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St. Illuminator’s Cathedral
To Celebrate 75th Anniversary

St. Illuminator’s Armenian Apostolic Church will celebrate the 75th anniversary of the
consecration of the Cathedral on Sunday, April 14, 1991. A thanksgiving Mass will be held at
¥ the Cathedral with Archbishop Mesrob Ashjian as celebrant. Following the service, a
11 luncheon will follow at the New York Hilton Hotel at 1:30 p.m.

» For more than three-quarters of a century, St. lluminator’s has served the Armenian

» people. Especially during the great influx of immigrants after the 1915 Genocide, the
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Cathedral was instrumental in helping the thousands of Armenians, uprooted from their
ancestral homes, who found refuge in the United States, with New York being the first stop.
Since those days the Cathedral has continued in its service as a house of worship where the
Christian faith flourished and where the Armenian heritage was passed on to each new
generation. The Cathedral continues to be the Mayr Yegeghezti of thePrelacy, and her
dedicated parishioners, most of whom are now living in distant suburbs, continue their lov-
ing support of the first Armenian Cathedral in the United States.
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See Page 2 for more on this important milestone

| World Council of Churches Issues Statement About Karabagh

The World Council of Churches ended its seventh assembly on
February 20. As reported in last month’s issue of OUTREACH,
Archbishop Aram Keshishian, Prelate of Lebanon, was elected moderator
of the WCC Central Committee. Prior to adjourning, the WCC issued the
following statement about Karabagh:

“We express our concern for the worsening situation in Karabagh. The
Armenian people of Karabagh have been victims of discrimination,
intimidation and violence. There is continuing tension between the
Republics of Azerbaijan and Armenia over the region of Karabagh,

publications, has drawn the attention of the churches, the public and the
governments to this matter.

We therefore appeal to all parties involved: to seek ways to resolve the
conflicts in the region through peaceful means. We especially appeal to the
leaders of the Soviet Union to take immediate measures to safeguard
legitimate religious, cultural and national interests, including the right to
self-determination of the Armenian people of Karabagh; to take steps to
ensure that the human rights of all people in the region are protected. We
call upon all member churches to continue to be faithful in prayer,
especially for the Armenian people in the region as they strive for both

historically part of Armenia.

The WCC through statements and

Justice and peace.”

[

76th Commemoration of the
Genocide on April 24

Requiem Service & Concert at St. Bartholomew’s
Armenian Heroic Ballads & Hymns will be Performed

The 76th anniversary of the Arme-
nian Genocide will be commemorated

with a Requiem Service and Concert:

on Wednesday evening, April 24, at

St. Bartholomew’s Church, 50th:

Street and Park Avenue in New York

City. The program will begin at 7:30:

p-m. The Requiem Service will be led
by Archbishop Mesrob Ashjian with
the participation of the New York
metropolitan area clergy.

Master of Ceremonies for the event
will be Dr. Ara Caprielian with guest
speakers Mr. Vartan Hagopian, Presi-
dent of the Artzakh Writers Union,
and Professor Hratch Zadoian, Dean
of Queens College, NY

The concert portion of the com-
memoration will feature the Concert
Brass Ensemble, directed by Roger
Louis Voisin, who will present a pro-

I

gram of Armenian Heroic Ballads and
Hymns spanning 15 centuries com-
piled and arranged by Rouben
Gregorian.

The program is unique in both con-
tent and format, combining secular
and sacred music from sources dating
as far back as the 5th century com-
memorating the long and turbulent
struggle of the Armenian people for
religious and political freedom. The
adaptation of the songs for brass
dquintet represents a unique depar-
ture from traditional modes of perfor-
mance of Armenian classical and folk
music and successfully capture the
various moods of the music, ranging
from the purely spiritual to the
elegiac to the defiantly patriotic.

Rouben Gregorian, who has com-
piled and arranged this music, is a

well’known conductor, composer,
teacher and musicologist, born in
Tiflis, Georgia, in 1915. His musical
education took place in Iran and in

Paris and in 1952 Mr. Gregorian and -

his family came to Boston, where he
became a faculty member of the
Boston Conservatory of Music, and
went on to a distinguished career.
Directing the Concert Brass Ensem-
ble is Roger Voisin, currently chair-
man of the Department of Wood-
winds, Brass and Percussion at Boston
University. Trained in the brilliant,
formal French style, he learned the
superb technique and cool, sweet
sound for which he later became
famous. Now retired from the Boston
Symphony he remains an active and
elegant force at both Symphony Hall
and Tanglewood and mentor to many

young musicians.

Participating in the concert are
soloists William Hite, tenor, and Mark
McSweeney, baritone.

The commemoration will conclude
with a solemn requiem service in
remembrance of the one-and-a-half
million men, women, and children
who perished during the deporta-
tions and massacres.

Prior to the program a rally
organized by the Armenian National
Committee will take place at Ralph
Bunche Park at the United Nation
from 3 to 6 p.m.

See Page 5
Jor additional
information
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From the editor...

Faith & Commitment

Vigen Guroian’s article, “Armenian The g‘ﬂﬂﬁq Altar

Nationalism and the Ferment of | Curtain at

Faith,” which appears on the opposite . ’
page is must reading for anyone who is St. Illuminator’s
serious about the Armenian church
and its future in the Homeland and the
Diaspora. The article originally ap- Over a decade ago, Archpriest
peared in The Christian Century and it | Moushegh Der Kaloustian launched a
is reprinted with permission from the | thorough search of all the nooks and cran-
publisher. ’ nies of the Cathedral’s rear rooms, in

Professor Guroian skillfully analyzes | preparation for the Lenten season. While
the rebirth of faith in Armenia and the | rummaging through church and school
inadequacy of the Church to provide equipment accumulated over the decades,
the people what it desperately seeks. | Father Moushegh found a ‘“buried
At the same time his analysis of the | treasure” which had lain undisturbed in a
Diaspora Church is equally bleak as he | corner. While unfolding yards and yards
eloquently states that “that lively and | of his find, Rev. Der Kaloustian realized
experiential faith [in Armenia] reveals | that he had discovered an altar curtain of
just how thin and pale much of | great beauty—a rare example of hand-
diaspora Armenian Christianity is.” crocheted needle art.

The message becomes more urgent The curtain, which has since been fre-
in light of the fact that according to | quently photographed and studied by ar-
recent surveys there has been a mark- | tists and craftsmen, measures 10 feet in
ed increase in the feeling of religious height and 19 feet in width. The design
commitment in the United States. Our | theme is a series of 15 prayers, worked in-
Church’s preparedness in meeting | to the same number of crocheted frames.
these needs will surely define our | Recently it was ascertained that the entire
future. 1 hope you will all read Pro- | curtain has been worked in one piece and
fessor Guroian’s article, reflect and let | Dot in 15 sections as had been previously
us know your thoughts. believed. The curtain graces the main altar
of St. Illuminator’s, its delicate, cream-
colored lace backed by red velvet.

The left lower corner of the curtain
bears the crocheted dedication, in Arme-

As we were preparing this issue of | Pian, which reads, “A gift to St. II-
OUTREACH and thinking about Pro- luminator Cathedral, 221 E. 27th Street,
fessor Guroian’s article, the coming of | New York.” The right _oimw. COTTICTCETE
the joyful Easter season, and faith and | Ties the Umbmﬁmﬁom..mu prayer: “Lord, expiate
commitment, we came across this little and forgive our sins and those of our ser-
jtem in a recent issue of CHRISTIAN | vants and people. Remember us also
HISTORY about the Forty Martyrs of before the immortal lamb om. Oa.um.: The
Sebaste, whose martyrdom is | Signature nmm&.mv. “The Najarian and
remembered each year in the Arme- Saghatelian Families.” )
nian church. This year the com- No date or address is to be found
memoration was on March 9. anywhere, lending an air of mystery as to
the source of this magnificent labor of love

“Never was Rome in more danger | and faith. The pastor, trustees and
from the church than when Christians parishioners have been puzzled over the
refused military service. When the | past dozen years as searches have been
Empire was threatened on three | conducted for the benefactor families and
borders at once, the pacifism of the | the originators of the “mystery curtain.”
church threatened the Roman way of Was the curtain crocheted here in New
life. Roman officials saw clearly that a | york or commissioned to artisans in
vast organization with many conscien- | Armenia or in regions where the benefac-
tious objectors, and oﬁwom.m@ toRoman | tors had lived? Was it among the first gifts
ideals, could not be tolerated in a time | to the Cathedral, honoring its consecration
of war. Thus, Christians were purged | 75 years ago? Was the work done by the
from the army in the early fourth | lovinghands of the women of the Najarian
century. and Saghtelian Families? If so, where could

“In 320, near the end of the Great they have gathered in New York City to
Persecution, the emperor Licinius | work on a crocheted cotton lace curtain
ordeved all Christians to renounce | the size of a mainsail of a large sailboat?
their faith on pain of death. Forty The search continues for the talented
soldiers of the Twelfth Legion, sta- | makers of a master work of hand and
tioned at Sebaste in Armenia, refused. | heart and of its devoted benefactors. Any
They were stripped naked, forced out | information concerning the “mystery
onto a frozen lake, and left to die from | altar curtain” of St. llluminator’s would be
exposure. Fires were built on the | appreciated by the Cathedral parish.
bank, however, and warm baths were Meanwhile, the entire community con-
prepared for anyone who would | tinues to enjoy the wealth of blessings
recant. fashioned into this unique pattern of

“Only one gave in. Yet when he did, | prayer, hooking together the links of the
another soldier, moved by the exam- | fajthful of the Cathedral‘s generations.
ple of the suffering Christians, An opportunity to see this beauty is
declared himself a Christian and took | Sunday, April 14, 1991, celebrating the
the apostate’s place. Cathedral’s 75th anniversary at special

“Within twenty-four hours, most of | Badarak services and at a luncheon im-
the forty were dead. The others were | mediately following church services at the
then put to death.” New York Hilton Hotel.

by Hourig Papazian-Sahagian

The Forty Martyrs
of Sebaste . 320
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St. Illuminator’s Cathedral To Mark 75th Anniversary
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Karekin II, Catholicos of the Great House of Cilicia, issued an Encyelical on the
occasion of the 75th anniversary of St. Illuminator’s Cathedral. His Holiness
offers praise to God noting that “for 75 years this-cathedral, christened St. Il-
uminator’s after the father of our faith, has continued to be an ever-flowing
source of living.”” He then offers homage “to all those souls, male and female,
old and young, who throughout the past 75 years have fused their life to that
of St. llluminator’s, either in their capacity as clergy or laity. . .and who to-
day, from their heavenly dwellings in the hereafter, are gazing down upon
the realization of our life today on earth.” Speaking about the future the
Catholicos asked that “each one of you make a solemn vow today and ex-
perience a profound spiritual change in your life by renewing your love for
and commitment to this spiritual hearth which is St. Iluminator’s. . .remain
bonded to your Cathedral with immeasurable love. . .be renewed on the oc-
casion of the 75th anniversary, fulfilled by the rich heritage of the past and
stretching out with ardent fervor toward a bright future. . . . Look forward!
Recognizing that your church is your mother, rally around her. Make her life
grow and flourish; for her life is yours in God’s grace z1d blessing.”
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After 70 years the Armenian
Church is as ill prepared to
compete in a religious free

market as the Communist
Party is in a political one.

Armenian Nationalism
and the Ferment of Faith

by Vigen Guroian

IN AUGUST 1990, Mikhail S. Gorbachev
sent a message to His Holiness Vazken I,
Catholicos of All Armenians, pleading
with him “to use the influence, authority,
rich life experience and the higher feelings
of your humanitarianism and . your
responsibility for the fate of the Armenian
people, to work for the immediate ending
of ethnic violence and fighting in the
Transcaucasian region.” The message
revealed the deep historical and cultural
relationship of the Armenian Church to
the Armenian nation. It was also a
reminder of the long-established Soviet
practice of prevailing upon that church to
assist the central government in imposing
its policies.

This dual role for the church—self-
described soul of the nation and partner
with the Soviet authorities—developed not
only under Soviet rule but over half a
millennjum of Ottoman domination. Over
the years the Armenian Church learned
simultaneously to sanctify the existing
social and political order and represent
itself as the one institution above all others
upon which the well-being of the Arme-
nian people depended. The Soviet
authorities built upon and modified this
dual role to suit their own purposes.

The Armenian Church, in turn, inter-
nalized the Soviet bureaucratic structure
and gave the regime unqualified public
support. Over the past 70 years Armenian
hierarchs have labored to link the com-
munist myth of the Bolshevik revolution
and a fraternity of Soviet peoples with the
Armenian national-religious myth of a
people born out of the church and nur-
tured in that church’s bosom. The central
symbol of the latter myth is also a
historical fact. The fourth-century Arme-
nian kingdom was the first to establish
Christianity as a state religion.

As late as February 1988, in the midst of
the heated national movement to annex
the autonomous region of Nagorno-
Karabagh, Vazken I could be heard draw-
ing together the Soviet and Armenian
myths. During an interview published in
the Moscow newspaper Moskovsky Novosti
he said: *“Mutual respect and trust form
the basis of relationships between the
church and the state. There is no evidence
to pgxeve otherwise.” He invoked the
powerful symbol of the Armenian
homeland with “Etchmiadzin as the head-
quarters of the spiritual life” of Armenians
everywhere. He boasted of full churches
that attracted believers and nonbelievers
alike, thus proving that the church is so in-
tertwined with the traditions of the people
that it stands with them as witness to the
fact that “we are a people, we prevailed
and we conquered.”

The behavior of the church since the
elevation of Vazken I in 1955 might be
described as pragmatic accornmodation—a
middle position in a spectrum ranging
from total obeisance to and collaboration
with the state at one end to minimal sup-
port and evasion of state restrictions at the
other. Through this pragmatic accom-
modation, the Armenian heirarchy sought
to preserve a tracitional moral. and
liturgical role in the national life. The price
paid for even such a symbolic role has
been a static, secularized, ecclesial body
largely gutted of any deep piety or serious
theology. In 1972, a decade before Gor-
bachev and glasnost, the Armenian
Church had only six bishops, eight monks,
about 30 archimandrites and roughly 100
priests in all of the Soviet Union. These
served 3.5 to 4 million Soviet Armenians.
The church figures have nat changed
significantly, though hopes ace high for
the future. There are, for example, only 33
operating churches in the whole of

Vigen Guroian, associate professor of theology and ethics at Loyola
College in Baltimore, Maryland, has written and lectured extensively
about the Armenian Church. This powerful and thought-provoking
article appeared in a recent issue of The Christian Century.

Copyright 1991 Christian Century Foundation. Reprinted by permis-
sion from the February 27, 1991 issue of The Christian Century.

Armenia today for over 3 million Arme-
nians. There is no real theology being
done. As author Claire Seda Mouradian
commented in a recent article on the
Armenian Church: “One looks in vain for
essays about christology, ecclesiology, or
Christian morality.” Problems of dogma,
rites and liturgy are dealt with almost ex-
clusively “from a national and secular
view, in the context of the quest for the
historical patrimony.”

Yet despite the Armenian Church’s
stagnation, something quite remarkable
has been happening in Armenia amid the
political and social upheavals over en-
vironmental issues, Nagorno-Karabagh,
and especially the pogroms of Azerbaijan
and the catastrophic earthquake of
December 1988. A religious awakening is
under way. There is little statistical data to
support this theory. Most of what is
known about it in the West comes by way
of diaspora Armenians traveling to and
from Armenia. It is not difficult to verify,
however, that hundreds of baptisms are
done each week at the See of Holy Etch-
miadzin, the historic birthplace of Arme-
nian Christianity. I saw the building in
which these baptisms occur during a re-
cent visit. On that occasion, a former stu-
dent of mine who recently completed a
vear of training at the seminary in Etch-
miadzin explained to me how hundreds of
people line up on the weekends to be bap-
tized. In streets and marketplaces people
can be seen wearing shiny new Armenian
crosses. Vazken I has pointed out that 70
percent of all infants are now being baptiz-
ed, compared with 20 percent 30 years
ago.

While in Armenia I visited St. Sarkis
Church, the home parish of the bishop of
Yerevan, Karekin Nersissian. In recent
months vesper services have been held at
St. Sarkis on Wednesday and Friday even-
ings, followed either by a lecture from a
seminarian or priest on a religious topic or,
more frequently, by choral practice. The
entire parish is the choir. On the evening I
was there the parish was earnestly rehear-
sing for a visit from representatives of the
World Council of Churches. The rehearsal
was profoundly moving: I was struck by
the enormous crowd, the small children,
the people’s piety and reverence before
icons and crosses, and most of all the
voices singing hymns newly learned with
remarkable clarity and fervor.

Armenia’s religious awakening is by no
means uniform, however. The new
religious ferment takes a variety of forms,
including a minority Catholic community
and Hare Krishna sects. During the 19th
century, Protestant missionaries made
considerable headway among Armenians
who had been discouraged by the deaden-
ing traditionalism of the Armenian
Church. That Protestant evangelical move-
ment has persisted in the Western
diaspora, with'congregations in most of
the major centers of Armenian diaspora
life. Within Armenia itself Protestant
Christianity could pose a significant
challenge to the Armenian Church. It is
viewed already by some church leaders as
not merely a challenge but a threat, and it
may well become so. Even Orthodox
Armenian believers exude an evangelical
piety which, if sufficiently frustrared by an
ossified Orthodoxy, could be won over by

a lively and experimental Protestantism.
The vast majority of Armenians will most
likely remain with the Armenian Church,
though the shape that church might take
in the future is an open question.

THE ARMENIAN CHURCH did not have to
cope with religious pluralism during the
Soviet period. Ironically, it was effectively
shielded from it by the state’s official
atheism. Meanwhile, the Soviets tolerated
a church willing to reduce its public ex-
pressions to a minimalistic ritualism and
willing to cooperate with the authorities.
In exchange, the church was allowed a
monopoly of religious institutional
presence. The result is a church as ill
prepared to compete in a religious free
market as the Communist Party is in a
political one. In fact, the last place the
Soviet structure remains totally intact in
Armenia is the Armenian Church.
Likewise, the last place democratization is
understood is within the church, even
though in theory and by constitution the
Armenjan Church is among the most
democratic of the Orthodox churches.

While Soviet culture is being rejected by
great numbers of Armenians today, it goes
on living within the church. Many Arme-
nians have turned to religion as a way of
sorting out the decadence of Soviet
culture, seeking firm ground upon which
to stand and live with hope. They think
that religion is the basis for any moral
reformation of society. Sadly, the Arme-
nian Church lingers far behind the rest of
the society in refuting a corrupt Soviet
culture.

Although it is unlikely in the short term
that any new Armenian Church will
emerge out of the old one. several com-
ments made by Vazken Iin a September 5,
1990, television address provide the op-
portunity to speculate about another
scenario for the Armenian Church. The
patriarch congratulated the newly elected
non-cornmunist Armenian Parliament for
its declaration of an independent
Armenia:

This is the time for our people, both in our
fatherland and in the diaspora, to emerge
with a new spirit, abandoning the old molds
of thinking and working, and following the
words of the. . .Apostle: “You must remove
the old yeast of sin so that you will be entire-
ly pure.” [1 Cor. 5:7].

His remarks suggest a new model of a
national church that would welcome vital,
autonomous, secular institutions of
government and culture as lifting from its
shoulders the burden of being the sole
symbol of national unity. With this new
model, the Armenian Church would
realize that its former real or imagined
responsibilities for preserving the
memory of the nation’s rich past need no
longer be its sole or even its primary con-
cern. I recall a conversation with a young
priest at Etchmiadzin who said to me:
“The church will be much healthier and of
true service to the gospel of Jesus Christ
when one head is removed from the
Patriarchal Eagle.” He was referring to the
two heads of the symbol of the Patriar-
chate representing the church’s spiritual
leadership of the nation and its role as
custodian of the nation’s temporal life and
culture.

While this priest was committed to

Despite the Armenian
Church’s stagnation, a
religious awakening is
under way in Armenia.

ministering to the immediate physical as
well as spiritual needs of the people, he
knew all too well the history of the na-
tional church. Under the millet or com-
munity system, the Ottomans had placed
in the hands of the religious leadership the
responsibility of overseeing and ad-
ministering the internal lives of their
religious-ethnic communities. What came
of necessity grew into habit. Armenian
hierarchs conceived of themselves as
princes not only of the church but of the
nation. As the Russian Orthodox
theologian and historian John Meyendorff
has pointed out, in the 19th century the
reversal in the scale of values within what
had already for some time become Or-
thodox national cultures was completed.
“The ‘nation’ and its interests began to be
considered as ends in themselves,” and the
churches internalized these nationalist
aspirations in such a way that those aspira-
tions became the primary goals of the
churches as well. In effect, “the Orthodox
churches accepted de facto control by
secular national interests.” The tempta-
tions to blur the discontinuities between
Soviet atheist culture and Christian faith
only compounded this secularization of
the faith.

I suggested to the young priest that the
church itselfis in a diaspora among its own
people. To my surprise, he welcomed and
heartily embraced that description. (I had
not expected such a metaphor to be
understood in Armenia, as it is not yet in-
telligible to most Armenians in the
diaspora.) In order to understand the
church in Armenia as in a diaspora, one
must realize, in the face of a massive myth
depicting even present-day Armenia as a
Christian nation, that Armenian Christen-
dom no longer exists. One must also
understand the mission of the church as
biblical and not nationalistic.

WHEN I ASKED the wife of the priest of
an historic church in the city of Etchmiad-
zin whether she thought Armenia was a
Christian nation, she hesitated and then
said, “Yes.” I asked in what way that was
so. “Armenians are hospitable,” she said.
While this was an answer worth explor-
ing—hospitality is a powerful theme in
biblical faith—it is not adequate. She knew
it was not plausible either and said so later.
In fact, it became clear that she held what
can only be described as an apocalyptic
view of the present times. She identified
the Soviet empire as the harlot in Revela-
tion 18, “drunk with the blood of the
saints and the blood of the martyrs of Jesus
Christ.”” In her view only a remnant of the
true faith remained. Glasnost and
perestroika were “a good provision” to
gather the faithful before the Second Com-
ing. Yet the myth of an Armenian
Christendom haunted her and remained a
powerful part of her own symbolic con-

struction of social and religious reality.
During my visit to Armenia, the com-
plex relationship between faith and
peoplehood was repeatedly brought home
to me. Kevork and Anahid are a couple
who lost their 12-year-old son and nearly
lost their daughter in the earthquake. On
the night I spent with them, I noticed that
several feet from the foot of their bed was
a small household “altar.” Hung on the
wall from top to bottom were a picture of
their son, photographs of family and
friends in which the son was present, a
crucifix, and the flag of the short-lived in-
dependent Armenian Republic of
1918-1920 (it has since become the flag of
the new Armenian Republic). On a table
against the wall were placed a votive can-
dle, belongings of the son pulled out from
the rubble, and a miniature volume of the
(Continued on page 4)
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Armenian Nationalism Anooshig Vartan. . . .
”bnﬂ the Ferment of mmnﬁr A few days ago a relative said that there wasn’t much left to write about Armenians
(Continued from page 3) anymore. His comment led me to a sort of soul searching.
Years ago when I was a teenager, I used to think the same way about Armenian
Gospel of Mark. microcosm of the tremendous struggle | poetry. During that particular period in my life I was practically devouring Armenian

Earlier, Kevork had made known to me
his own personal struggle with faith and
doubt. We had climbed a hill in Yerevan
to a memorial to the 1.5 million martyrs
and victims of the Turkish genocide
perpetrated against the Armenians.
Kevork told me that he had virtually ex-
hausted himselfin an argument with God.
The earthquake, he believes—as do many
Armenians—was set off* deliberately by
the Russians with an underground nuclear
explosion to punish the Armenians for
their defiance of Soviet authority. Anahid
had had a recurring dream of God in the
clouds and horses ascending into those
clouds, where God’s face was hidden.
From out of the clouds God spoke: “I did
not bring this catastrophe upon you.”
Even so, Kevork refused to exonerate God
from responsibility for the earthquake.
God was yet to blame, he exclaimed, “for
he did not prevent the hand of men from
doing such a thing to the Armenian peo-
ple.” 1 asked Kevork whether he was
speaking of the earthquake or the
genocide. “Both!” he answered.

Kevork’s argument with God is on
behalf not only of himself and his personal
loss but of the victim nation—once victim
of genocide, recently victim of a
devastating earthquake. If faith is to be
forged out of such tragedy, faith must il-
lumine not only meaning for personal suf-
fering, but for an entire nation’s ex-
perience of affliction. (In October 1990,
Kevork and Anahid’s ten-year-old
daughter Lillit visited the U.S. for a second
time to receive corrective surgery for a
head injury suffered during the earth-
quake. In accordance with the wishes and
instructions of her parents, Lillit was
baptized.)

Kevork was not the only Armenian I
met who embodied such a union of faith
and peoplehood. Meline and Dikran are
two young professionals who live in one of
the major cities in Armenia. She is a pro-
fessor of philology and ancient Greek and
he is a professor of architecture. They
describe themselves as Christian
democrats and teach their children at
home. They say they are for the restora-
tion of Christianity. Their views came the
closest to those I heard from Russian
religious dissidents in Moscow. I asked
Meline and Dikran what they thought of
Vazken I and Etchmiadzin. There was
along silence. They were really quite taken
aback and unsure what to say to a
strangér.’ So I shifted my dquery to what
they thought the role of the Armenian
Church should be in the future.

Dikran was emphatic. He wanted the
church to join the political struggle for
democracy and to oppose communism
outright. I asked him if this was not a
dangerous confusion of religion and
politics, church and state. Was it not an in-
vitation for the church to subordinate its
primary mission of preaching the gospel of
Jesus Christ to political and nationalistic
purposes? He asked me, “What do you
think the relationship of church and state
should be?” I suggested that one problem
with the Armenian Church in the past,
whether under Ottoman or Soviet rule,
was that it was too closely aligned with the
state and wanted to assume the leadership
of the nation. “Is it wrong for there to be
an English Church?” Dikran countered.
“No,” I answered, but I also indicated that
I think it is a mistake for any church to ac-
cept the status of an established church—in
this case, a model based on the
Constantinian-Theodosian union of
church and state. With startling alacrity,
Meline agreed that the church had been
compromised over the centuries by the
various transmutations of the
Constantinian-Theodosian model. Dikran
was less willing to follow the logic. He in-
sisted that the role of the church is “to
build the nation.”

This couple’s disagreement is a

among believers in Armenia over how to
relate faith, church and nationalism. Many
secular nationalists are quite content with
an Armenian Church stuck in a medieval
vision of Christendom, so long as the
church does not challenge their own agen-
das. Under these conditions it is perfectly
permissible and even desirable for the
church to continue making vague pro-
nouncements exhorting the nation to be
proud of its past and hopeful about its
future. In addition, a large number of
believers hold to a narrow pietism and
naive traditionalism which leave them in-
capable of envisioning a church other than
the existing one. But even Dikran wanted
an activist church that would risk its com-
fort in order to move the nation toward
real democracy—an entirely different
matter.

While Catholicos Vazken’s metaphor of
the leaven and his call for the abandon-
ment of old molds and for overcoming the
spirit of “narrow nationalism” may mark
the beginning of a new mind and mission
for the Armenian Church, I remain skep-
tical. Much, in fact, may depend initially
not upon the disposition of Vazken I or
the hierarchy but upon whether Christian
Armenians in the diaspora offer their sup-
port to the faithful in Armenia through
educational materials and resources for
mission and evangelization. Yet diaspora
Armenians must also report honestly
and self-critically to their kin on the true
nature of their own often-envied religious
experience within free societies.

Perhaps Armenian Americans will
simultaneously find the will to commence
the crucial business of sorting out what it
means to be a Christian and a church in a
nation that, although permitting religious
freedom, is one in which religious bodies
suffer profound spiritual enervation, the
deconstructive impact of denomina-
tionalism and a secular hegemony which
wears pluralism like a reversible vest.

I hope that the Armenian Church in
America and in the rest of the diaspora
may itself be regenerated and reformed
under the influence of the religious
awakening in Armenia. The various ad-
mixtures of faith and nationalism in the
minds and hearts of Armenians need to be
taken into account, but the awakening in
Armenia itself'is quite real. That lively and
experiential faith reveals just how thin
and pale much of diaspora Armenian
Christianity is. Amid this religious fer-
ment, Armenian national identity  could
well undergo some healthy transforma-
tions. Finally, there is reason to hope that
the Armenian Church abroad and in
Armenia will learn anew what it means to
be free and faithful in Christ. Only then
will it cease being the handmaid of na-
tionalism and secular authority and in-
stead be the spiritual leaven that raises and
purifies the character of its people. H

Today, after 2000 years, Christianity is
the faith, at least nominally, of one-
third of the earth’s population. From
a handful of fishermen, tax collectors,
and youthful troublemakers in an
obscure province of Judea, the faith
has spread over the globe to claim the
loyalty of almost two thousand
million inhabitants of our planet.

poems, reading a lot and memorizing many. Whenever I admired a poem I would think
that the poet had written it for me; that it was exactly the way I would have written it. I
believed at that time that there wasn’t anymore subject one could write about. All the
physical and emotional subjects were exhausted. A few decades have passed since then. I
have read not only many new Armenian poems, but others in other languages as well.
The truth is—as I’ve found out—that each new day brings a new experience and that
there are many different ways to express the same feeling or thought,

I am amazed at the way we, as a nation, have turned our misfortunes of the past and
present into unique creative experiences. If we keep this trait who will match our
creativity? We have communities, large or small, from Armenia to Australia; from
Europe to the Middle East, Persia and India; from Japan to the Americas, North and
South. We pretty well cover the whole earth. It has been our luck to be brutally dis-
persed. This fact alone has doubtlessly strengthened our will to survive as a nation at any
cost. We have learned—the hard way—to defy material riches in favor of the soul’s
ecstasy. We respect human values much, much more than the physical comfort. Only
two days ago I heard from a reliable source that in Soviet Armenia where religion, the
Armenian church had been persecuted for the past seventy years, new churches are be-
ing re-opened and rebuilt. No amusement parks, nor video shops. . .Yes, it is truly amaz-
ing if we consider the enormous economic and political difficulties being created in the
Soviet Union by the so-called new order and the old factions.

While I am writing to you, our church is observing the “Fast of Great Lent” in
memory of Christ’s suffering. We have also heard and seen the devastations of a horrible
war waged in the Middle East. Some authorities are boasting of their power of destruc-
tion. No doubt related businesses are flourishing and lives are ending. There are fathers
and mothers, brothers and sisters, husbands and wives, young men and women who
have lost loved ones in the war.

The thought that there might have been innocent Armenians killed on both sides
staggers the mind. Should we decide to write about war and peace; about injustice and
justice from the perspectives of different Armenian communities around the world,
there will be no end to subject matter.

Did somebody say there isn’t much to write about us?

“There certainly is a lot,” says

Your loving
Eugenie Horkoor

Seminar for Acolytes and Choirsingers
In Vancouver, B.C.

Some of the participants during the seminar weekend in Vancouver, B.C.

Saturday and Sunday, January 26 and 27, 1991, were special days for the Armenian
faithful of British Columbia in general and for the congregation of St. Gregory the II-
luminator Church in particular, because the Pastor and the Board of Trustees organized a
seminar for acolytes and choirsingers, the first such seminar to take place in Vancouver.

Thirty-three boys and girls gathered at the church on Saturday morning and stayed
there until Sunday 2:00 p.m. The participants learned the Prayer Hours, the Holy
Liturgy, and the hymns of the Armenian Church, and actively took part in the Sunday
Services. The participants wrote a letter to His Eminence Archbishop Mesrob Ashjian,
Prelate of the Eastern United States of America and Canada, expressing their feelings
about the seminar and renewed their commitment to obey the rules and regulations of
the Armenian Church.

On Sunday, Very Rev. Nareg Alemezian, Pastor, delivered a sermon emphasizing
the role of religion and the Armenian Church in our lives and the necessity of our full in-
volvement in the worship service. He thanked the parents and the participants and en-
couraged them to continue to support all the activities of St. Gregory Church.

The supervisors and the instructors of the seminar were Hayr Sourp and Arch-
deacon Krikor Zeytounlian. Each participant was presented with a souvenir and the
seminar concluded with a meal, prepared by a group of devoted parishioners, at the
Armenian Community Center’s Lazarian Hall.

Participants were: Shant Khatchadurian, Margos Khatchadurian, Nazeli Sagerian,
Sona Bedrossian, Shant Bedrossian, Isgouhi Demirjian, Hagop Deragopian, Krisdapor
Kabakian, Anahid Movsessian, Ara Movsessian, Rita Movsessian, Hagop Alemezian,
Ayda Boyajian, Anto Boyajian, Rozig Zarifian, Sevan Karayian, Sarkis Karayian, Eliz
Karayian, Azniv Karayan, Kevo Terzian, Harout Beshdikian, Armen Boghossian, Alin
Boghossian, Robert Horvath, Julie Horvath, Arka Movsessian, 'Anet Koudian, Joan
Semerjian, Krikor Semerjian, Robert Semerjian, Archdeacon Krikor Zeytounlian, Vrej
Gedikian, and Father Nareg Alemezian.
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Martyrs Chapel / Deir Zor

AJPERNINLENXEXE IRV

Solemn Requiem Service & Concert
76th Commemoration of the Armenian Genocide

under the auspices of
Archbishop Mesrob Ashjian

Prelate of the Armenian Apostolic Church of America
Eastern U.S. and Canada

with the participation of the metropolitan area churches
St. Illuminator’s Cathedral, New York, NY
St. Sarkis Armenian Apostolic Church, Douglaston, NY
Sts. Vartanantz Armenian Apostolic Church, Ridgefield, NJ

ST. BARTHOLOMEW’S CHURCH
Park Avenue at 50th Street, New York City

WEDNESDAY, APRIL 24, 1991 ¢ 7:30 p.m.

Master of Ceremonies
Dr. Ara Caprielian

Guest Speakers

Mr. Vartan Hagopian
President, Artzakh Writers Union

Prof. Hratch Zadoian
Dean, Queens College

=————————— — ———————————— . o e ———————

ARMENIAN HEROIC BALLADS & HYMNS
Music spanning 15 centuries compiled & arranged by
Rouben Gregorian

Featuring
CONCERT BRASS ENSEMBLE

William Hite, Tenor
Mark McSweeney, Baritone

At the Conclusion of the Program a Solemn Divine Service Will
Take Place In Honor of the one and one-half million martyrs.

PLEASE JOIN US

This program will follow the rally organized by the Armenian
National Committee at Ralph Bunch Park at the United Nations
which will take place from 3 to 6 p.m.

Buses will be available at the following locations:

Armenian Center, Woodside, NY at 6 p.m.

Barouyr Grocery, Sunnyside, NY at 6:15 p.m.

Sts. Vartanantz Church, Ridgefield, NJ at 6:15 p.m.
St. Gregory Church, Philadelphia at 4:00 p.m.
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Was the Last Supper A Passover Meal?

BEGINNING WITH THE latter half of the
second century the conflict between the
Synoptic and Johannine accounts of the
Last Supper and the crucifixion of Jesus
became an issue of discussion. While the
Synoptics insist that the Last Supper was a
Passover Meal, the Johannine account dif-
fers and stresses the fact that Jesus died
before the Passover Meal. In the light of
these historical situations, let us examine
the issue to see whether or not the Last
Supper was a Passover Meal.!

First of all, let us note that all four
Gospels agree that the crucifixion and the
death of Jesus took place on Friday (Mark
15:42; Matt. 27:62; Luke 23:54; John
19:31,42). During Jesus’ lifetime, the time
cycle of a day was reckoned from sunset to
sunset (Jeremias says from €:00 P.M. to
6:00 P.M.) According to this reckoning the
Last Supper, Gethsemane, the arrest and
trial, the crucifixion and burial happened
within a one-day period. But the question
here is not whether Jesus died on a Friday
or not. But rather did it happen on the first
day of the Passover Feast or the preceding
day which was called Day of Preparation?
The Synoptic accounts insist that
everything happened during the first day
of the Passover Feast, while the Johannine
account places everything on the Prepara-
tion Day period.?

According to the usual reckoning, the
first day of the Passover Feast was the 15th
of Nisan. And since the Synoptics present
the Last Supper as a Paschal Meal (Mark
14:12-16: Matt. 26:17-19; Luke 22:7-15),
therefore we can assume that Jesus ate the
Last Supper with His disciples on the even-
ing of the 14th of Nisan. The crucifixion
date was then the 15th of Nisan.® Accor-
ding to the Johannine account, the
crucifixion of Jesus took place on the 14th

of Nisan, during Preparation Day. This ac-
count automatically eliminates the
possibility of having a Passover Meal
together since at that time jesus was
alreadyv dead {John 18:28). John does not
deny that there was a meal the preceding
night of the crucifixion, but it was not a
Passover Meal as is indicated by the Synop-
fics John 13:1-2). In the light of these
testimonies we can summarize our find-
ings in the following manner concerning
the problem of the date. According to the
Johannine account, everything happened
hetween the 13th and 14th of Nisan, while
the Svnoptics differ and place everything
between 14th and 15th of Nisan. Accord-
ing to John, there was no Passover Meal
and according to the Synoptics there was.
Our intention is to reject the Johannine
theorv and confirm the fact, in accordance
with the Synoptic Gospels, that the Last
Supper was indeed a Passover Meal.
Therefore, let us consider some pro and
con suggestions to establish our thesis.

Some scholars have suggested that jf the
Last Supper was not an ordinary meal, it
could have been a Kidush meal. Jerémias
rejects this suggestion on the ground that a
Kidush meal was a simple blessing of the
Sabbath over a cup of wine performed on
Friday evenings. On Friday evening, ac-
cording to both Synoptics and John,Jesus
was already buried and therefore the
above-mentioned theory becomes unac-
ceptable.* A Haburah meal is also men-
tioned as an alternative possibility, which
was a duty meal occasioned by cr-
cumstances such as funerals, betrothals,
weddings, etc.? Another alternative sug-
gested is that the Last Supper was a meal
which the religious society of the Essenes

used to eat together daily. The special im-

portance which the evangelists attach to

the Last Supper contradicts this notion of a

communal daily meal.® .

After rejecting these suggestions
Jeremias brings forth the following
evidences to prove that the Last Supper

by Archpriest Dr. Gorun Shrikian

The Last Supper has been a popular theme for artists throughout the centuries. This

painting, titled “The Christ in Jerusalem,

»’is by the contemporary New Jersey artist

Samuel Kessner and was donated to the Prelacy by Mr. Jerair Avanian. Mr. Kessner
has attempted, he said, to recreate the Passover meal as it would have been celebrated
at that time. “Most of the traditional paintings of the Last Supper, » said Mr. Kessner,
“were done in the 14th to 16th centuries by Europeans who picture the participants ata
long table, dressed in brightly colored Roman togas, and bareheaded. The rooms are
not typical of the time and many are painted in bright sunlight.”” Mr. Kessner’s pain-
ting has the disciples seated on wooden benches around a long wooden table. Jesus is
seated at the head of the table as the head of the Jewish family wou Id be at festive occa-
sions. Jesus and all the other men are wearing tu rban-like head gear and they are cloth-
ed in faded or muted colored garments. Jesus is in pink and blue. The others are in pi nk,
blue, brown or green. Mr, Kessner explains that there were few dyes then and most of
the colors were made from shells or berries and the bright Jerusalem sun faded the

garments quickly.

He first became interested in painting the Last Supper after a

magazine article pointed out that several of the classic paintings are inaccurate. Mr.
Avanian’s donation is now hanging in the Vahakn and Hasmig Hovnanian Hall at the

Prelacy in New York City.

was an actual Passover Meal shared by
Jesus with His disciples at the eve of His
crucifixion. In Luke 22:15 we notice that
Christ expressed His desire to eat the
Passover Meal with the disciples. Jeremias
slso adds the witness of the Quarto-
decimanian celebration of the Passover,
which states that the Lord ate the Lamb
with His disciples on the great day of the
Unleavened Bread. Today it is well know,
Jeremias says, that the Quarto-decimanian
Passover celebration was the traditional
continuation of the primitive Christian
Passover.”

Both the Synoptic and jJohannine ac-
counts place the locality of the Last Supper
at Jerusalem. Jerusalem was a crowded ci-
ty, especially during festive days. Under
these circumstances Jeremias does not
think that Jesus would consider eating an
ordinary meal with His disciples with
previous plannings. The Law demanded
that the Passover Meal be held only in
Jerusalem, beginning with the first cen-
tury B.C. The slaughter of the lambs took
place at the Temple area while the eating
was transferred to the houses in
Jerusalem. Jesus usually stayed in Bethany
and there was no reason to stay in
Jerusalem that night except to comply
with the Law to eat the Passover Meal in
Jerusalem.

The Last Supper took place during the
evening hours and it was prolonged for
several hours. This indicates that it was a
Passover Meal, since the Law required the
participants to consume the entire lamb
during the Passover Meal. The room
which was rented to them was without
ado, a custom which was practiced only on
festive days.® According to John, the Last
Supper was eaten in a state of levitical
purity (Num. 19:19), which was not re-
quired from the laity for an ordinary meal.
However, the Law required such obser-
vances for a Passover Meal. Another point
worthwhile to mention at this time is that
Jesus broke the bread during the progress
of the meal. During an ordinary meal the
breaking of the bread took place at the

beginning of the meal.

It is a misconception to accept the fact
that during Jesus’ lifetime the drinking of
wine during ordinary meals was a matter
of fact. Those who visited Palestine and are
aware of the living conditions of the peo-
ple in the Near East realize that wine is a
rare element and is usually limited to
festive occasions, such as marriages,
engagements, bereavement periods, eic.
During the Passover, Pentecost, and the
Feast of Tabernacles, the drinking of wine
was prescribed as part of the ritual. There
is no indication in the Gospels that Jesus or
His disciples were wine users. The only oc-
casion that is mentioned is the Wedding in
Cana and the reference of Matthew
11:16-19, which cannot be considered as a
reference that Jesus was a wine user.
“Eating and drinking’ is an idiomatic ex-
pression referred to those who are sociable
by their characters, unlike john the Baptist
who was an ascetic. Therefore, the use of
wine during the Last Supper is an indica-
tion that it was a Passover Meal and a
festive occasion to be celebrated.

Though we do not have enough
evidence concerning the other elements
that were used during the Last Supper, we
might assume, according to the prescrip-
tion of the Law, that the feast consisted of
wine, unleavened bread, lamb and bitter
herbs, symbolizing Israel’s deliverance
and the bitter days they lived in Egypt (cf.
Ex. 12:8).2 The omission of the elements
not mentioned by the Synoptics cannot be
used as an evidence against their thesis,
since their main objective was not to
describe the details of a Passover Meal, but
rather to transmit a liturgical formula with
tremendous significance for the religious
life of the early Christians.

According to Jeremias, John omits the
Last Supper for special reasons. During the
time he wrote his Gospel, a secrecy was
imposed upon all baptismal and
eucharistic procedures.? Both Jewish and
legal reactions against the sacramental
beliefs of the Christians compelled John to
present the issue in a different perspective.

Also, his theological concerns are more
justified this way. John evidently relates
Jesus’ sacrificial crucifixion to the exact
time of the sacrifice of the Passover Lamb.
Thus, according to John, Jesus was
brought before Pilate for trial and Jews
refused to enter the Praetorium because
“they had not yet eaten the Passover.”
This precaution was taken “that they
might not be defiled” before eating the
Passover (John 18:28).

John insists that Jesus died on Prepara-
tion Day (John 19:14), the 14th of Nisan,
and that “his testimony is true, and he
knows that he tells the truth” (John
19:35).11

At this time Jeremias also considers the
existing objections which tend to establish
the validity of the Johannine account. It is
objected that if Simon of Cyrene was
returning from work during the day of
Jesus® crucifixion (Mark 15:21), that day
could not have been the first day of the
Passover. According to the Jewish law no
one was permitted to work on that day.
Jeremias argues against this objection
asserting that there is no clear indication as
to the nature of the work which was done
by Simon. Everyone was permitted to go
out of town as far as 2,000 cubits or 880
meters. Therefore, if Simon was a farmer
he was allowed to visit his possessions. If
he was not a Jew, as his name indicates,
there was no reason to be concerned about
the Jewish customs.’?

The daily Eucharistic practice in the ear-
ly church is brought forward as an objec-
tion. Once a year an observance would
have been proper if it was a Passover Meal.
Jeremias answers the objection on the
grounds that the early Christian com-
munal meals were not Eucharistic. The
meals gradually evolved into the Last Sup-
per, even before Pauline times.®* Also
Christ’s suggestion, “to do this as often as
you drink it in remembrance of me,” was
enough stimuius to do it as often as it was
possible and not only once a year.

The use of both leavened and unleaven-
ed bread in the early Church indicates a
divergence of thinking in this respect
according to some authorities. In defense
of the Orthodox use of the leavened bread
in the arguments of John of Damascus it is
also objected that the Last Supper was not
a Passover Meal. But the use of the
unleavened bread in the Armenian
Church indicates that the use of the
leavened bread was not a Western custom
alone.

After considering all these objections,
the chief argument against the Synoptic
view is the eyewitness account of John,
which fixes Christ’s death on the 14th of
Nisan (Day of Preparation), preceding the
day of the Passover. At this point I would
like to object to John’s assertion with
statements from his own account in which
he contradicts himself. In John 12:1 he
mentions that Jesus visited Lazarus in
Bethany six days before the first day of
Passover. In 12:12, John mentions that the
next day was the day when Christ was
received by the multitude with palm
branches, known to us as Palm Sunday.
According to these statements that day
Jesus came to Bethany was Saturday. The
next day, namely, the Palm Sunday, was
the first day of his point of departure.
Monday was the second day. Tuesday the

(Continued on page 8)

Archpriest Dr. Gorun Shrikian is pastor of
St. Sarkis Armenian Apostolic Church,
Dearborn, Michigan. This article is
reprinted from a 1970 issue of GILIGIA,
published by the Prelacy. The question
whether the Last Supper was a Passover
Meal or not is one that continues to be
debated amongst Biblical scholars.
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Clergymen serving Prelacy churches gathered for their annual clergy
conference on Sts. Ghevontiak day, February 5. This year the clergy met at
St. Asdvadzadzin Church, Whitinsville, Massachusetts. Lectures were
given by Rev. Zareh Sahagian, Archpriest Dr. Mesrob Tashjian, and Rev.

Armen Ishkanian.

Phspu Pupbfulissd Ui -
M\\HN-\N-- \HEN-&N..
ENmWEH\- b #ﬁovh\#sv \QHN-AHPN:NN-
nprynedny, Spupuayliss Butlipplpusfr
b *EMESE&\- #\ﬂ\-#hsv 3.#.\% Sn—
ghonpulubuyg quop  ppo o phlod
Swdwgnedwpp grudupky bpbppupfd b
5 shlunpniw p N.@.@N\-M: brskhhvﬂ&\g\-
Q\.Et.tmhhtw.%v U. NN..-SHPE&.EV%B ELb-
nbginy £, Uppng Lbinbgbubyg
Sl sy bl wefifdn:

bpinequpfp 4 pbupniupp
Epblyngbwl, wpgkl Shplhuy Eph 18
Smghnpulputiibp, apabe Speppbluy-
whgul opfuwiip Lnghinp Lofpe Upd.
S Qupts Rt Vwlwlhbwhp wnwh
JSLP:

bpboyupPl 5 dpbenprsppl,
wrnnwe o bl %Epﬁ\qﬁﬂ.:rh\.rv wnkagh
netibgue U. Bwnncwdwd bl blinkgung
LR, npdl bmp prynp Bhphuhbpp
neqprckgut Sadwgndwpp fwgpp:

o'h.ﬁtm. A ?E\.ENN U. ~N~=~..
Busynpbids, pustnits U ppusguts Lop’ np
he dwubuggbp Ghbqbgpibpm Lw-
Susg fpossplasy bl Wnplnepgp  plglu-
borp daqufpb Uevnpuppng 453,
pupfguniwmn Jwg by Lk plpulek pnch
be wpoffpm| pugniwd  qu possspuspliy
AE»\E*ar-\Eﬁhu

Quilwgnidupp  plunphy  pp
qpewbp Skinkebuy #Em.?:&. NQ*N. S.
Vupkly Lpg. Uibbdbqbwh, wabk-
bwwbn, ke ~N-$. S. M\EN-&&N R4
ﬁ\..AN\:NEHhEM: skl fp

Uintibissiglsn Gusyp Uneppp pp
o pladlp el fuoupp i unusssuriol g
burg, whgue opniwy qupnugpp gnp=
Swgpne Fhul: %E.\SE*N-\- duw g
qugfEph 3 quuu fuouns [Ffroilib
AA%EtvETEvh.E& wunnnfpubbbpp SpL
fpnedlprpuiify ypfuiqdple S5p> Upd. S.
MEE#A 45, QEAE\N»EM: «Swutrw—
potfibiu g wunnne ppubbibpp Ginp b=
qupubbwlh dhhbuw prbins G bud g»
Upt. S. Ubupngy U. R Pu,-
Shkurls, A%EEFETEH\&E\ upusaine fr=
puilibpp 20pg qupae phibpne-
Blus g£9> Ups. S. Updts £S5.
?~\EEN~..EH"

Wﬁbh puius fuou  puSubiury

nN.N-\-mu wyurenns \uN-EFU\NN-HF bpsss N-WFHN-HFI

:«EENEM

[l e gnpdwgpnefbut,  doa—
Ywinpupump  Ubplhoy  Fosd i lju—
2ol % LEP:

QH.\N S ppls ko
quiuw fuounc [Fhwbrg fp  Swull—
prgnpulputs  Swdw fpblh  Lbpu=

wpuina ko fr -MEN-\qﬂb.Eml

Faqufulpulilsbpae apagmcd
dinpSuwnpulpnls Sbnwg fplbip qple
chgut ULsf Swiih Qpyplifrny b=
spuin NE.\N-E:N\::}F— v.U.0.8.5.
Fupbapl B Qufagfmapl, &pap-
waygple  Udbpployl  Unwionpy
\HEN-&N-. S. ~\N.t-==~ ﬁ&-ﬁ. NNN%#EI
bph, unplwenplynd qpplkbp puSu—
Yo yfrg nolfils wuin fF fros

Crnuuidfeny fF
Sbnmgpp gqphnikgue Sube Upd. S.
Uspuin U. 4. Stp Upsubwliif, np
wng Quilyusts  squnnBuntibipny  glpgone
bbpluy gonlinefy:

Ybuopnewsy uigusphl oganp—
chn, puwlwluy Swypkpp  hpkhg
qupgulph sncppp sl flew -
Prigfpip bufulpt Snghinp Sndfe,
Sngbinqu S. #:R%EEE L35, %WN-

E.:ﬁ:tblEF\n dbplbdfiy, nip wmbgh
nLlibgure hi*bhsv*t-ﬂbﬁhv at pros pree=
qnc fdfle:

Wﬁh\&ﬁ.\ﬂtv basgdwlhs pusyrie sl
bp puPpbel Swmp dp bhlqbgeny
AH.NLEWEN-?F&&.EU bngdk p yquianfre
ﬂblﬁ#tsk AH*\.:PHN-E\NEFH#N-\-FN“ &.\.\NT
qbginy upuiip  hgniwd bp o wggo—
Jivibpnd opnhp Ehwd  EfS wpasar—
chyne fipbly wougnfdf Spopbpp:

ﬁ.\ﬂﬁh&. S. EE\.ENN U. ..NN-A..
%E#:TMEF fuonp wnbibyn, slnpSu—

EENE.N\-M:HEM.

fupre Bl yuyniikg, wbqingh
N:*ETEN-WHPNQWEM: Q\Nhﬂ\n@stﬁﬁ
Sphwg, Spopplfuy  dupdsfh,
wgquypuibpack, Upd. Zogbinp

df engnp g nprbe

bpblg wypoumubipny b

pocfF H*\-H& -\ECUE#\-Q N:NEU
wigu Suicasply quQngne [Fhurk:

bpblynybwls dwdp 7:30p% U.

[/ § 7 24 SESEN-E* duinncgnikgun

gl pk~

Book Review

Songs of Bread, Songs of
Diana Der Hovanessian

Salt

New York, NY, Ashod Press, 1990.

Reviewed by Pierre Papazian

“Songs of Bread, Songs of Salt” is the
latest collection of Diana Der
Hovanessian’s poems. The author of
almost a dozen books of poetry and
translations, Ms. Der Hovanessian has won
various national and international awards
for her work. A recent article in the Boston
Globe referred to her as “the foremost
translator of Armenian poetry.” In the
Armenian American community, she
could also very well be called “la premiére
poéte” for she is without doubt the
foremost Armenian poet working in the
English language. While well-known
among Armenians and a fair-sized group
of non-Armenian poetry cognoscenti, she
certainly deserves much wider recogni-
tion for her imaginative and creative
poetry.

The bread and salt in the title are the
traditional ingredients of the common
welcoming ceremony of the Armenians,
although other cultures also use bread and
salt for the same purpose. Two of the five
sections of the collection are entitled
“Songs of Bread” and “‘Songs of Salt.” The
other three are “Horses on the Roof,”
“Snow Dream,” and “Fire Dream.”
Throughout most of her poems, there are
allusions and references to things Arme-
nian, most of which will be lost on the
“odar” reader, and certainly some of
which will be lost even on the Armenian
reader, e.g., in her poem “How to Become
an Armenian’:

to remain Armenian means using
pen, plough and sword.”

Many Armenian readers may not even
recognize the symbolism, let alone under-
stand it. Even when there is no overt
reference to things Armenian, the reader
who has any knowledge of the Armenians
and their history must often stop to
wonder whether the phrase or verse
cloaks some historical or personal state-
ment on the Armenian condition.

The persistent evocation of her Arme-
nian roots in her poetry certainly makes
Diana Der Hovanessian as much of an
Armenian poet as an American poet with
New England roots. Some would argue
that an Armenian poet must write in the

Armenian language, but they are making
the mistake of concentrating on the
English words and missing the emotional,
lyrical, and artistic impulses that trans-
cend the language.

Indeed, at times Ms. Der Hovanessian
herself doubts her own identity. In the
poet “At Khoji Vank” she refers to herself
as “your step daughter from America. . .”
in effect breaking the blood line that links
her to the Armenian heroes whose name
she invokes at the head of the poem.
Again she doubts her Armenian identity
in the poem “In My Dream” when she
ends with the lines:

I woke, washed, and looked in the glass.
Only another American dressed in fine
clothes.

Yet the persistent theme that pervades the
poems confirms her resolute adherence to
her people and her ancestors. She is not a
step daughter from America, but a true
daughter from America.

While I have been reading Ms. Der
Hovanessian’s poetry for many years, I
must confess that at times I still find the
form of her poems jarring. Having been
educated in the more rigid and stylized
forms of the French poets from Ronsard
and du Bellay to Rimbaud and Verlaine, I
have to shift literary gears to read modern
poetry. However, the only device I really
object to in Ms. Der Hovanessian’s poems
is the hyphenation of a word at the end of
a line in order to create a rhyme or to
achieve a particular rhythm, as in “On
Commonwealth Avenue” or in “Snow in
Yerevan.”

Diana Der Hovanessian is to be com-
mended for her poetic accomplishments.
“Songs of Bread, Songs of Salt” is a
welcome addition to her other publica-
tions. I recommend that everyone read
this collection and then get hold of
previously published collections of her
poetry. 1 must also congratulate Ashod
Press for publishing Ms. Der Hovanessian’s
works. If William Saroyan was Armenia’s
gift to America in the field of prose, Diana
Der Hovanessian is Armenia’s gift to
America in the field of poetry. ||

SONGS OF BREAD, SONGS OF SALT
IS AVAILABLE AT THE PRELACY BOOKSTORE

U. gtE!rEQEm.\uv bhbgkginy JEp:
QEHPEF squinus o fr$% Ep ﬂ\-\.. S.
lnpkt Piu. Swghbwt: U, funpo—
g U. Rsi. %E#:TFEH Ec ﬁm-\..
S. Vaphly Rih. PESppofuitibovsts:

U. $ESEN-E-.\- bpgbgn-
qnefdpibp Lunwpkghl  pwiwiiog
St yplipp

QN-HFEE syuingudp  wrpcu
st et press g g Awypps
174 \thavi.bu.tvﬁ 78 -NENEN.EM\EF.N.
burbunwlpne Fbwls  funpSacpy b, Lury
h\&buﬂb..wrh.\ g yumbedwl b
sagrastasfearls

RFRHPEFEn\q op fp purbur—

aguas G

Lury Qwyplpnedt Swdwp,
ol JLly whgad ppaup dowm Lp
ebpl dnqmfnepnp Swnmy Snghbio—
pulpealiag  qunp, wnhf dp g
whinliy  pudiblfg pppegee gucbpne
b mpufuod iy b o punbg wy-
Joustnuilrp  inudbolsgne

pm) JussnmwSrksus yg
:FE%#NE#EU U. @##ﬂ#ﬁs\ puss pro—
pocffuts Swdwp:

Not Bread

“What can you do with poems?

They are not bread. ”—Vahan Tekeyan

No, not bread.

But bread or seed

will leave the caged bird
starved

when sky is what he needs.

And bread for us became,

in times of loss,

more than flour and
 leavening

mmmu:umm with the cross.

Not bread, not bread,
but pieces of the sky.
What they did

was help us fly.

Diana Der Hovanessian
from Songs of Bread, Songs of Salt
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Was The Last Supper
A Passover Meal?
(Continued from page 6)

third day. Wednesday was the fourth day;
Thursday the fifth day, and Friday was the
Passover Day. John insists that Friday was
the Preparation Day. According to this
reckoning, Thursday was the Preparation
Day and not Friday, which corresponds to
the Synoptic accounts in contrast to his
own account. This contradictory evidence
is enough to demonstrate that the Synop-
tic account is correct and that the Last
Supper was a Passover Meal.

Many scholars have tried to harmonize
the two accounts suggesting miscalcula-
tion on the lunar system, a one day dif-
ference which divided the Judean and the
Galilean calendar, etc.

A new theory developed by a French
scholar, Annie Jaubert, offered in her
book The Date of the Last Supper, is the
most refreshing and provocative theory
ever offered. Jaubert asserts that during
Christ’s lifetime two different calendars
were used to determine the dates of the
festive days. The old priestly calendar,
observed by the mass, was three days
ahead of the official calendar which was
observed by Temple officials and also by
the Jewish Diaspora. In this case Jesus ate
the Passover on Tuesday evening and was
crucified on Friday, the Preparation Day,

"according to the official calendar.* If we

accept Jaubert’s theory, then both the
Johannine and Symoptic accounts are
justified. But still, there remains John’s
contention that the Last Supper was not a
Passover Meal. Or he did not share Jesus’
opinion about the old priestly calendar.

Astronomy cannot render any help in
this respect, since we do not know the ex-
act date of Christ’s crucifixion. There is
also the possibility that there- was a
miscalculation on the part of Jews that
made them celebrate the Passover not on
the exact date, namely, 15th of Nisan.

In the light of the above findings, this
writer concludes that the traditional view
of the Church that the Last Supper was a
Passover Meal, must be held as valid until
new discoveries shed enough light on the
subject.

NOTES
1. Annie Jaubert, The Date of the Last Supper
(Staten Island, N.Y., Alba House, 1965), p. 95.
2. Joachim Jeremias, The Eucharistic Words of
Jesus (New York, Charles Scribner’s Sons, 1966),
pp. 1517.
3. Jaubert, p. 95.
4. Jeremias, pp. 27-29.
5. Ibid., pp. 29-30.
6. Jbid., pp. 30-36.
7. Ibid., pp. 18-19.
8. Ibid., p. 44.
9. Ibid., p. 56.
10. Ibid., p. 136.
11. Jaubert, p. 96.
12. Jeremias, p. 76.
13, Ibid., p. 66.
14. Jaubert, pp. 95-100.
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Giving is Receiving: The third in a series of articles

Charitable Trusts: Part II
Choosing a Trustee

Once you have decided to set up a
charitable trust, one of the most impor-
tant decisions you will make is who to
choose as a trustee. In our previous arti-
cle, Hasmig and Nerces Sarkissian were
facing this decision. Before they make up
their mind, they need to know what the
job of the trustee will be.

The trustee’s job is te distribute the in-
come to the donors for as long as they
live, to invest the money prudently and
in accordance with the regulations, and
to distribute the remainder to the charity
when the beneficiaries of the trust have
passed away. Obviously, the trustee is a
very important person to you if you are
the donor, and the selection of a trustee is
critical to you being satisfied with your
trust.

The trustee should have some
knowledge of investments, or the advice
of an experienced investment advisor.
Although by law, the trustee only has to
handle the money carefully, most donors
want a trustee that they can talk to about
how the investments are being handled
and who has some expertise. The law
specifies that most of the assets can be in-
vested in income producing securities
such as CDs, municipal bonds, U.S.
Treasury bonds, etc. However, about 30%
‘must go into stocks, since stocks give the
best return over the years, and thus pro-
tect the charity from being left with
nothing,.

Personal trust is also important. Some
people like a bank to be the trustee, while
others prefer someone with a more per-
sonal interest in their welfare. Although
a family member is not recommended
due to certain tax and legal problems, a
lifelong friend can be a good choice. A
friend chosen for such an important role
tends to take the job very seriously. Many
people chose their attorney or a bank of-
ficer, but most attorneys do not have any
investment training, and neither an at-
torney nor the bank will have the per-
sonal interest in your welfare that a good
friend will. It isn’t a good idea to choose a
stockbroker or financial planner. While
they are certainly knowledgeable about
the investments, conflicts of interest can
arise. It is better to choose a friend and
suggest that the stockbroker or financial
planner be consulted for advice.

Another reason for choosing a friend is
that both attorneys and banks charge
high fees for handling trusts. While your
friend should be given something for his
or her time and trouble, generally they
will expect less compensation than a
bank. For small trusts, 1 to 1%% is ap-
propriate. As the trust gets larger, % to
1% is more appropriate. Usually the
trustee’s fee is paid out of the income of
the trust.

The Sarkissians discuss who among
their friends would be the best trustee.
They decide it should be someone a little
younger than they are, since they want to
make sure that he or she will still be
vigorous and capable of handling the
trust for as long as the Sarkissians live.
Hasmig suggests Janice Papazian, who has
beéen their next door neighbor for 30
years, and who has handled her
husband’s life insurance money very well
ever since she was widowed during the
Vietnam War, educating her three
children and living well. Nerces likes his
friend Vahan Krikorian, who has been a
successful businessman in their com-
munity, and is very smart about money.
They decide to ask Mr. Krikorian first,
and if he accepts, to then ask Mrs. Pa-

by Rosilyn H. Overton, CFP

pazian to be the alternate, in case anything
happens to Mr. Krikorian.

Mr, Sarkissian calls Mr. Krikorian and
asks him to lunch. At lunch, he broaches
the subject of the trust. Mr. Krikorian
agrees, and Mr. Sarkissian calls his wife

and tells her to make an appointment with
the attorney to draw up the trust.

Next titne, Nerces and Hasmig will make
some decision about the kind of trust that
they want, and how much income they
will take.

Rosilyn H. Overton, CFP is a partner in Brown & Overton, a comprehensive financial
planning and investment advisory firm known for its expertise in charitable giving and
retirement plans. She is a Certified Financial Planner, holds a M.S. in Economics from
Wright State University in Ohio. She has been named Business Woman of the Year in
New York City and is Vice President—Communications of the New York Chapter of the In-
ternational Association for Financial Planning. She has written numerous articles on
finance, pensions, and insurance, and has appeared as an expert in financial planning
on the Financial News Network, the CBS Morning News, and other television talk shows.
If you have any specific questions about anything discussed in these “Giving is Receiving”
articles, you may write to Ms. Overton at 20 Exchange Place, New York, NY 10005,

212-635-0633.
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The subject of Charitable
Trusts is complex, so this
article explains only the
barest essentials. If you
find the information
intriguing, you can contact
the Armenian Prelacy, 138
East 39th St., New York,
New York 10016, or your
local Church office for
more detailed brochures
about Charitable Trusts or
the previous topic,

Charitable Annuities.
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IN FAITH I CONFESS

The prayer, “In Faith I
Confess,” by St. Nerses
Shnorhali has been reprinted
in a new edition which
provides the classical
Armenian, modern Armenian,
English transliteration and
English translation of each of
the 24 verses. The prayer is a
source of strength, comfort
and guidance. This pocket-size
edition should be in every
home and at the low price
of $3.00 you should have
several for other members of
the family.

Available at the
Prelacy Bookstore




