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The Sudden Death of
The Very Rev. Barouyr Ekmekjian

On Sunday afternoon, July 5, 1981, The Very Rev.
Baroury Ekmekjian, the young and recently appointed
pastor of Holy Martyrs Church in Encino, California,
died suddenly of a heart attack. Having been visiting at
the home of friends, Father Barouyr incurred the attack
by the poolside at about 2:00 p.m.

The Armenian community received the news with ut-
ter shock and deep sadness.

The reposed, Father Barouyr was born on March 1,
1953 in Bourj Hamoud, Lebanon. He forged his life’s
path of sacrifice and service to God and his people at an
early age. In 1966, when only thirteen, he entered the
Antelias Seminary where eight years later he took his
vows and was ordained a priest of the Cilician Brother-
hood.

In 1979, he attended New York’s Columbia Universi-
ty, following a course of Armenian Studies. After a
year, he moved to Encino, California where he was soon
appointed pastor of the Holy Martyrs Church.

Father Barouyr readily took on tasks that challenged
his abilities and eagerness for life. He often contributed
editorial work to various Armenian papers, among them
Aztag, Hairenik, Asbarez, Hask and Qutreach.

On Thursday, July 9, 1981 a Requiem Mass was cele-
brated in Holy Martyrs Church with the participation of
His Grace, Bishop Yeprem Tabakian, His Grace,
Bishop Mesrob Ashjian and the brotherhood of clergy.
That same evening, the body of the reposed was flown
to Antelias, Lebanon where it would be laid to rest in
the Zarehian Mausoleum.

The Prelacy extends its deepest sympathy to Father
Barouyr’s family and friends. May God rest his soul.
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Editorial

A Brave Farewell

The tragedy of loss instills a bitter resentment
towards life and its ultimate destiny for each of us.
Our bitterness and grief are greatly compounded
when the young, the fresh and the vibrant are
cruelly and abruptly taken from our midst.

The Very Rev. Barouyr Ekmekjian was with the
American Armenian community a short time. Yet,
it was a time in which his zest and eagerness for S
life, his loyal and faithful commitment to his N
people, and his high ideals and aspirations im-
pressed and warmed the spirit of all who knew
him.

He was devoted to his mission and yearned to
enrich God’s kingdom on earth. Recently, he had
released a small publication on Lent whose pro-
ceeds were to be put towards the increasing needs
and renovation of his growing parish community
of Holy Martyrs.

Father Barouyr, despite his youthful years,
soon realized that the wants and needs of the
American Armenian, although basic, were of a
new and changing spirit. He quickly grasped op-
portunities to lead and forge new and better paths.

He is gone now; his work is left kalf. Yet, in
leaving, he has made us heirs, as fellow servants
of God and as Armenians, of his deeply rooted
courage. A courage to act in the Glory of God and
for the posterity of our people; a courage to face
death by /iving daily.

Father Barouyr, we bid you a brave farewell. . .
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COMMUNIQUE

The Prelacy of the Armenian Apostolic Church
of America takes pleasure in announcing a dona-
tion of $100,000 to the Armenian Theological
Seminary of Bikfaya, Lebanon, by Dr. and Mrs.
Ara Dumanian of Highland, Indiana. This prince-
ly donation was made on the occasion of the 50th
Anniversary of the Seminary, and is designated
for the construction of a new Seminary building.

The Prelacy most greatefully acknowledges this
spirit of generosity which vouches for the strong
belief in the mission and the accomplishments of
the Seminary. We are confident that the noble
example of the Dumanians will serve to inspire
others to nurture and support their mother church.
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Members of the Prelacy Executive Council: (Seated I. to r.) — Carnig Piligian;, Archpriest Rev. Mousegh Der
Kaloustian; His Grace, Bishop Mesrob Ashjian; Sarkis Teshoian, and Rev. Dr. Mesrob Tashjian. (Standing l. to r.)
Onnig Hachigian; Harry Dombalakian; Nazareth Emlikian; Rev. Antranig Baljian; Onnic Marashian and Sona
Hamalian, Administrative Assistant to the Prelate. Absent from the picture is Mr. Michael Najarian.
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| Book Review

Salvation Army Veteran’s Grave
Marked in Westchester

It took 43 years, but an historical oversight was finally
corrected this past Memorial Day, May 25. At 9:30 a.m.
on an ideal day, 25 members of the Armenian communi-
ty and 150 members of the Salvation Army gathered at
the Kensico Cemetery, Valhalla, N.Y., to deidcate a
tombstone for Staff-Captain Joseph Garabed (1860-
1937), born in Tallas, Turkey as Nishan der Garabedian.
Garabed, known by the nickname ‘‘Joe the Turk,’’ was
one of the most famous officers in the history of the
American Salvation Army, but up untill now he lay
buried in an unmarked grave. Having never married, he
had no immediate family to take proper care of his
burial arrangements. Within the past year, money was
donated, entirely from Armenian contributors, to erect
a suitable gravestone.

The dedication ceremony was an impressive one. Ac-
companied by a Salvation Army brass ensemble, those
attending joined in singing ‘‘Faith of Our Fathers.’’ Pre-
senting the opening remarks, Colonel G. Ernest Murray,
the Salvation Army’s National Chief Secretary, said that
they had gathered to honor a dedicated Salvation Army
officer and servant of God. Garabed, once a man of
wicked, untempered habits, had been converted to Jesus
Christ through the work of the Salvation Army in San
Francisco. He was to labor diligently in its work during
its trying early years. In those early days, Garabed and
other Salvationists were often arrested for parading or
holding meetings in the streets. Refusing to pay his fines
out of principle, he spent many a night in jail but
through his persistance he helped the Salvation Army
win the right to hold its Gospel meetings in public places
in his work, Garabed constantly sought to point his lis-
teners to the saving power of Jesus Christ. The final in-
scription on his tombstone, ‘‘Jesus Is Mighty to Save,”’
is a fitting testimony to his faith.

Daniel Bazikian, the Chairman of the Garabed
Memorial Committee, stated that they had gathered to
honor a faithful servant of God. Bazikian pointed out,
the Army had aided many Armenian refugees fleeing
from the persecutions taking place in their homeland of
Turkey.

Miss Aghavni Arslanian, Director of the Christian
Education Department of the Prelacy, led the Armen-
ians present in singing the Hayr Mer, giving the audience
a flavor of the Lord’s Prayer in krapar, classical Armen-
ian. Rev. Karl Avakian, pastor of the Armenian Presby-
terian Church of Paramus, N.J., gave the prayer of
dedication for the tombstone. Following his prayer,
Paul Almoyan and Paul Vartanian, two members of the
Sunday School of the Armenian Brethen Church
(Weehawken, N.J.), placed a beautiful cross-shaped
floral arrangement on the tomb.

His Grace, Bishop Mesrob Ashjian, Prelate of the Ar-
menian Apostolic Church of America, offered the final
remarks. He compared Garabed’s sufferings to those of
St. Paul, and pointed out to those present the late Cap-
tain’s connection with the Armenian Apostolic Church.
Captain Garabed’s own father was a priest in the Ar-
menian Church, and in his early years Garabed was in-
fluenced by its teachings. Early in its history, the Bishop
pointed out, the Armenian Church was a missionary-
minded Church, sending missionaries of the Gospel to
different countries, perhaps even as far as Ireland!
Through Garabed, the Armenian Church indirectly gave
a modern-day missionary to America. The Bishop said
he was honored, therefore, to come and take part in this
service paying homage to this servant of God.

s FAITH, HOPE, LOVE: The Election and Con-

| secration of His Holiness Karekin II. By Iris Papaz-

¥ ian. Bergenfield, New Jersey: Michael Barour
& Publications, 1980.

The scope of this book goes far beyond what is pro-

| mised in the subtitle. It does indeed tell, in both text and

photographs, of the election and consecration of Arch-
bishop Karekin Sarkissian as Karekin II, Catholicos-Co-
adjutor of the Armenian Apostolic See of Cilicia. But
beyond that it provides a great deal of concise and
valuable information about the long history of the Ar-
menian people and their church.

The words of the title, Faith, Hope, and Love, virtues
commended in I Cor. 13, are related to the greatness and
continued existence of the Armenian nation by quota-
tions from the first encyclical of Catholicos Khoren I
and from a sermon delivered by the new Catholicos-Co-
adjutor on the day of his consecretion, May 29, 1977.

Following a brief Foreword, the first major section
entitled ‘“The Election” (pp. 23-35), describes the con-
vening of the Electoral Assembly on May 22, 1977, lists
the 180 delegates who composed it (two-thirds of them
laymen), names the five candidates from among whom
the Catholicos-Coadjutor was chosen, and records the
results of the two ballots taken. Seven excellent photo-
graphs illustrate this section of the book.

In Section II, ““The Consecration” (pp. 39-82), the
author uses the informal style of a personal diary to
convey her personal excitement in attending the colorful
events on May 29, 1979—the massive crowd of an es-
timated 25,000 people gathered at Antelias, the liturgy

(Continued on page 8)
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NAVASART
ARMENIAN NEW YEAR — 4464

In ancient times, August 11th (24), was observed as
the Armenian New Year since it was the feast of the god
Aramast who was considered the father of all the gods.

Called ‘‘Brave Aramast’’, he was viewed as the
creator of heaven and earth, bestowing bountiful re-
sources and goodness.

Since it was believed that Aramast renewed the years,
opening celebrations during the feast of Navasart were
held in his honor. Farmers would offer their first harvest
to Aramast, the God of Fertility. We maintain this cus-
tom today with our yearly Blessing of the Grapes during
this time in August.
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Adapted and Translated From
““The Memories of the Armenian Fatherland’’
by Father Ghevont Alyshian
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On May 4, 1981, throngs of Armenian Pilgrims attended
the inauguration of the above pictured monument de-
dicated to the heroic defense of Van. The monument,
the work of Jim Torosian, represents a half-winged yet
victorious eagle and stands between the cities of Osha-
gan and Ashtarag.



- Acceptance of the Ecumenical Councils by the

On June 7, 1981, Pentacost, a day of special services
was held in St. ‘Peter’s Basilica in Rome and in the Ca-
thedral Church of the Ecumenical Patriarchate in Is-
tanbul in celebration of the 1600th anniversary of the
Council of Constantinople (381) and the 1550th anniver-
sary of the Council of Ephesus (431). These services
were occasions evoking thanksgiving and brotherhood
among Eastern and Western Churches.

In Rome, on that day, His Holiness Pope John Paul 11,
still recuperating from a recent assissination attempl,
appeared for a few moments to the congregation of
cardinals, bishops, and guests from Eastern Churches
among them Armenian clergy as well.

Since this year celebrates the acceptance by the Ar-
menian Apostolic Church of two of the three ecumeni-
cal councils, the following article written by His Grace,
Bishop Mesrob Ashjian when he was still a Priest, ex-
plaining our Church’s position and final acceptance of
these councils will be both informative and of interest on
the occasion of this anniversary.

The Armenian Church, together with the Oriental
Orthodox churches, recognizes the first three councils
of the Christian Church — namely the Council of Nicaea
(325), the Council of Constantinople (381), the Council
of Ephesus (431) — as ecumenical. She reveres them as
holy, and has special days in the liturgical year dedicat-
ed to each one of them, celebrated with special hymns
and ceremonies. As a fifth-century church father put it,
she regards the decisions of these councils as ‘“The basis
of life and a guide to the path leading to God.”” She
has accepted them as regula fidei, giving them such
authority by which are judged all statements concerning
the Christian faith. By them certain statements are reck-
oned and refused as additions to the Tradition of the
divine revelation or novelties which may alienate the
purity of the primitive Tradition. For ‘the true Christian
should not sympathise with these kinds of thinking, be-
cause they may bring death to those who dare investi-
gate the depths of the divine mystery. The Christian’s
task is to believe in the Incarnate Word of God and in
adoration glorify him, who took the form of a servant,
... let us then follow the gifts of the good news and the
revealed prophecies’. (John Mandakouni, Seal of Faith,
Etchmiadzin 1914, introduction.) ]

With this basic assumption in mind, the Armenian
Church has considered it sufficient to accept the first
three ecumenical councils and has not dealt with those
which did not touch upon the foundations of the faith
and are either secondary aspects or have the character
of theological interpretation.

But now, when we have the task to study the question
of the acceptance by the Armenian Church of the ecu-
menical councils, we find ourselves with a big handicap.
The information we get from our historians and theo-
logians of the past, is very pooor and scanty, so that it
is hard to see clearly the steps followed, the principles
adopted in the process of acceptance of these councils
by the Armenian Church authorities. By putting to-
gether all the fragmentary pieces of historical data
transmitted through the centuries, we can try to see at
least the major guidelines which have played an im-
portant role in the attitude of our Church fathers re-
garding the acceptance of the councils, particularly
their recognition as ecumenical.

Armenian Church and Ecumenical Councils

One¢ ‘hds to start from an important aspect of Arme-
nian Church history and make some general remarks
which may shed light on the particular cases that will
be discussed later in this paper.
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Armenian Church

The Armenian Church being geographically located
outside the Roman Empire, did not take a direct or im-
portant role in the convening of the Councils, both
general and local. And even if she did participate in
some of these councils, it was done not on a regular
basis of an ecclesiastical policy or theological cause, but
mostly under the pressure of political reasons.

It would be interesting to see what was the practice
of convening councils within the Armenian Church it-
self. Although the principle of holding councils was ac-
cepted by the Armenians, nevertheless it did not work
out through a well-defined, regular pattern and steady
line. There are certain reasons for this.

As is well known in Church history, Armenia was the
first country to declare Christianity as a state religion;
thus, Christianity was organized in the country under
the direct and strong patronage of the state. Therefore
the state became so influential that the place and role for
purely ecclesiastical councils were very much reduced.

Second, the country being structured on a feudal sys-
tem, the first Catholicoi were chosen from reigning
families. They used to govern the Church life with mon-
archic authority, being supported by the State.

Finally, those Catholicoi who were of St. Gregory the
Nluminator’s descendance were so zealous in spreading
and deepening the Christian faith in their newly con-
verted country, that they personally ordered the first ec-
clesiastical canons who prescribed the bishops to visit
their dioceses at least once a year, to put order in the
Church life, examine the dissensions and decide on
major issues.

All these may well explain why both the secular and
spiritual authorities in Armenia in this early period,
were not so anxious to convene councils and discuss
church matters corporately.

However, this is not saying that they were opposed to
holding councils. On the contrary, in a fourth-century
Armenian historiographer we have a full account of a
council held by Nerses the Great in 354, renown for
its canons regarding the practical services of the Church
to the poor, the needy and the sick. There are also several
canons related to Church organization and Christian
education.

As regards the acceptance of such councils that were
held outside Armenia and with representatives not even
including Armenian delegates, the attitude varied from
council to council and from situation to situation. But
the general attitude was again dictated by the King and
the Catholicos, the Head of the Church. They usually
were not brought to the consideration of an Assembly
of bishops, clergy or laity.

But this fourth century attitude changed in the course
of history. With the growth of the Church life we find,
in later centuries, a more corporate action with regard
to councils and canons as will be seen in the case of the
Council of Chalcedon.

Indeed, it is highly significant to note that the Arme-
nian official book of Canon Law contains all the canons
of the following Councils both ecumenical and local:
Nicaea; Anacyra; Gangra; and Laodicia.

The final composition of the book dates from the 8th
century. But these canons and councils were accepted
and incorporated in the official codex used by the Church
authorities. They were put together and edited in the 8th
century by the scholarly Catholicos named John of Ot-
Zun.

This indicates that the canons of the councils were
adopted in the course of time by the Catholicoi them-
selves and used in the life of the Church.

Again, in these preliminary lines of general observa-
tions, we can see quite clearly the following major points
as decisive factors for the acceptance of councils:

(1) The authority that a council enjoyed in the whole
Christian Church.

(2) The solidarity with the already accepted traditions
of the Armenian Church.

(3) The correspondence to the needs of the Armenian

Church and people of the time. (With the intensifica-
tion of the national character of the Armenian Church
this third factor became the most dominant one in later
times. Thus, a twelfth century Catholicos — Gregory IV
(in Cilicia) — speaking of the need for Christian unity,
tries to convince the traditional minded clergy of East-
ern Armenia that to work for the unity of the Christian
Church is not to betray one’s church tradition. *‘If this
Council or the letter of the Pope are good then they
will be beneficial to their own people; if they are wrong
then the harm will be again theirs. For us, the important
thing is to maintain firm the tradition of St. Gregory the
Englightener’’, (See letters of Gregory IV, Venice 1805,
pp. 50, 59.)

Let us now look into the particular cases of the first
three ecumenical councils and then consider the specific
case of the Council of Chalcedon.

The Council of Nicaea

The first Christian council in which the Armenian
Church had a direct and distinct participation was the
Council of Nicaea, the ecumenical council par excellence,
as it is described so often.

The participation of the Armenian Church in the
Council of Necaea is mentioned by Armenian histor-
ians. Moses of Khoren, the ‘Father’ of the Armenian
historiography, says, ‘‘In that time a letter of invitation
arrived from Constantinople to our King Tiridates,
asking him to proceed to the Council together with
Gregory, but Tiridates did not accept for he could not
leave the country (for political reasons). Gregory also
did not wish to go in order to receive honors from the
council because of his being a confessor. They instead,
as their substitute, sent Aristakes, entrusting him with
their written confession of faith’’ (Moses of Khoren, II,
89). He continues his account by relating that Aristakes
began his journey together with the Patriarchs John of
Ctesiphon, James of Nisibis and Euphtaly of Edessa and
the four of them met the Archbishop Leontius at Cae-
sarea and took him with them,

Unfortunately, we do not possess any specific inform-
ation regarding the activities of Aristakes in the Coun-
cil itself. The only thing we know, is that he has signed
the text of the Creed and the canons of the council. In
fact, his name appears in the list of the signatories —
““Aristakes of Greater Armenia,’’ or, as in other texts,
as ““Aridsegisus’’ or Arsapius.”’

After the close of the Council, Aristakes returned to
Armenia. Agathangelos, the biographer of St. Gregory
and the historian of the conversion of the Armenians
tells us that ‘‘The Venerable Aristakes appeared in Ar-
menia with the resplending faith and God pleasing can-
ons of Nicaea and presented the traditions he had brought
to the King and the Catholicos. St. Gregory the Illumin-
ator added some enlightening rules and together with
the King Tiridates brightened Armenia’’ (Agathangelos,
History, Tiflis, 1914, p. 445).

Moses of Khoren, in the passage already quoted above
says, ‘“Then Aristakes came back with the true faith
and the twenty canons of the Vagharshapat. St. Gregory,
rejoiced for these and added a few canons of council
and met his father (St. Gregory) and the King, in the city
of hiw own out of his great care for his flock”’ (Ibid. II,
90).

It appears from these testimonies that the Catholicos
of Armenia immediately accepted the canons brought
by his son, without any deliberation with his bishops or
any other constitutory body.

In any case, we are in the position to say that the Ar-
menian Church did participate in the Council of Nicaea
as a member church, to use a modern term, and con-
tributed towards the victory of Orthodoxy. The value of
this council was considered so high that it grew to be
venerated as a holy Synod by which blessings were con-
ferred and anathemas were issued.

In later centuries and in all their doctrinal writings,
the Fathers of the Armenian Church constantly used to
refer to the Council of Nicaea with the highest venera-
tion. It was incorporated in the liturgical worship.

The Council of Constantinople

We have no historical record of participation by the
Armenian Church in this second council. It is assumed
in all documents of the fifth and sixth centuries that the
Council of Constantinople was one of the three ecumen-
ical councils. The council is mentioned by name, but
through what procedure it was accepted for the first
time by the Armenian Church still remains uncertain.
We can think of no other way than the one used in the
case of the acceptance of the Council of Nicaea, i.e.
immedate acceptance by the head of the Church.

The Council of Ephesus

Our sources are more eloquent on this Council. We
are told by all fifth-century historians that while the
Council was held in Ephesus in 431, six students of St.
Sahak and St. Mesrob, the leading church Fathers of the
Armenian Church in the fifth century, were pursuing
church theological studies at Constantinople. The Pat-
riarch, Maximian, meeting them, gave them the decis-
ions of the Council of Ephesus, as well as an authentic
and accurate copy of the Holy scriptures and urged them
to go back to Armenia and hand them over to the Head
of the Church, Catholicos Sahak, so that the followers
of Nestorius would not have the opportunity to spread
their false teachings in the Eastern parts of the Empire,
in Armenia and Persia.

The six students arrived in Armenia in 432 and pre-
sented to the Catholicos the documents of the Council
of Ephesus. The Catholicos Sahak and his assistants
following the ecumenical council’s decisions ordered to

(Continued on page 5)
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expel all the schismatics from their country. But it seems
that it was not easy to get rid of the Nestorians because
they were quite influential in the Persian Empire and
taking advantage of the rivalry between Persia and By-
zantium — were propagating their teaching through the
dissemination of the writings of Theodore of Mossues-
tia, who had been the teacher of Nestorius and the most
powerful exponent of the Antiochene Christology.

Let us see what the contemporary historian says:

“‘And because Sahak and Mesrob did not happen to
be at that council, Cyril and Alexandrian and Proclus
and Acacius, the bishops of the cities of Constantinople
and Melitene, wrote to them and warned them, for they
had heard that some of the heterodox disciples taking
(with them) the Books of Theodore of Mopsuestia, the
teacher of Nestorius and the disciple of Diodore, had
gone to Armenia. Afterwards our translators, whose
names we mentioned earlier, came back and found
Sahak and Mesrob in Ashtishat of Taron, and handed
them the letters (i.e. of the Church fathers referred to)
and the canons of Ephesus, six in number, drawn up un-
der regulated headings and the accurate copy of the
Scriptures®’ (Moses of Khoren, III, 61).

It is obvious that Sahak followed the same procedure
as that used by St. Gregory the Illuminator. As he was
accustomed to more corporate type of administration
during his Catholicossal reign, we may assume that he
accepted the Council of Ephesus by consulting his ad-
visors and deliberating with the bishops of his entourage,
for the counciliar procedure of dealing with matters per-
taining to faith and order as well as to the highest ec-
clesiastical and national interests were beginning to find
a foothold in the Armenian Church tradition.

The Council of Chalcedon

Now, when we come to the council of Chalcedon we
see it as having an entirely different character. It is well
known from the fifth and sixth century history of the
Church that the Council of Chalcedon was far from be-
ing generally and unanimously accepted within the By-
zantine Empire itself. It is not the purpose of this paper
to go into the details of the controversies and contesta-
tions that affected so deeply the religious and political
life in the Byzantine Empire, following the close of the
Council and particularly during the reign of Emperors
Zeno and Anastasius.

The basic fact that I want to underline is that the
Council of Chalcedon never acquired that prestige and
authority that would make it commended to the Chur-
ches. The situation can be described as fluctuant and
fluid. The Council was never proposed to the Churches
with clear terms. The situation was simply a confused
one. This explains why the Council was never approached
by one or the other of the Churches for acceptance or
rejection. Therefore, the late rejection by the Armenian
Church (506 A.D.) is not surprising at all, under the
circumstances just outlined above.

In order to know the reasons for the rejection of
Chalcedon by the Armenian Church, one has to look
briefly into the dispute and controversies that preceded
such rejection.

As we already indicated above, the Armenian Church
began to become involved in the post-Ephesus christo-
logical controversies by being a target for the Nestorians
or Nestorianizers who tried hard to win the Armenian
Church on their side by translating into Armenian and
spreading in Armenian the writings of Theodore of
Mopsuestia, Theodoret and Ibas. In fact, the Armenian
Church had had very close links with Antioch and Edes-
sa. A great number of Armenian theological students
had carried on their studies in Antioch or Edessa. Theo-
dore of‘} Mo'psuestia and Ibas had gained a very high
prestige among Armenian students.

Fortunately some important documents and letters ex-
changed between the Armenian Church representatives
and people like Rabboula of Edessa, Acacius of Meli-
tene, and Proclus of Constantinople, have survived. All
these letters date from 432 and 438, a period when the
Antiochenes were struggling by every means to save
their tradition, while the ‘“Cyrillines were trying to com-
plete their victory on practical grounds, by removing
all obstacles in the way of the expansion of the Christo-
logy sanctioned in Ephesus and still opposed by bishops
and theologians, especially in the eastern provinces of
the Byzantine Empire’’ (cf. Karekin Sarkissian, The
Council of Chalcedon and the Armenian Church,
S.P.C.K., London, 1965, p. 112).

We are assured by these documents that the Armenian
Church having adhered definitely to the Ephesus posi-
tion and tradition, tried to suppress the influences of
the Nestorianizing preachers in Armenia. They were
cautious in their attitudes, because they did not want to
incur in any way the structure of their political masters,
the Persians, who were patronizing and encouraging the
Nestorian cause and thus rallying their Christian sub-
jects to their anti-Byzantine policy.

On purely theological grounds, the Armenian Church
having come under the influence of Alexandrine christo-
logy through their close association with the Cappa-

docian Fathers from the middle of the fourth century,
the theological orientation in Armenia was now clearly
tending towards the Alexandrine Tradition.

Again, without entering into the details, we should
like to mention here three writings which show clearly in
what theological milieu was evolving the Armenian
Church in the realm of christology.

(a) The first of these is the ““Teaching of St. Gregory®’
which is an exposition of the record of God’s saving
deeds.

The author speaking on the Incarnation of our Lord
says:

““God the Holy Son was sent from God (The Father);
he took flesh from the Virgin (and became) perfect man
with perfect Godhead; he showed forth the power of the
divinity and exposed the weakness of the flesh; those
who believed in the flesh (he) manifested to them his
Godhead; and those who erred (in their belief concern-
ing) the flesh they denied his nature (i.e. his human
nature). For, he united (himself) to the flesh in (his)
nature and mixed the flesh with his Godhead; . . . the
true faith is this: He descended and mixed (his) God-
head with (our) manhood and the immortal with the
mortal, so that he could make us participants in the im-
mortality of his Godhead; thus, when the Son of God,
equal to the Father, came with his flesh to the right hand
of the Father, he united (lit.: ‘‘mixed’’) us to Godhead”’
(See Bp. K. Sarkissian, op. cit., pp. 176-177).

It is obvious that these passages have a strong em-
phasis on the Unity and it is not difficult to recognize in
it, as in other passages of the same document, the in-
fluence of the Cappadocian Fathers, particularly of St.
Gregory of Nazianzus.

(b) The writings of John Mandakuni;

Catholicos John Mandakuni in one of his homelies,
““On the Holy Trinity and on the Nativity of Christ our
Lord?”’, says:

‘‘The only-begotten Word by the will of the Father
came to the earth and took flesh from the holy Virgin;
he suffered, was buried, the third day rose and sat on the
right (side) of the Father; he shall come again to judge
the quick and the dead. He who was without mother as
regards (his) essence and without father as regards (his)
economy (i.e. the Incarnation), came to save us, the
creatures. It is not possible for God himself to suffer; he
could not die either. Therefore, he who was God came
and became man, died and saved us, the creatures. No
creator, saviour, and life-giver other than he was or will
be, or is ever to be, but only the one, the only begotten,
the God who was born of the Virgin and made man.
For, many men knew God, saw God, and spoke of God;
but they (all) are called men in so far as their nature is
concerned. Some in body went up to the heavens, but
even there they are men as regards their nature, or an-
gels, but never God. In a similar way, the Word of God
came to the earth and became man and died as man; but
according to (his) essence he is called God and not man;
according to the economy (he is called) God Incarnate
(lit.: ‘““made man’’) and not man deified (lit.: ‘““made
God’’). (Henceforth being) man both in heaven and on
the earth, he is one and the same, united, through the
union of the flesh and Godhead (Homilies, pp. 212, 93,
cf. Bp. K. S., p. 179). In another writing, the same
father says: ‘‘So, if one cannot search the (nature of)
man made one of many (natures) or his closest com-
panion or even himself, how then would one be able to
comprehend the Creator by defining the unexplorable
mystery of the Incarnation? If such is the mystery, then
it is not mystery. For, (in that case), the searcher who
defines has to consider himself as being greater and
higher than he who receives (upon himself) the defini-
tion. Do you see the shipwreck of this incorrect way of
searching& It was for people of this kind that Paul said:
‘They made shipwreck of their faith’. For, we must not
contemplate more than to confess him as Almighty and
Creator and Lord. (Book of letters, pp. 22-3). In the
same way, the Creation — how God created us out of
nothing — is above all understanding. Only the Creator
knows.”” ““The Word God took flesh and became man;
thus he united to himself in God-fitting manner, the
body of our lowliness, the whole soul and flesh, and the
flesh truly became the flesh seen, of the Intangible that
he is felt, crucified, buried, and risen in the third day;
for he himself was (both) the passible and the impassible,
the immortal who received death. Otherwise, how would
the Father have given (his) Only Begotten, or (how
would) the Lord of Glory have been crucified? This is
like the one body which is formed of many members,
although these latter have not the same function. For
the sould in itself does not suffer (any) wounding, neith-
er the flesh affliction, and the Word is incapable of
both. But in everything he is (the one) who suffers and
(the same) who is impassible and because of that he is
said to be man and God by having the definition of
‘‘God Incarnate’’ (Book of letters, pp. 36-37).

(c) The Treatises of Moses of Khoren.

The historian Moses of Khoren in a theological treatise
says that if some people think that it is not possible to
say ‘“‘one nature’’ and find it ‘‘proper to say ‘‘two na-
tures”’ let thein know that the same impossibility is re-
cognizable in (the case of) man, and this (is seen) not on-
ly through philosophical categories but also in the di-

vinely inspired Holy Scriptures (Book of letters, pp. 23-4).

““It is said (in the Scriptures), ‘He who was in the form
of Good took the form of a Servant.”’

“You see, it says form and form; which form is then
absorbed in the mixture according to their confession?
For if (they think) that¢ the union of the two natures re-
sults in confusion, then they have to understand the
same for the persons. Indeed, their sayings are ridicu-
lous. . . because, as in the legendary tales, they create
one head and two tails! Here they (the dividers) must be
speechless in all embarrassment, and accept (their) de-
feat, because if they persist in saying two, then they
tear apart the human nature and deprive the soul or the
body from the salvation (wrought) by him who took it;
in the same way they cut into two the divine by uniting
the person (of the Word) with the human person. But
if they consent to confess the Union which is true, they
will not then dare to proclaim the two loudly and with-
out inhibition’’ (Book of letters, p. 27). Then he goes on
to exhort his readers god and never to confess our In-
carnate Lord as man and God separately but united,
and finally, not to attempt presumptuously to compre-
hend the myster which is unsearchable.

All these testimonies may give us full justification to
think that the theological mind of the Armenians was
not a tabula rasa before the rejection of the Council of
Chalcedon, as some scholars have tried to suggest.

Now, it is highly significant that the Council of Chal-
cedon is never mentioned explicitly in all these writings.
This shows that the authors were concerned with the
doctrine as such rather than the Council itself. And we
may say, speaking in general terms, that the fifth cen-
tury the Armenian Church, while it opposed the Chal-
cedonian Christology, in association with Nestorianism,
that is to say the dualistic approach to the doctrine of
the person of Christ, did not reject the Council of Chal-
cedon as such, simply because it was not put before
them as such, as we already mentioned above.

The rejection of Chalcedon came later, in relation to
other issues, as Letters. Here we find two letters written
by the Head of the Armenian Church and addressed to
“‘the Orthodox in Persia’> — the anti-Nestorians. The
first letter is addressed to ‘‘all the bishops, Chorepis-
copoi, priests, deacons, anchorites, lay people, nobles,
chiefs of villages, seniors and juniors, and to all the
faithful of Persia, who are under the reign of Kawat,
King of Kings.” This letter was sent by Babgen, the
Armenian Catholicos, to show the Christians in the Per-
sian Empire that their faith was true and Orthodox, and
to assure them as well as their opponents that their faith
was the same as that held by the Greeks, Armenians,
Georgians and Albanians.

This letter by the Armenian Catholicos and his bi-
shops was prompted under the following circumstances.
While the christological controversies were affecting the
life of the Christians not only in the Byzantine Empire,
but also the Eastern provinces on the borders and within
the frontiers of the Persian Empire, the Armenian
Church, together with the Georgian and Caucasian-
Albanian Church representatives, was holding a Synod
in known fact among the Christian churches in the Per-
sian Empire because we read in the letter that when the
Synod was proceeding in its deliberation, a delegation
of Syrian Christians came from the very heart of the
Persian Empire and presented their case to the Synod. It
reported to the Synod about the serious difficulties that
the Syrian Christians were going through because of
some false preachers and heretics who ‘‘began to trouble
the pure faith of the true Trinity and to deceive incon-
stant people by fleshly desires . . . the leaders of this
blasphemous heresy held councils in various places, they
joined their voices to the teachings and impieties of
Nestorius, Diodore, and Theodore. . . We came also to
you being impelled by the same danger and trouble in
order to find help by the witness of the divine Scriptures
so that the traditions and prescriptions of the Holy Fath-
ers might stand firm and immovable and that bodily and
spiritual afflictions might not torment us every day be-
cause of doubts about these things’’ (Book of letters,
pp. 434).

The Armenian Catholicos taking into account of writ-
ten documents presented by the delegation, containing
their confession of faith, and being assured of their Or-
thodoxy and good intentions, in his letter exhorts them
by explaining the basis of the faith and Armenian
Church, which is based on the Niceaen creed, and which
is the only foundation of the Orthodox faith. Therein he
condemns the Nestorians and ends the letter saying: “‘As
you wished to learn from us about these things, we sig-
nify to you that we the Greeks, the Armenians, the
Georgians, and the Albanians did never accept the will
never accept these blasphemies. We do not believe (in
them) and do not communicate with (the people) who
say and teach such, but we anathematize them as Paul
the Apostle said: ‘If one should preach to you more
than we preached to you, let him be anathema’ (Gal. 1,
8). The same (faith) was affirmed by the three hundred
and eighteen blessed Fathers of the Council of Nicaea,
themselves being filled with the divine grace. To the
same rule of faith adhered the hundred and fifty or-
thodox bishops who were assembled in Constantinople
for the same issue and with whom we accord and ana-
(Continued on page 6)
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Acceptance of Ecumenical Councils
thematize the opponents of that faith and perfect, God-
given canon’’ (Book of letters, p. 46).

The Persian delegation took this letter sealed by the
Catholicos together with the bishops and prince of Ar-
menia and presented it to their Church authorities.

We do not know exactly what happened in Persia
once this letter was communicated to the faithful but it
is quite obvious that it did not make a real impact. We
gather from a second letter addressed again by the same
Catholicos Pabgen to the same Christians that they
needed a clearer view by the Armenian Church author-
ities on the Council of Chalcedon. Thus, in this second
letter, we read that the head of the same Syrian Christ-
ian delegation, Simon of Beit Arsham, came a second
time to Armenia and informed the Armenian Catholicos
that the issues were not settled and that the opponents
of the Orthodox faith did not accept the letter; on the
contrary, they, the Nestorians, renewed their attacks
and once more troubled the Holy Church, this time
‘‘being strengthened by the Council of Chalcedon.”’

The Catholicos in his reply says:

““Christ was indeed truly man and at the same time
God, as we (Pabgen and his bishops) confess and wor-
ship (him), (i.e.) the fleshness (i.e. manhood) together
with the Godhead and the Godhead together with the
fleshness; we confess according to that same tradition
which we received from the holy Council of Nicaea,
from the 318 bishops and adhere to the meaning of the
canons set up by them, because in fact, they are true
since they are (formulated) through the divine co-opera-
tion. We flee from and deny the false teaching (lit.: ‘‘the
lies’*) of Nestorians and of others like him (which teach-
ing confirmed) in Chalcedon; we know these people as
having departed (only) feignedly from both the Gentile
and Jewish errors, for they confess the same Gentile and
Jewish doctrines and seduce into error the minds of the
innocents, that is to say; of the ignorant; they make the
blind deviate from the road; their reward was assigned
by :the Holy Spirit through the prophet. The Holy
Fathers by their unanimity in Nicaea openly broke off
the line of their (i.e. the heretics) evil teaching; they
anathematized by (the power of) the Holy Scriptures
Nestorius, Arius, Diodore, Theodoret (Theodore?),
Eutyches, Paul of Samosata, and all those who are like
these, (for) these taught Christ’s becoming man as being
a confusion or that (he was) solely man and not perfect
God in perfect flesh’’ (Book of letters, pp. 48-49).

Here we have the first mention of the Council of
Chalcedon as such. A letter that had no mention of the
Council of Chalcedon did not prove why it was useful
because the opponents of the Orthodox faith challenged
it, arguing that the Greeks followed the same faith as
theirs. This is the meaning of the expression °‘being
strengthened by the council of Chalcedon.’” The Nes-
torianisers regarded the Council of Chalcedon as a kind
of Ephesus.

Hence the close association in the act of condemna-
tion by the Armenian Church of the Council of Chalce-
don in relation with Nestorius or Nestorian teaching.

In conclusion to this brief paper, I should like to put
forward the following observations:

1. This first, although indirect, condemnation of the
Council of Chalcedon proved to be decisive. It was con-
firmedin 554 again in a synod held in Dwin, and re-
confirmed in later centuries. The theological orienta-
tion of the Armenian Church had no place for the
Council of Chalcedon seen in the context of teh his-
torical circumstances under which it was held and in-
terpreted in the fifth and early sixth centuries.

2. We gather from later history of the Armenian
Church, that the problem of the acceptance of the
Councit ‘of Chalcedon by the Armenian Church became
more and more complex. For, the theological aspect was
now interwoven in a greater degree, with many other
factors of non-theological nature, such as nationalism,
psychological necessity to maintain the identity of the
Church through an unyielding attachment to the ‘“‘Our
Fathers’ heritage.”

This later history, however, helps us to see that the
problem when it was put in the context of a reconcilia-
tion of a theological position rather than of an accept-
ance of an ecclesiastical council as such, showed more
positive prospects for a possible and happy solution.
Thus, the neo-Chalcedonism had a good response with
many Armenian theological writers of the eight and sub-
sequent centuries.

I should like to give two examples:

— John of Otzun, of the 8th century, writing against
the Phantasiast heresy — an extreme manifestation of
Mono-physitism — shows signs of not a rigid anti-
Chalcedonism, but of a more conciliatory spirit in inter-
preting the christological doctrine '.

— St. Nerses the Gracious, in the 12th century, writ-
ing to the Byzantine Emperor Manuel Comnenus, shows
to a greater extent this same spirit of mutual understand-
ing in the realm of theological interpretation of the
doctrine of the person of Christ. But it is highly signifi-
cant that he never refers to the necessity of the accept-
ance of the Council of Chalcedon. In conclusion of his
lengthy analysis of the christological doctrine, he con-
cludes:

‘“Therefore, if ‘ONE NATURE?’ is said for the in-

MISUSED WORDS:
CATHOLICOI, CATHOLICATE

Although with good intentions, people sometimes use
such misleading words as “‘Catholicoi’’, ‘“‘Catholicate’’
and others, in reference to their Armenian equivalents,
Qufngplynulbp, Qufagplynffpcs, etc. Such misuse
seems to be spreading more and more, both in the press
and from the pulpit. Therefore, an attempt for rectifica-
tion should be made.

The word ‘“‘Catholicoi’’ in Greek is the plural of
““Catholicos’’, derived from two roots, ‘‘kata’’ and
““olos’’, adjectively formed with the suffix ‘‘ikos’’ in the
masculine gender. If written or spoken in Greek, it
would sound quite right to render the plural of *‘Catho-
licos”’ into ‘“‘Catholicoi”’ as a common noun. But the
title ‘‘Catholicos’’ [also as a proper noun] has been Ar-
menized; therefore, it should be declined according to
the rules of declention in the Armenian language. We
cannot say or write in Armenian «&pfre Yufngplng»;
we write and say «YwfFngplnubbpy. For another exam-
ple, the Armenian name «Vwpmppnay also is a deriva-
tion from Greek; but to put it into the plural we cannot
say «Spwpp bplhne Uwpwmppnyy; we simply write or say
«Uwpinppnutbpy, And in no case should the English
transcription be ‘“Messrs. Two Martyroi’’, but simply
and rightly ‘‘Mardirosses’’. Likewise, in English tran-
script, the plural of ‘“Catholicos’’ should be ‘‘Catholi-
cosses’’, with double *‘ss’’ to avoid a mispronuncia-
tion of ‘‘z’’.

The use of the word ¢‘Catholicate’’, intended to mean
«Yuw@ngplynunfhiy, is more appalling. Yuwfnygplyn-
uncfifre & means the Office and the Seat of the Supreme
Patriarch and Catholicos of the Armenians; whereas the
word ‘‘Catholicate’’ would denote the Body of the Ca-
tholic world of believers in the Roman Catholic Church,
the ‘“‘Catholicity’’ or ‘‘Catholicism’’ as a whole. There-
fore, it is not only a mistake but also a misleading term
to write or to say ‘‘The Catholicate’’ in reference to
the Armenian Holy See of the Catholicos. The right
term is the simplest transcription: ‘‘Catholicossate’’ in
English, and ‘‘Catholicossat’’ in French, in both cases
again using the double “‘ss’’, to avoid any mispronoun-
ciation as “‘z”’.

On other occasions we have pleaded to rectify the use
of the word in Armenian «fwfagflés>. This title is
the feminine gender of ‘‘Catholicos’’, used in classical
Armenian in reference to Early Church, in Greek Y
Ekklesia Katholiky’’ [Feminine form of ‘‘Catholicos],
meaning the ‘‘Universal Church’’ before the separation
into Greek-Eastern and Latin-Roman bodies. After the
separation, the Latin branch appropriated that title to
itself — ‘“The Roman Catholic Church”’, ‘‘Catholique’’
in French; while the Greek Church called itself ¢‘Or-
thodox’’ and the Armenian Church continued to use
both terms ¢‘Catholic’’ and ‘‘Orthodox’’ in translation
Luqiwhpwlhwth and flegqupan. Obviously therefore,
the title Jwfngpfé in Armenian should be used in
reference only to the ‘‘Universal Church”’, in its historic
sense, while Yuwfnfsfy is the right term to denote the
actual Roman Catholic Church and its dependents. Ac-
cordingly also the people of the Catholic faith, whether
Latin or others, under the jurisdiction of the Roman
Catholic Church, should be called Yyuwfmff in Arme-
nian, as they too call themselves properly in the western
languages, and not «Ywf@nqplt» this people or «§u—
Prqfit> that people, that title being relevent only in
classical Armenian to indicate the Church Universal in
its historical sense, and never the people of the existing

CatholiciEaits PUZANT YEGHIAYAN
Formerly Dean of Studies of the
Armenian Seminary in Lebanon

dissoluble and invisible union and not for the confusion,
and ‘TWO NATURES’ is said as being unconfused, im-
mutable and indivisible, both are within the bounds of
orthodoxy’’2.

3. It is easily seen that the Council of Chalcedon has
been so much caught up in the entanglements of our
historical experiences, that it is no use in any effort aim-
ing at a reconciliation to proceed by starting to put the
question in a context of either-or acceptance of the
Council of Chalcedon as such. We live in history and we
cannot deny our historical predicaments. It seems to me
that there is greater hope for a reconciliation, if the
problem is approached as a theological one, rather than
historical. As I said, we live in history, but as Christians
we also transcend history. As Bishop Sarkissian puts it:

““If we are able to look further and deeper than what
pure history gives us, in other words, if we can transcend
certain historical formulations which have caused mis-
understandings, without ignoring them or minimizing
their significance, and grasp in a new effort of faithful
obdience to Christ our faith in the Incarnation as such,
I believe we have a firm common ground to stand on
and make manifest our communion in faith. After all,
faith is deeper and far more important than the formula
which is a certain pattern of communication.”’

I believe likewise that if the problem is considered
jointly by both Chalcedonians and non-Chalcedonians
as a theological one to be reassured and reinterpreted
afresh, there is ample possibility for a common under-
standing of the theological doctrine and greater hope for
rediscovering and renewing our lost unity.
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COMMUNIQUE

The Prelacy of the Armenian Apostolic Church informs
the Armenian public that Rev. Zareh Maronian, the
former pastor of the Holy Cross Armenian Apostolic
Church of Albany-Troy, and St. John the Baptist Church
of Syracuse, has been temporarily defrocked for a period
of 18 months, effective May 6, 1981.
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Pictured at the Armenian National Education Commit-
tee Administrator’s Seminar, flanking His Grace, Bishop
Mesrob Ashjian, Archpriests Reverends Arsen Hagopian
and Asoghik Kelejian, are school principals and board
chairpersons of the Eastern region Armenian One-day
Schools of A.N.E.C,

An unprecedented seminar for one-day school princi-
pals and chairpersons of school boards was organized by
the Armenian National Education Commitiee (A.N.E.C.)
and presented on Saturday, June 27 1981 at the A.N.E.C.
headquarters in the Prelacy building in New York City.

His Grace, Bishop Mesrob Ashjian, Prelate of the
Armenian Apostolic Church of America (Eastern Pre-
lacy) and Honorary President of A.N.E.C., presided at
the proceedings. Representing the Regional Executive of
the Armenian Relief Society, was Mrs. Nanig Artinian
of Toronto; who is also the A.R.S. liason to A.N.E.C.
The Armenian National Education Committee is cospon-
sored by the Prelacy and the Armenian Relief Society.
The following make up the remaining membership of
A.N.E.C.: Dr. Khachig Tololyan, Chairman (on leave)
Dr. Ashot Merijanian, Acting Chairman, Mr. Garbis
Kazanjian, Secretary, Ms. Hasmik Sarhadian, Treasurer,
Mrs. Berjouhi Zobian, Ms. Kayane Karabashian, and
Mr. Michael Mirakian, and Dr. Steve Checkosky.

Over 50 school representatives from 12 A.N.E.C.
school districts attended the all day seminar. Some dele-
gates traveled from as far north as Wisconsin, to as far
south as Washington, D.C. The purpose of the seminar-
was to present a variety of administrative guide-lines,
schedules and recommendations, in order to facilitate
the task of organizing educational and administrative
structures more efficiently, at the local level,

After offering the opening prayer and welcoming
remarks, Bishop Ashjian presented the goals and pur-
poses of the seminar and expressed confidence that this
event would bring about positive and creative results.
The Bishop went on to review the role and responsibility
of the pastors and church boards of trustees toward the
local Armenian one-day school. Thus, the morning
session of the segment devoted to the “Role and Res-
ponsibility of School Administrators and Sponsoring
Bodies”’, got under way. Mrs. Artinian then addressed
the gathering and briefly outlined the historical back-
ground and involvement in Armenian education of the
A.R.S. and its role and responsibility to the Armenian
day and one-day school in the U.S. and Canada. The
morning session was rounded out with papers on the
role and function of local school boards, principals and
teachers presented by the Executive-Coordinator of
A.N.E.C., Hourig Papazian-Sahagian, and A.N.E.C.
member, Mr. Michael Mirakian,

Following the luncheon break, papers were presented
concerning the topic, “New Directions in Armenian
Education™. Mrs. Papazian-Sahagian introduced the
concept of A.N.E.C.’s new directions and focus, then
proceeded with her paper on ‘‘Comprehensive Pro-
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grams”’. She then invited A.N.E.C. member, Dr. Steve
Chechosky to present his paper on “‘Adolescent Pro-
grams”’. The Chairman of A.N.E.C., Dr. Ashot Meri-
Jjanian completed this session with two papers, ‘‘Satellite
Schools™ and “Double-Track Programs.”

The late afternoon session was turned over to Mr.
Garbis Kazanjian and Ms, Kayane Karabashian, who
examined the area of public relations in local districts.
Mr. Kazanjian organized the presentation and gave a
research paper, in Armenian, on public relations pro-
grams in school communities, while Ms. Karabashian
presented specific suggestions and recommendations in
English.

A lively question and answer period and discussion
session paved the way for the invited school administra-
tors to actively participate in the day’s proceedings. A
decision was made to form a committee to draw up
formal school by-laws to aid all administrators at the
local level, as well as to help A.N.E.C. in its task of
unifying and centralizing administrative functions.

Many expressions of appreciation and encouragement
were offered by the school representatives to the mem-
bers of A.N.E.C. at the cunclusion of the seminar. The
mood of excitement and high enthusiasm was sustained
throughout the evening as administrators and representa-
tives gathered at the nearby Ararat restaurant for a din-
ner party held in their honor. New friendships were
forged and old acquaintances rekindled among the
guests in this festive atmosphere. A spontaneous pro-
gram of songs, recitations, toasts and anecdotes was
performed by the many talented members of the gather-
ed group. During the evening’s festivities, three former
members of A.N.E.C. were honored for their past serv-
ice. Ms. Arpy Kashmanian accepted accepted a plaque
of appreciation from Chairman Merijanian, who ex-
pressed the membership’s gratitude in his presentation
speech. Also honored (in absentia) were Mrs. Zevart
Balikjian and Ms. Vanouhi Issadjanian.

Prayers and benedictions were offered by Arch Priest
Rev. Asoghik Kelejian, Pastor of St. Sarkis Church,
Bayside, N.Y. and by Arch Priest Rev. Arsen Hagopian,
Pastor of St. Gregory the Illuminator Church, Philadel-
phia, Pa. at the close of the evening. Several representa-
tives formerly expressed their gratitude to A.N.E.C. for
creating a unique forum in which Armenian school ad-
ministrators and representatives were afforded the op-
portunity to assemble in order to examine, to share and
to discuss common problems, achievements and goals.
Everyone agreed that the benefits derived from the
Seminar would reach far beyond the confines of the
day’s agenda and project into the higher area of
A.N.E.C.’s stated goals and charge: ““To instill an un-
swerving and unquenchable Armenian spirit in every
student, based on knowledge of his language and cul-
tuze, Hourig Papazian-Sahagian
Executive-Coordinator
A.N.E.C.

(From left to right) — Father Hamazash Ki urkjian, Father Kegham Ki hatcherian, H. H. Karekin Il, H.H. Khoren I,
and Father Nareg Aliemezian, in the reception hall of the Catholicosate following the priests’ ordination in Veharan.
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Ordinations Mark Seminary’s
S0th Anniversary

Sunday, June 21st was the climax of a series of ordina-
tions during this the 50th anniversary of the Armenian
Theological Seminary in Antelias. Three graduates of
the second of the Seminary, the Higher School of Theo-
logy, Deacons Garabed Kurkjian, Manoug Aliemezian
and Kegham Khatcherian were ordained priests by the
Dean, Archbishop Datev Sarkissian.

On Saturday evening, at the special ceremony of Cal-
ling (Gotchoum), the three deacons walked on their
knees from the entrance door of the Antelias Cathedral
to the front of the Altar thus passing the public cere-
monial examination of their faith and were officially in-
vited to enter the order of priesthood.

On Sunday morning, the solemn Liturgy was cele-
brated by the Dean assisted by Rev. Arshavir Kapoujian
and Rev. Shahe Panossian members of the Teaching
Staff of the Seminary and administrative assistants of
the Dean.

During the Liturgy, before the Reading of the Scrip-
tures, the three deacons went again on their knees up to
the Altar and were presented to the Dean for ordination.
Special prayers were read, particularly two prayers from
St. Gregory of Narek. Then, after putting on the priestly
vestments they were anointed with the Holy Oil (Muron)
and were renamed Father Hamazasb, Father Narek, and
Father Kegham symbolising the inner change of their
persons.

In his sermon, Archbishop Datev recalled the first or-
dination that had taken place in Antelias 46 years ago, in
1935, of the first two graduates of the Seminary, the late
Catholicos Zareh and the late Bishop Terenig Poladian
former Dean of the Seminary. ‘‘On this occasion of the
50th birthday of the Seminary’’ he said, “‘there couldn’t
be a more meaningful present made to the Seminary
than this self-dedication of three deacons, three gradu-
ates.”” He addressed the new priests saying: *You are
the FIRST generation of the SECOND 50th cycle of our
Seminary. Be worthy of this historic moment. In all
your life and service ahead of you do not forget this
moment when, in the presence of their Holinesses, the
members of our Religious Order and the faithful people,
You committed yourselves to the service of God and our
Armenian people. This inspiring moment will continue
to enliven your whole life in the future.”

Church ceremonies were presided over by H. H.
Khoren I and H. H. Karekin II Catholicos Coadjutor.
Present were also Mr. Khatchik Babikian Minister of
Justice of the Republic of Lebanon and Chairman of the
General Assembly of the Catholicosate of Cilicia, and
the Vice-Principal of the Faculty of Theology of the
Maronite University of Holy Spirit of Kaslik together
with four senior students. The parents of the new priests
and a large number of people attended the ceremony.
Mr. Nishan Babikian of Beirut was the godfather.
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and consecration proper, the list of bishops and prelates
participating, the homily of the new Catholicos-Coad-
jutor on ““The Imperative of Love’’ (John 11:15-19). A
description of the evening reception at Broumanna in-
cludes excerpts from oral tributes given by the distin-
guished political and religious figures present. Pages 77-
84 record sentences from the congratulatory letters and
telegrams received from many others in distant parts of
the world, and the text of the letter subsequently written
(on June 29, 1977) by the Catholicos-Coadjutor to
others who could not be present because the brief inter-
val between election and consecration allowed insuffi-
cient time for travel. Some thirty-seven photographs il-
lustrate this section of the book.

Section III, ‘‘From the Great House of Cilicia’’ (pp.
87-94), is a transcript of the Columbia Broadcasting Sys-
tem’s television program, ‘‘Lamp Unto My Feet,”
shown in the United States on July 24, 1977. CBS cor-
respondent Douglas Tunnel and his film crew had spent
many hours in Antelias during the week prior to May 29.
His interview with Archbishop Sarkissian on the eve of
his consecration provides the text of the program.

A biographical sketch of the new Catholicos-Coad-
jutor (pp. 97-126) constitutes Section IV. The text, am-
ply illustrated with photographs dating from 1963 to
1980, traces his family background, his experience as a ; . -
seminarian, and his career as clergyman, teacher, 2 : J * ! -
scholar, author, ecumenical delegate.

Section V, ‘A Historical Essay’’ (pp. 128-168), is a

brief but highly useful summary of Armenian Christian- UNu2uNrrurri2Uv Z Usre drLUSELDPNE U l‘-Q

ity, based largely on Patriarch Malachia Ormanian’s

history of The Church of Armenia. The essay proper is Yppwlp, Uwppup 10-p whdnnwhugf op £p brque &ﬁluunlil@[vn'/ U. Yppgnp Loncwwmenpps Glhbgbgeny Sw—
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of the Great House of Cilicia from Krikor Mousabeg-
yantz (1439-1442) to the present. The history of the Ar-
menian Church and nation is then sketched: its origins,
development of alphabet and literature, the Catholico-
sates of Etchmiadzin and Cilicia, the Patriarchates of
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the period of rebuilding and renewal, etc. Like the rest prekigul diplsp Jupdbny be wpbwdp, qlulumbf be opflwfbfs ngfind
of the book, this section is also illustrated with numer- @@@@@@@@@@@@@@@@@@@@@@@@@ﬂﬂ@@@@@@@@
ous photographs.
An Epilogue (pp. 163-168) recognizes the heavy losses The following students have been awarded the Maksoudian Award for 1981 by A.N.E.C.:-
suffered because of the prolonged civil war in Lebanon. Daniel Varoujan Saturday School Chicago-Glenview, IL. Archpriest Rev. Sarkis Andreassian,
Yet t_he focus of this brief section is a most optimistic Gulen Hagopian Principal .
look into the future, an optimism rooted in hope for the Arpi Ovigian
future of the seminary at Bikfaya, and the new office for Lena Alexanian
Christian Education in the Armenian Church. A closing Neda Karam
quotation from Karekin II summarizes his determina-
tion: “Let us make the past traditions relevant by St. Gregory Armenian Sat.-Sun. School N. Andover, MA. Tom Vartabedian, Principal
making them living sources of full Ch.rlsqan life. Let us Houry Daghlian
not talk about the sun, but be filled with its rays. Let us Lisa Apovian
be hopeful for those who have lost hope. Let us relate
the past with the present in a creative way.”’ Ararat School-Senior Division (Fri.) Middletown, N.J. Dr. Steve Chekovsky, Principal
__Norman A. Horner ’ Garo Sevag Karakashian
Ararat School (Saturday) Middletown, N.J. Mr. John Agulian, Principal
. o . Nadia Hovnanian
Armenian National Education Lucy Kouyoumdjian
A o o =
Commltte? AdmIHISters St. Gregory the llluminator School (Fri.) Granite City, IL. Rev. Khoren Habesian, Principal
Maksudian Awards Ani Ayvazian
Over three hundred valuable and rare coins of ancient CarelyniSanian
and medieval Armenia pave been d(.mated to the Eastern Nareg Saturday School Ridgefield, N.J. Mrs. Rima Keoshgarian, Principal
Prelacy of the Armenian Apostolic Church of North Marie-Rose Garabedian
America and Canada, by William and Robert Maksud-
lanin memory of their sister, Lillian M_a_ksudlan-TutunJ B St. Stephen’s Saturday School Watertown, MA. Mrs. Agnes Ourfalian, Principal
ian. The coins are to be awarded specifically to Armen- Lisa Demiriian
ian scheol students enrolled in Armenian National Edu- s
cation Committee Schools. .
& . . . . St. Stephen’s Saturday School i y . i inci
The Maksudian brothers, in honoring the memory of p. . y NEWBCEN.ICT, ReviSahasginackianyirinsipal
i o . - . Kristin Asadourian
their sister, Lillian Maksudian-Tutunjian, wish to pro- . P
A . Melanie Mahjoubian
mote and encourage scholarship in the Armenian lan-
guage and culfure among Armenian-American youth, Hamasdegh Saturday School Chevy Chase, MD. Mr. Aram Balikjian, Principal
who have distinguished themsleves in at least two years A
. . 5 Thomas Dardarian
of Armenian studies. No fewer than thirty and no more . .
: . Onnig Dombelegian
than fifty coins will be awarded each year for the next . .
Ani Peltekian
seven years.
The bulk of the collection of rare coins, valued at . . . -
A.R.S. Armenian Day School MI. Mr. Michael
around $30,000, has been entrusted to A.N.E.C. for the } . y T i Michael Hagopian, Principal
o . i g Ani Derovagimian
purposes of administering the recipient selection pro- . .
. e David Moloian
cess. Candidates for awards were initially recommended .
. i . Alexander Sarafian
by their own teachers, principals and administrators. Sevag Vartanian
Final selection was made by an appointed sub-commit- 4
tee of A.N.E.C. members. St. Illuminator’s Saturday School Woodside, N.Y. Mrs. Azadouhi Zahregian, Principal

It is spécified that award winners must be under twen-
ty-one years of age and citizens of the United States or
Canada. : ; q = AN

The Maksoudian Award coin collection consists of MoumdA”Z;’:gaf;’;oo’ (Friday) Brgpdence3RaL ReyiMesrob gshiian; Erincipal
299 coins. Thirteen are from the Artaxiad Dynasty, and Susan Nezamian
286 from the Medieval Cilician period. Each coin is con-
tained in its own numbered envelop€. There is also a A.R.S. Armenian School of Cambridge
written record of each coin, identifying it within the
collection, naming the king who struck it, noting the
denomination of the coin, the kind of metal used, as
well as its approximate current market value. The
remainder of the collection will be retained by the Pre-
lacy and placed on permanent exhibition.

The value of the coin awarded is proportional to the
achievement of the recipient who is graded on a point
system. It is the firm conviction of A.N.E.C. that no

Chant Chalian

Ontario, Canada
Joseph Titizian

Hagop Vesoyan
Ara Ghazarian

St. Hagop Day School Montreal, Canada Mrs. A. Eloian, Principal
Massis Aghbashian
Diana Basmadjian
Tro Benohanian

matter what the value might be of any one of the coins, Sylva Ehramdjian
. p . : ,
W i T precious link with our people’s past and St. Hagop Saturday School Montreal, Canada Mr. Nazareth Seferian, Principal
must therefore be cherished as a prized possession and . g
. 5 : Michael Bournazian
legacy for the heirs of the Maksudian Award winners. . ;
Ani Derderian
Hourig Papazian-Sahagian 2 Susan Mansourian
. Executive-Coordinator, A.N.E.C. Talin Seropian



