we think is the expression of the true evangelical spirit,
the true national consciousness and the correct ecumen-
ical attitude of the Mother Church.

However, we must sadly confirm that we cannot
speak of a similar attitude concerning the activities of a
number of Armenian Catholic clergymen holding re-
sponsibile posts.

Thus, in recent years there came to light in succession:
a voluminous book entitled The Armenian Church by
Bishop Sahak Koguian,, the books about Voskan Yere-
vantsi and the Armenian Church by Bishop Karapet
Amatuni in Armenian and French, and the article on the
Armenian Catholic Church in the German language by
the Dean of the Levonian College Father Nerses Set-
ian.

In all these publications one cannot fail to see the spi-
rit of animosity, passing through them like a black
thread, against the Armenian Church, with all of them
aiming at discrediting the Armenian Church and in par-
ticular the Mother See of Holy Etchmiadzin. Through
their one-sided and wickedly distorted testimonies they
are especially trying to deny the origin of our Apostolic
Mother Church, the historic fact of its autocephalic and
independent existence and the authenticity of the pat-
riarchal Mother See of holy Etchmiadzin.

Apart from that, the above mentioned book by Father
Sahak Koguian is a malignant slander against the sacred
memory of Archbishop Malachia Ormanian, the Arme-
nian Patriarch of Constantinople, to which, at the time,
the official periodicals ‘‘Etchmiadzin’’, ‘‘Hask’’ and
“‘Sion’’ responded.

Why this heartless campaign against the Mother
Church of the Armenian people and not only in Arme-
nian, but in foreign languages, too?

At this historic period, when the Armenian people,
barely saved from the claws of death, have been building
their new homeland on a part of their historic territory
having crushed down the thousand years-old chains of
captivity in the battle of Sardarapat, when the Armenian
Diaspora wages a heroic struggle of life and death in the
cause of safeguarding its spiritual and cultural identity,

(Contd. on page 4, col. 3)

BACK—TO—SCHOOL

The end of summer is marked by the annual ringing of
back-to-school bells throughout the land sending the
nation’s youth back indoors to their books. Armenian
schools also participate in this yearly ritual.

More than 2,000 Armenian-American students enrol-
led in the A.N.E.C. school system of 30 schools have
joined the march back to the classroom to resume their
Armenian studies. The familiar sounds of Armenian
children learning to speak, read and write the language
of our ancient people, is heard in every region of the
United States and Canada. These sweet sounds echo in
large Armenian centers where Armenian day schools are
found, and resound as well throughout the Saturday
schools of small towns in the farthest reaches from den-
sely populated Armenian centers.

A.N.E.C.’s plans for the 1980-81 academic year in-
clude a number of educational innovations for its net-
work of schools. Among these will be standardized text-
book requirements, and the development of tests and
measurements based on minimum achievement stand-
ards in reading, comprehension, spelling/grammar,
composition, conversation and history/culture. A series
of teacher training work-shops are planned for various
regions of the Eastern U.S.

A.N.E.C. firmly holds the conviction that the best
possible Armenian education is the birthright of every
Armenian child. Moreover, public school studies have
shown that second language study is to the student’s dis-
tinct academic advantage. Children who learn another
language, or speak a maternal language other than Eng-
lish, generally demonstrate higher academic achieve-
ment than students who speak only one language. Be-
sides these significant advantages, our students will also
develop many lifelong Armenian friendships.

If an Armenian day school is within reach, it is the
ideal choice for Armenian families. However if this type
of institution is not convenient, then parents are urged
to seek a near-by Saturday school by contacting their
parish church where their children will derive all the
benefits of exposure to their ancestral language and
culture.

Hourig Papazian-Sahagian
Executive-Coordinator
Armenian National Educational Committee

The following Armenian Day Schools within the Eastern
Prelacy have reopened for the 1980-81 school year:

The A.R.S. Day School, 19300 Ford Rd., Dearborn,
MI. Tel. (313) 336-8090.

St. Illuminator’s Armenian Day School, 69-23 4th
Avenue, Woodside, N.Y. Tel. (212) 478-4073.

Sourp Hagop Armenian Day School, 34-01 Olivar-Asse-
lin, Montreal, P.Q., Canada, Tel. (514) 332-1373.

Armenian School of New Jersey, 817 River Road, New
Milford, N. J. Tel. (201) 967-5940.

H.O.M. Babayan Kindergarten and Vahan Koloian Ele-
mentary Day School, 45 Hallcrown Place, City of North
York, Willowdale, Canada, Tel. (416) 491-2675.
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PRELACY ANNOUNCEMENTS

The Prelacy extends much gratitude to Mr. Nazareth
Emlikian for his donation of a Monroe Calculating
Machine to the Prelacy.

Plans are underway for a Prelacy fund-raising raffle

to be held during ‘“Paregentan’’ [Mardi Gras] weekend,
February 27-28, 1981. Prizes will begin at $10,000 and
raffle donations are $100.

Watch for further details on how and where to get
tickets to buy and sell. The seller of the 1st Prize raffle
will receive two tickets for a two week trip to Armenia
during the summer of 1981.

Prelacy Ladies’ Guild
Calendar of Activities

1980

Sept. 12: Reception honoring Minas Minassian
at the Prelacy, 8:00 p.m.

Oct. 10-12: Cultural Month Book Fair to be held
at Sts. Vartanantz Church, Ridgefield.

Nov.21: Christmas Boutique at the Prelacy, 8

Nov. 21: Christmas Boutique at the Prelacy,
8:00 p.m.

Nov. 21: Exhibition: Zohrab Keshishian at the
Prelacy, 5-8 p.m.

1981

Jan. 4: Prelate’s Christmas Party, 5:00 p.m.
at the Prelacy.

Feb. 7: Feast of Light Dinner-Dance.

Mar. 6: Art Auction.

Mar. 4: Lenten Lecture Series at the Prelacy,
8:00 p.m.

Mar. 18; Lenten Lecture Series.

Mar. 22: Armenian Church Lenten Music

Apr. 1: Lenten Lecture Series.

Apr. 18: Students’ Reception at the Prelacy,
8:00 p.m.

May 7: Mothers’ Day Luncheon at the Hotel
Plaza, Terrace Room.

May 22: Cultural-Musical Night

June 6: High School Graduates’ Night.
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Exhaltation of the Holy Cross
Khatchveratz

By Rev. Dr. Mesrob Tashjian

The Exhaltation of the Holy Cross is not only the
greatest of the four celebrations of the Holy Cross, but
also one of the five major feasts (Daghavar) of the Ar-
menian Church. Its observance falls on the Sunday near-
est September 14th. During the celebration of this
Daghavar, the ceremony of Antasdan takes place (bles-
sing of the four corners of the world) and basils are dis-
tributed to the faithful.

According to historical facts, in 614 A.D. the Persians,
aftér devastating the city of Jerusalem took the Holy
Cross of our Lord into captivity. It was in 623 A.D. that
the Emperor Heracles of Byzantium organized a crusade
against the Persians and liberated the Cross. Upon his
victorious return the Emperor exhalted the Cross before
the Christians with solemn celebrations. Armenian his-
tory tells us that an Armenian army, under the com-
mand of Mujej Knooni, participated in freeing the Holy
Cross from captivity.

To be crucified on the cross was the severest means of
punishment. Its origin can be traced to the Phoenicians
from whom it passed to many other nations including
both Greeks and Romans. Among the Romans, crucifi-
xion was exclusively the punishment of slaves and
foreign criminals. Criminals of Roman citizenship were
excluded. That is why St. Paul, being the son of a
Roman citizen father, was beheaded while Peter and
other Apostles were put to death on the cross,

But the death of our Lord on the cross sanctified the
instrument and it became an instrument of reconcila-
tion, self-sacrifice and a mystical union with Christ
Himself. It was carried and raised by Jesus. He threw
upon it a light which revealed it as something great,
something immense covering the whole world. Before
the light of this cross was cast upon the world, men were
in revolt among themselves, and man was in revolt with
himself. The created world had become narrow and
mean, losing all the divine expansion which had made it
the beautiful creation of the Creator.

The Cross restored that contact between the hatred of
men and God’s love. Christ took the Cross on his shoul-
ders; the Cross took Christ in its arms. From this mar-
riage came a new light, a new love, a new life, a new
vision for the Cross, for the world.

The exhaltation of the Cross was the exhaltation of
everything as the scriptures note. ““The whole world was
again set upright’’ (Ecc. 7:30). ‘‘A breath from the spirit
of God passed again and anew over it”’ (Gen. 1:2). “The
Cross is luminous. It was not the light, but it bore in its
arms Him who is the Light of the World”’> (Jn. 8:12).
‘“‘And to those who looked at it, it gave them light and
they became Children of Light’’ (Jn. 23:36), ‘‘for it was
the Light of Life’’ (Jn. 8:12). It gave life to those who
turned toward it, and who in turning to it, turned away
from darkness. Their souls became mirrors, and the
light reproduced itself therein. They gave themselves
not merely that they might behold that light, but that
they might welcome it; that they might become trans-
formed into that light. Christ offers this Cross to His
followers. Like the disciples, it is with our own free will
that we have to take our crosses and follow Him as a
daily permanent obligation (Lk. 9:23).

In Pauline theology the Cross is considered to be the
greatest instrument of reconciliation. It is by the blood
of His cross that Christ has established a conciliation be-
tween God and men (Col. 1:20 ff). And again for St.
Paul, the cross is the mystical union with Christ Him-
self. St. Paul goes deeper to see that men could live only
upon the crucifixion of Christ, that the cross was the
final and only means of redemption.

Ava Janus to Give Three-In-One
Concert Debut

Ava Janus, an American Armenian artist, will give a
three-in-one concert performing on the violin, piano,
and organ, at Carnegie Hall on Monday evening Sep-
tember 22, 1980 at 8 p.m.

Born and raised in Pontiac, Michigan, Ms. Janus
began her musical studies at the age of six on the piano
and later took up the violin at the age of ten and the
organ while in high school. During her school years, she
received many scholarships to attend music seminars at
the National Music Camp and the University fo Michi-
gan.
In April of 1975, Ms. Janus gave her violin debut in
Carnegie Recital Hall. The forthcoming concert of Sep-
tember 22nd will also mark her debut on organ and pia-
no. The program consisting of works by Bach, Beethoven,
Hayden, Mozart, and others promises to be highly enter-
taining. Tickets can be obtained at the Carnegie Hall
box office at 57th Street and 7th Avepne, New York
City. sulture, teratur

A.R.S. 60th International Convention
Roosevelt Hotel, New York City
October 9-13, 1980
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The following article is an excerpt from a lecture entitled
“Philosophy in the Golden Age of Armenia’’, given in
October, 1975 by Puzant Yeghiayan. Being that 1980
has been declared a year of commemorations of Davith
Anhaght, this concise evaluation of his-works is of time-
ly interest.

DAVITH ANHAGHT
PHILOSOPHER

Davith Anhaght, a noted author and teacher of philo-
sophy during the sixth century, was an outstanding
figure during the Golden Age of Armenia. He was called
David the Invincible in recognition of his indisputable
logic. Like Eznik Coghbatsi, Movses Khorenatsi, and
other disciples of the Sahac Mesrob school, he went to
Athens, Constantinople and Alexandria to further his
pursuit of knowledge and then returned to Armenia to
teach rhetoric.

Until recent times, it was generally thought among
scholars, that Davith Anhaght had left only two works:
Sahmank Imastasirouthean (Frontiers of Philosophy) a
general introduction to the study of philosophy; and
Meknoutiun Porphyri (Commentary on Porphyrius, a

neo-Platonist). However, recent findings have brought
to light two more works: Vasn Tharmanouthean (Peri
Hermeneus, sometimes mispronounced Peri Armenius)
a dissertation on the art of interpretation; and Storo-
koutiunk Aristoteli (The Categories of Aristotle) an
analytical study of Aristotelean dialectics including the
major.sections of The Organon and The Cosmology of
Aristotle (Vasn Ashkhari).

Aside from these, Davith Anhaght has also left es-
says, discourses, and the work, Eulogy To The Cross
which some six centuries later inspired the poetical work
of St. Nerses Shnorhali on the same subject.

Following Davith, many Armenian scholars of the
Middle Ages wrote similar essays-and discourses of their
own and also commentaries on his works. Arakel Siun-
etsi, of the 15th century taught and wrote a book en-
titled Hamarot Loudzmounk Sahmanatz Grotsn Davith
Anhaghti (A Concise Analalysis of the Definitions of
the Writings of Davith Anhaght). Barsegh Vardapet, the

renowned teacher in the monastic university of Amirtol
in Bitlis during the 17th century, also taught and wrote a
commentary on the difficult writings of Davith, that is
those classified as external studies (Artakin Ousgounk)
since they fell outside the scope of biblical and theologi-

cal studies.
(Contd. on page 4, col. 1)

During a recent visit to Lebanon, Congressman E. Derwinski met with His Holiness Khoren I and His Holiness Kare-
kin II to exchange views on the general situation in the Middle East. Their discussions focused on Lebanon and the

role of the Armenian community therein.

Pictured above at the site of the Armenian Martyrs’ monument in Bikfaya are from left to right: Bishop Aram Ke-
shishian,; Chief Administrator of the American Embassy Mr. Robert Barrett; His Holiness Khoren I; Congressman E.
Derwinski; His Holiness Karekin II; and Very Reverend Oshagan Choloyan.

Congressman Derwinski, a renowned and highly respected figure amongst Armenians in America, assured the Cathol-
icoi of his continuing support of Armenians and their national cause.
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(Contd. from p. 3, col. 3)

The teachings of Davith Anhaght focused on four
major subjects: the distinct nature and task of philoso-
phy; a logical analysis of the construction of the Arme-
nian language; an empirical psychology based on ob-
servations of human nature and behavior; and a concept
of God as the Absolute and Perfect, calling all men to
His likeness.

In defining the task of the philosopher, Davith An-
haght takes an empirical attitude: ‘I call a philosopher
not someone who seems capable of accumulating mul-
tiple knowledge about things, but he who, as a result of
pure and direct experience, has acquired within himself
the ability to draw intelligible inferences about the pro-
blems of life and nature.”’

Here then is the early notion that first-hand personal
experience and experiment are a sure basis for knowl-
edge. It was the awakening of the scientific research
mentality, a revival of Aristotle’s inductive method,
which had been undermined and quite forgotten with
the rise of the Christian neo-Platonic philosophy. Thus,
after Davith Anhaght, many philosophers in Armenia
such as Anania Shiracatsi of the 7th century and Hov-
hanes Sarcavak, called Philosophos of the late 11th and
early 12th century, -followed this same empirical
method; while, in Europe, after the failure of Western
monastic scholasticism, Renaissance philosophers such
as Roger Bacon, Francis Bacon, John Locke, and others
professed and practiced the experimental study of
nature and human life. Likewise, Grigor Tathevatsi, of
the late 14th and early 15th century in Armenia taught
and wrote in that same spirit of scientific approach.

Yet, for Davith Anhaght philosophy was not a partic-
ular knowledge such as physics or mathematics but a
universal outlook, the capacity of the mind to view
things as a whole; as such, philosophy may be attained
by all men of thought. ‘‘Because,’’” Davith argues, ‘“if
philosophy were a particular knowledge, it would have
been worse than a handicraft, art, or science in its de-
pendence on materials from other sources. . .”” ‘“There-
fore,”” he concludes, ‘‘if philosophy is not limited to
particulars and deals with the evaluation of things con-
sidering their inter-relationship and if it is a universal
knowledge it cannot be confined to particular times or
persons such as Socrates or Plate. . . »’

Davith goes on to state firmly that even those who
deny the validity of philosophy, testify to the reality of
philosophy by their very act of denial. He maintains,
“Although they say there is no philosophy, as do the
Pyrhoneans, they too have needs for proof and if they
need proof and evidence in any given case, that makes it
obvious that they too are philosophizing equally as
those who profess the reality of philosophy since the
mother of all proof is philosophy.’’

Philosophy is neither detached or aloof from life, nor
confined to a privileged class of intellectuals. It is in the
nature of human thought. Davith Anhaght was not
merely a teacher of philosophy; he was a philosopher
who dealt with all the major problems of nature and
human life. He wrote essays on logic and often criticised
the Greek philosophers proposing his own views.

The second major contribution of Davith Anhaght
was in the field of philology or linguistics. In a compar-
ative study of Armenian grammar with Greek based on a
translation of the Grammer of Dionysius of Thrace,
which is thought to be the first book translated from
classical Greek to Armenian, Davith indicated the clear
similarities in grammar and syntax.

Consider the Lord’s Prayer as it appears in the Gos-
pels. The declention of nouns and pronouns, the con-
jucation of verbs, word sequence and sentence construc-
tion are all parallel in Greek and Armenian: ‘‘Pater
ymown ho en tois ouranois’> — ‘‘Father our who in the
heavens”’ is the same words and sequence as the Arme-
nian, ‘‘Hair mer vor herkins’’. In both cases the auxil-
iary vetb art is omitted.

Undoubtedly, this affinity between the Greek and Ar-
menian languages justifies the often expressed opinion

that the Armenian Bible is the queen of translations as '

the scholar LaCrose has said, since it imparts a literal
translation of the original Greek text without losing an
eloquence of words.

To meet the constant demand for new terminology in
philosophy and science, Davith Anhaght generalized the
use of adverbial prepositions by forming compound
words in Armenia; thus, coining new words.

Instead of transliterating words from Greek or Latin
into Armenian as is done in English, French and other
Western languages, (words such as theology, psychol-
ogy, geography) Davith developed the Sahac-Mesrob
School method of translating the component roots of
the words in order to form new compound words.

For example, with the word philosophy he took the
meanings of the two parts of the word; phileo meaning I
love and Sophia meaning wisdom, and composed the
translated word in Armenia, Imast-a-siroutiun. In this
way, Davith and his contemporaries produced a method
of philosophical and scientific terminology which
allowed the concise expression of abstract thought using
the Armenian language at the same time enriching the
Armenian language and sustaining a standard of
flexibility so that the increasing need for new words, ex-
pecially in the fields of science and philosophy, would be
still used to form new terminology as evidence in such
words as felephon/heratsain and microscope/manradi-
fac. .
Finally, Davith Anhaght’s fearless defense of Aristo-
telean philosophy at a time when Aristotle was silenced
in the Western Christian world was a major service to
the history of philosophy. Althought he criticised Aris-
totle, as discussed earlier, his approach and method of
analysis and logic was Aristotelean.

Davith’s defense of Aristotle clarifies one dark point
in the history of philosophy. It is generally said that the
Arab world upheld Aristotle while the Byzantine world

held Plato in high esteem since the Platonic idealogy was
more in harmony with Christian outlook and spiritual-
ism.

But when did the Arab world become acquainted with
Aristotle? Certainly it could not have been before the
Arab invasion of the Mediterranean world during the
7th century, A.D. It was much later, during the times of
Bagdad Khalifate in the 9th and 10th centuries, that the
Arab philosophers (I would rather say philosophers un-
der Arab domination) like Al-Kindi, Al-Farabi the
metaphysician and Ibn Sina the physician, better known
as Avicenna, first came into contact with Greek philos-
ophy.

As for has been determined, no works of Aristotle
have been translated into Arabic directly from the
original Greek. All translations have been made by using
texts in Syriac, Armenian, and later in Hebrew which
the Arabs had obtained. Given the fact that the Arme-
nians had already translated and taught Aristotle during
the 5th and 6th centuries and that many Armenian not-
ables served in the Arab world, it follows that Aristotle’s
philosophy survived the Dark Ages of the Western
Christian world through the Armenian school of philo-
sophy as noted in the case of Davith Anhaght. Thus,
Aristotelean heritage was passed on to the Arabs and
through them, later, to the scholastic world.

Davith Anhaght was the foremost philosopher during
the Golden Age in Armenia and also the founder of Ar-
menian philosophical literature. Yet, his significance
and that of other Armenian philosophers is not merely
that they produced works of high merit but rather that
they laid the foundation of independent scientific and
philosophic literature thus providing the possibility of
preserving and promoting the independence and identity
of the Armenian nation as a cultural unit for centuries to
come.

Puzant Yeghiayan

Note: Quotations taken from The Works of Davith An-
haght in Armenian, translated by Puzant Yeghiayn.

In commemoration of the 900th anniversary of
the Cilician Kingdom founded in 1080 A.D., the
Prelacy has issued its 1980 Christmas Seals and
1981 Diary both bearing the picture of King Leo I
who became King of Armenia in_]1196 A.D.
Catholicos Abirad crowned and angointed the
new monarch who received his crownthrough the

grace of the/Roman Emperor Henry VI.
rmf&g I was noted for the great conciliatory
efforts he made to maintain good ties with the

y{j Roman Pontiff during the Crusades without ren-
dering Armenian religious rites or traditions.
Throughout his reign the Cilician Kingdom
prospered greatly receiving the due recognition
and respect not only of neighboring Latin princes
but also the Byzantine Court.
Diaries and Seals will soon be in the mail so
you can start your Christmas mailing early.
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(Contd. from p. 1, col. 2)

when our people in some of the countries in the Diaspo-
ra have to withstand enormous calamities, when the
Armenian people more than ever before have to face up

to the imperative task of maintaining and consolidating
to a greater degree their internal unity and indivisibility,
when all the Christian churches and their leaders, begin-
ning with His Holiness the Pope himself, inspired by the
ideal of ecclesiastical ecumenism, are being led by feel-
ings of mutual tolerance and fraternal love and coopera-
tion between various churches, and, finally, when the
feelings of love and respect of the Armenian Church and
in particular of the Mother See of Holy Etchmiadzin
towards the Roman Catholic Church and its Pontiffs
have been ever growing and developing, it is to be deeply
regretted that at such times a number of Armenian
Catholic priests would have the heart and appetite of
working for years with the only aim of discrediting our
sacred Mother Church and offending the entire Arme-
nian faithful people.

At this critical time in the destiny of the Armenian
people one cannot help being shocked in finding such
Armenijan clergymen who are so void of evangelical
love, of the true sentiments and expectations of the pre-
sent-day Armenian people and of the true ecumenic spi-
rit, so as to labor for dozens of years and try to revive
fossilized ‘‘Byzantine disputes’” which offer nothing to
the man of our time, let alone to the present-day Arme-
nian, and are incapable of proving anything, however
clever and truelike their mental exercises might seem.

Such arguments and pretensions have long been
thrown into the dust-bin of history, and our sound-
minded people have pilloried the Nicol Torosovichian
apostacy.

Then, let us remember the exhortation addressed by
Apostle Paul, sounding too relevant for this case:

“But avoid stupid controversies, genealogies, dissen-
sions, and quarrel over the law, for they are unprofit-
able and futile. As for a man who is factious, after ad-
monishing him once or twice, have nothing more to do
with him, knowing that such a person is perverted and
sinful; he is self-condemned’’ (Titus, II, 9-11).

So, what we now expect and call on our Catholic
brethren and, especially, the diligent Mkhtarist Fathers,
is to see them keeping themselves away from the evil
Torosovichian path and being led by the Alishanian just
and patriotic spirit.

What we still expect and call on our Catholic brethren
is to see them not striving to trouble those God-pleasing’
ecumenical relations born and steadily developing bet-
ween the great Roman Catholic Church and the Arme-
nian Church.

It is already high time that our churches do away with
the outdated arguments and pretensions, and strive not
to weaken one another, but to strengthen and help each
other with the unconditional love of Jesus Christ, thus
at the same time strengthening the Christian interna-
tional fraternity.

The Armenian Church has been and continues to be
the symbol of the spirituality, of the spirit of independ-
ence, the dignity and pride of the Armenian people.

““The Armenian Church is the high fortress of the
faith of our ancestors. . .”’

The following is a list of publications referred to in the

above editorial:

Father Sahak Koguian — ‘“The Armenian Church”’,

Beirut, 1961.

Father Karapet Amatuni — ““Voskan Vardapet Yere-
vantsi and His Times’’, Venice, 1975.

Father Karapet Amatuni — °‘L ’Eglise Armenienne et |
Catholicite’’, Venice, 1978.

Father Nerses Setian — *‘Eine Rechtfertigung der Arme
nisch-Unierten Armenischen Kirche aus der Ges-
chichte”’. In the volume “‘Die Kirchen Armeniens”’,
Stuttgart, 1978.
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DATE:
Friday, October 10, 1980 8:00pm -11:00p m.
Saturday, October 11, 1980 10:00a.m -10:00p m
Cultural Program at 8:00 p.m.
Guest Speaker: Mr, Norig Bahlavouni
Sunday, October 12, 1980 12:00noon - 4:00p.m
LOCATION:

Sts. Vartanantz Armenian Apostolic Church,
461 Bergen Blud. Ridgefield, N.J Tel:(201) 943-2950

SPONSORED BY:
Sts. Vartanantz Armenian Apostolic Church, Ridgefield, N.J.
Armenian Cultural Association, New Jersey Chapter
Prelacy Ladies Guild
Prelacy Bookstore

October being Armenian Cultural Month, the Prelacy Bookstore is
organizing a special Bookfair for the Armenian community

A diverse selection of books about history,culture, literature, religion,
music, art, language and cooking, both in Armenian and English will
be available. A wide selection of Armenian records and cassettes will
also be at hand to the delight of all music lovers

A speclal corner will display children’s story books and educational material

Everyone is invited and all will surely find something 1o please Make this a day,
for family and friends to find and share this treasure chest of books

Public Transportation from Port of Authority in New York City, to the Sts. Vartanantz
Armenian Apostolic Church is available on Friday evening at 7:20 p.m.; 7:50 p.m ;
8:20p.m.; 8:50 pm ; 9:40 p.m. BUS # 4 leaving from Platform # 64
On Saturday and Sunday: hourly, forty minutes past each hour, from
7:40 am to 10:40 pm



