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Board of Trustees Seminar in Phlladelphla

A regional Board of Trustees seminar, the fourth in a series, took place in Philadelphia
on February 8 at St. Gregory the Illuminator Church. Lectures and discussions covered
a broad range of church-related topics. Spiritual unity of the church, the identity and
continuity of the Armenian Church, both nationally and internationally, and local
planning, leadership strategies, and communications channels were among the major
topics discussed. At the conclusion of the seminar Archbishop Mesrob Ashjian touched
upon various points raised during the lectures and discussions. He commended all of
the participants for their excellent presentations. He concluded by emphasizing com-
munity involvement by the church. “We worry about too many little things,” he said.
“You need to reach out to the community, touch people who have other types of prob-
lems. Churches should have social obligations to their communities. Then we will be
able to understand the verse in Matthew which says, ‘When I was hungry you fed me;

when I was in prison, you visited me....

> We can combine faith and

good works and

perhaps these seminars can be mirrors on how we can fulfill the message of Christ

and the Gospel.”
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mﬁﬂﬁ 5 Schools Will Take
Hammumi ) " N
Ty eyl ‘? in NJ April 13th

The Armenian National Education Com-
mittee (ANEC) has been working diligently
on what is expected to be the cultural event
of the season—the 1997 Armenian Schools
Festival which will take place on Sunday,
April 13, 1997, at the Northern Valley Reg-
ional High School in Demarest, New Jersey.
ANEC is jointly sponsored by the Prelacy
and the Armenian Relief Sodety.

The event, which is under the auspices of
His Eminence, Archbishop Mesrob Ashjian,
will bring together nearly 200 students from
the Mid-Atlantic regional Armenian day and
one-day schools. Participating schools are:
St. Mluminator’s Day School, Woodside, NY,
Holy Martyrs Armenian Day School, Bay-
side, NY; Armenian Sisters Academy,
Radnor, PA; Hovnanian Armenian School,
New Milford, NJ; Hamasdegh School, Beth-
esda, MD; Haigazian School, Philadelphia,
PA; Nareg Saturday School, Ridgefield, NJ;
Ararat School, Elberon, NJ; St. Sarkis Su-
zanne and Hovsep Hagopian Armenian
School, Douglaston, NY; Siamanto Pre-
paratory and Level One, NY.

The guest choir director for the student
chorus is Mrs. Hourig Papazian Sahagian,
former executive director of ANEC. An
accompalished musician, she is arranging
the musical portion of the festival and will
conduct the 200 students on stage.

The stage decor is being designed by
Sona Kludjian, who is being assisted by stu-

dents from the Siamanto Academy. Norik
Checkosky Babourian is stage manager and
field director and will work with the individ-
ual schools in order to achieve uniformity in
the choral renditions. The assistant stage
and choral manager is Raffi Kizirian. Mr.
Asbed Balanian has volunteered to video-
tape the entire performance.

The commemorative booklet is under
the supervision of Mary Anne Bonjuklian
and Gilda B. Kupelian, ANEC Executive
Director and the coordinator of the festival.
Bilingual press releases are being prepared
by Sirpuhi Mark, principal of St. Sarkis
Saturday School and Mrs. Kupelian.

In addition to those mentioned, festival
comimittee members are: John Ouligian,
ANEC Chairman; Liz Amirian, ANEC mem-
ber; Zemroukhd Markarian, St. Illum-
inator’s Armenian Day School; Zarmine
Boghosian, principal, Holy Martyrs Arme-
nian Day School; Mrs. Hermine Menakian,
Nareg School Board chairlady; Mrs. Asdghig
Inedzhyan, principal of Nareg Saturday
School; Nayiri Balanian, Armenian Sisters
Academy; Anais Tcholakian, principal of the
St. Iluminator’s Saturday School; Takouhi
Bagian and Majda Garabedian from the
Haigazian School in Philadelphia and Diana
Minasian. The principals of all of the partici-
pating schools are ex-officio members of the
committee. For tickets and/or information
contact the ANEC office, 212-689-7231. %
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From the editor...

This month we feature another thought-
ful article by theologian Vigen Guroian.
Vigen’s articles in Outreach always stir up
a great deal of emotion.

Interestingly enough those who do not
agree with Professor Guroian always
express their thoughts verbally. I have yet
to receive a written response, in spite of
the fact that I have invited several individ-
uals to express their challenge in writing'
for publication in Outreach.

On the other hand, those who eagerly
wait for Vigen’s articles do express their
thoughts in writing. I offer two such
recent examples:

Father Daniel Donovan from St. Basil’s
Orthodox Church writes, “I received the
Summer 1996 issue of Outreach today. 1
must say that the article entitled A Palm
Sunday Meditation on the Mission of the
Armenian Church by Vigen Guroian is one
of the finest articles that I have ever read.
Its clarity, depth and precise meaning
should be observed by all of us. I sincerely
hope that all readers of Outreach will take
this very seriously and enrich their lives in
truth and goodness. Thank you for shar-
ing this with us.”

In an eight-page letter (parts of which I
will share with you in coming months),
Garabed Sarkessian asks, “Is Dr. Guroian
the only Orthodox Armenian theologian
who publishes on a regular basis or even
at all?” and then says, “I was thrilled by
the article by Dr. Vigen Guroian, Becoming
Real: Living the Life in Christ. This was
the best thing I have ever read in
Outreach. 1 have read all of Dr. Guroian’s
books and heard him speak a few times.
The article is a gold mine of truth. I would
like to see more articles by him.”

Professor Guroian’s article in this issue
of Outreach, Why God sent Jonah to
Nineveh: or What God Wants from the
Armenian Church, will no doubt stir up
more debate. The Book of Jonah is pri-
marily known as the story of the “great
fish,” as the King James Version calls it,
that swallows Jonah, the reluctant
prophet. The real point of the story goes
much deeper, and Vigen has done a
superb job of making the story relevant to
our lives and our church today.

Many years ago—in the 60s and 70s to
be exact—my late husband and I pub-
lished a little newsletter called Phoerix
which always managed to create alot of
“heat.” My all time favorite comment
came from a woman in the mid-west who
wrote, “You make me mad, but you make
me think.” I considered that the supreme
compliment. I think we can say the same
of Vigen Guroian. He might make us mad,
but he sure does make us think!

Next month, as promised, we will pub-
lish the first of a series of articles on our
parishes. We are beginning the series
with St. Sarkis Church in Michigan, one of
our largest and most dynamic parishes,
because' the pastor, Rev. Dr. Gorun
Shrikian; recently celebrated the 30th
anniversary of his ordination and we are,
so to speak, “killing two birds with one
stone” by covering the anniversary and
focusing on the parish at the same time.

I love to hear from you. Write to me by
“snail” mail, ¢/o The Prelacy, 138 E. 39th
Street, New York, NY 10016; or if you are
of the E-Mail generation, you can find me
on the internet, iapapazian@aol.com
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Participants in the recent seminar for young adults, the first in a series co-sponsored
by the Armenian Religious Education Council and the religious education council of
Sourp Khatch Church, Bethesda, Maryland, gather for a group photo.

CCW .

hat Do We Believe?” was the theme of
a seminar geared for young adults at Sourp
Khatch Armenian Church in Bethesda,
Maryland, on Saturday, February 22. The
seminar, the first in a series, was sponsored
by the Armenian Religious Education
Council (AREC) and the Sourp Khatch
Religious Education Council. The purpose of
this seminar was to provide the participants
with a better understanding of our basic
beliefs as Armenian Christians, as well as to
enrich the participants’ spiritual journey
during this Lenten season. Appraximately 40
people participated. The seminar began
with a prayer by Rev. Fr. Khoren Habeshian,
the Pastor of Sourp Khatch Church.

The seminar was led by the Very Rev.
Anoushavan Tanielian, Vicar General of the
Prelacy and Pastor of St. Sarkis Armenian
Church in Douglaston, New York. Hayr
Anoushavan used the Nicene Creed, “Hava-
damk,” as the foundation for his presenta-
tion. The Havadamk, formulated at the First
Ecumenical Council held in 325 A.D. in
Nicea, is the Church’s expression of her faith
and the confession held in common by all

During the question and answer session,
echoing the verses from Psalm 23, Hayr
Anoushavan explained that the Bible pro-
vides the best image of the Armenian Spirit,
better than any historical text. “Even though

I walk through the valley of the shadow of
death, I fear no evil for Thou art with me.
Thy rod and Thy staff, they comfort me.” As
Armenians, said Hayr Sourp, we have been
persecuted throughout our history, yet we
continue to survive as a Christian nation.

The participants were treated to a deli-
cious Lenten luncheon prepared by Mrs.
Sylvie Avakian, Mrs. Margaret Dardarian,
Yeretzgin Berjouhi Habeshian, and Mrs.
Aghavni Miranian.

Deacon Shant Kazanjian, director of
ANEC presented a second seminar, “Open-
ing to the Transcendent: Foundations of
Armenian Christian Spirituality,” on Sat-
urday, March 15, drawing upon the rich tra-
dition of the Armenian Church to explore
ways to develop one’s personal relationship
with God and methods for creating space in
our daily lives.

Future seminar topics will include, “Ethi-
cal Challenges of the Day and Explanation
of the Sourp Badarak.” These and other
seminar topics were identified based on a
survey done by the Sourp Khatch Religious
Education Committee. In addition to these
seminars, the Sourp Khatch Church is also
conducting a monthly adult Christian edu-
cational program, led by Rev. Fr. Khoren
Habeshian. For information, call the
Church office at 301-229-8742. <
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Why God Sent Jonah to Nineveh:
Or “What God Wants from the Armenian Church”

by Vigen Guroian

Given as a lecture at the forum “What Will Be the Future of the Armenian Church in America”
Philadelphia, Pennsylvania, September 28, 1996

Then he [Jesus] opened their minds
to understand the scriptures, and
he said to them, “Thus it is written
that the Messiah is to suffer and to
rise from the dead on the third day,
and that repentance and forgive-
ness of sins is to be proclaimed in
his name to all nations, beginning
from Jerusalem.”

Luke 24:45-47

Most of us are acquainted with the Old
Testament story of Jonah in one way or
another. The fable element of the story
when. Jonah is swallowed and then spit
out by a great fish has been the inspira-
tion of many literary works. We need only
think of Herman Melville’s novel Moby
Dick and Carlo Collodi’s fairy tale
Pinocchio.

The Church has attributed an impor-
tant symbolism to this incident. It has
been interpreted as a sign or type of Jesus’
baptism and resurrection from the dead.
But the theological meaning of the story
and its bearing on faith are even more
broad. The Book of Jonah is a masterfully
written satire that unmasks false beliefs
and calls Israel back to its calling to be
Holy and witness to God’s mighty works
of redemption. That is why the ancient
compilers of the Hebrew canon placed
Jonah among the prophetic books of
scripture. I believe this ancient biblical
story can help us to understand why we
and our own Church are failing to meet
our calling in Jesus Christ, and can show
us the way toward greater faithfulness to
God. Just as the ancient author of the
Book of Jonah sought to awaken Israel
spiritually, I hope that my discussion
today might contribute to a renewal in the
Armenian Church.

We know relatively little about the ori-
gin of the Book of Jonah other than its
principal character may be identified with
a prophet mentioned in II Kings who was
a counselor to King Jeroboam II. That
character would have lived in the eighth
century B.C. But most authorities agree
that the Book of Jonah was written at
least three centuries later in the wake of
Israel’s return to Palestine from its long
captivity in Babylon. This would put its
composition somewhere in the fifth or
perhaps fourth century when Jews were
struggling to adjust to their return to the
land and to Jerusalem. How were they to
make sense of their long diaspora and
return to the homeland? What was God’s
role in all of this and what was Israel’s
appropriate response to its new circum-
stance under the divinely proffered
covenant that had long ago formed them
into a special people of God?

While the story’s historical context is a
vital element for an understanding of its
meaning, we should not think of it as his-
tory in the same sense as I and II Samuel
or I and II Kings. Rather, we should
approach it as a parable or perhaps an

Vigen Guroian is Professor of Theology
and Ethics at Loyola College in Maryland.

allegory, and in that way a prophetic mes-
sage concerning spiritual truth. The story
begins: “Now the word of the Lord came
to Jonah son of Amittai® (Jonah 1:1).
Amittai is derived from ameth, the
Hebrew word for truth. Jonah means
dove, and in the Bible the dove is often a
symbol for Israel. So we have a possible
rendering: Dove (or Israel) son of Truth.
Relying heavily on irony, the author of the
Book of Jonah satirizes post-exilic Juda-
ism and in that way attempts to call Israel
back to its right mind and mission.

We quickly learn that Jonah is a reluc-
tant prophet. His reluctance could be
attributed to the radical nature of God’s
request. After all, God tells him to go and
to bring divine judgment to a people that
is an enemy of Israel, the Assyrian city of
Ninevah to the east. It was dangerous
enough to be a prophet in one’s own land,
but to go to another people and prophecy
judgment in the name of a foreign deity,
that might well have seemed unreason-
able to Jonah.

ed prayer of thanksgiving to God for res-
cuing him.
I called out to the Lord out of my dis-
tress, and he answered me; out of the
belly of Sheol cried, and you heard my
voice; You'cast me into the deep, into
the heart of the seas...
Then I said, “I am driven away from
your sight; how shall I look upon your
temple?”... yet you brought up my life
from the Pit.
(Jonah 2:1-6)

This thanks for being saved seems odd
since Jonah is still trapped inside of the
fish. Thus, some interpreters have con-
cluded that the prayer is a misplaced
fragment of Hebrew psalmody. But an
alternative reading is possible: Jonah in
the belly of the fish symbolizes Israel dur-
ing the Babylonian captivity when vast
numbers of Jews accommodated them-
selves to the syncretistic religion of their
conquerors, in effect abandoning the God
of Israel for comfort and safety. In this
case Jonah’s prayer can be taken at face
value. He is indeed glad to be inside of the

‘I believe this ancient biblical story can help
us to understand why we and our own Church
are failing to meet our calling in Jesus Christ,

and can show us the way toward greater
Saithfulness to God.”

In any case Jonah chooses to board “a
ship at the port of Joppa... to flee to
Tarshish...to escape the presence of the
Lord” (Jonah 1:3). But things go not so
easily for Jonah because God has other
plans for him. The ship that Jonah boards
sails into a terrible storm and the seas
rage endangering everyone aboard. The
crew members, who are not Jews, never-
theless own a strong native piety and
immediately suspect that this is a divinely
initiated punishment. They cast lots and
decide that Jonah might be at the root of
the trouble. The captain seeks him out.
But Jonah has “gone down into the hold
of the ship, and [has] lain down and is
fast asleep” (Jonah 1:5). Once again,
Jonah has fled from God and his respon-
sibilities. But the captain finds him and
bring him up to face the crew. Jonah
admits his blame. But what is more sur-
prising, he begs the sailors to throw him
overboard to save themselves. To their
credit the crew are reluctant to do so,
looking for other means short of sending
a man to his death. Finally, however, they
see no other course than to do as Jonah
has requested. But Jonah’s death wish is
frustrated by God who sends a large fish
which swallows him up. And there in the
belly of the fish Jonah remains for three
days and three nights, after which the fish
spits the reluctant prophet out onto dry
land.

Here ends the first section of this tale in
two parts. Throughout this first section of
the story Jonah is depicted as fleeing from
the Lord, whether boarding a ship to go in
the opposite direction from which God
instructs him to go, hiding in the hold of
that ship to escape the storm, or begging
to be thrown into the sea. Now inside the
belly of the fish, Jonah offers an unexpect-

belly of the fish and would even welcome
death rather than obey God’s command.
Jonal’s prayer mocks unintentionally the
biblical psalms of lamentation and
thanksgiving. Jonah’s ignorance of God’s
final intentions what makes his speech
and actions ironic. For God intends to res-
cue Jonah from the belly of the fish in
order to try him once again with his mis-
sion to the Ninevites.

One last point about Jonah’s prayer.
Nowhere in the prayer is there a note of
remorse or repentance for not following
God’s wishes. This is a significant omission
because the genre of the biblical psalm
that Jonah’s prayer mimics always
includes such a component. So could the
ancient writer have wanted the reader to
contrast Jonah’s (i.e., Israel’s) failure to
repent with the unexpected repentance of
the Ninevites in the second part of the
story?

Jonah finds his way back to Jerusalem,
Mount Sion and the Temple. Presumably,
he feels safe once more, but he is not safe
from the reach of God. Once more God
instructs Jonah to “get up” and go to
Nineveh; this time with the explicit
instructions to tell the Ninevites that if
they do not repent and turn to the true
God, in forty days they and their city will
be utterly destroyed. And this time Jonah
does what he is told. Once again a sym-
bolic three days is recorded as the time it
takes Jonah to get from one end of Ni-
neveh to another. In ancient Jewish belief
this is how long it takes a dead soul to
reach Sheol, the under region of darkness
and death. Jonah travels like a dead man
through Nineveh crying out, “Forty days
more, and Nineveh shall be overthrown”
(Jonah 3:4).

Amazingly, the Ninevites take to heart

the words of the reluctant prophet. All of
the denizens of the city, even the sheep
and cattle, wear sack cloth and repent.
God is true to his word. He relents and
does not bring the threatened destruction
upon Nineveh. But Jonah is outraged at
God’s mercy toward the Ninevites, a non-
Israelite people known for their long his-
tory of iniquity. Jonah demands justice
from God and that means vengeance and
retribution. Indeed Jonah would rather
die than live in a world where God fails to
act in the way he, Jonah, thinks God
ought to act. He asks God to take his life
from him. But God refuses, answering, “Is
it right for you to be angry?” (Jonah 4:4).

For some reason, perhaps misunder-
standing the meaning of God’s ambigu-
ous reply, or perhaps still driven by anger,
Jonah does not give up hope that the
promised destruction will be wreaked
upon Nineveh. He goes out into the desert
to wait for the divine judgment. A gourd
vine grows on an arbor and keeps him
shaded. But then the vine is attacked by a
worm and withers up. Still waiting for
divine justice to be rendered but disap- -
pointed and discomforted by the severe
heat and wind, Jonah once again says to
God, “It is better for me to die than to
live.” But God questions Jonah, “Is it right
for you to be angry about the bush.”
Jonah then says, “Yes, enough to die.”
(Jonah 4:9). The story ends with God hav-
ing the last word.

Then the Lord said, “You are con-
cerned about the bush, for which you
did not labor and which you did not
grow; it came into being in night and
perished in night. And should I not be
concerned about Nineveh, that great
city, in which there are more than a
hundred twenty thousand persons...
and also many animals?”

(Jonah 4:10-11)

This is such a rich story and my pur-
pose in bringing it before you today will
not do justice to all of its wisdom and
artistic perfection. But permit me to ven-
ture some parting observations. Inter-
preters differ about the core meaning of
the story. Some think it is preeminently
about the mission of Israel and argue
that that mission includes the extension of
God’s mercy to the non-Israelite nations.
In this case, the story reflects a growing
tension between Jewish particularism and
the theological universalism that was
advocated by some elements within
Judaism at that time and by the later
prophets. Others, with at least as much
Justification, say that the story reflects a
more internal debate among Jews over
the nature of God’s justice and mercy and
the role that repentance might play in the
recovery of Jewish religious life.

1 see no reason to choose immediately
between these two competing interpreta-
tions. Each lends insight into the nature of
faith. If the Book of Jonah is about the
struggle between particularism and uni-
versalism within later biblical and inter-
testamental Judaism, then we have some-
thing important to learn and consider
about the present tension within Arme-
nian life between Armenian particularism
and nationalism and Christian universal-
ism. If the story reflects more of an inter-

(Continued on page 4)
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nal Israelite debate over the power of
repentance to heal the wounds of past
oppression and overcome attraction to
false gods, then we have something
important to consider about the obdurate
pride of Armenians, their insistence upon
earthly justice and holding God account-
able and their resistance to look for the
blame within themselves for the mori-
bund state of their Church and the dread-
ful moral decline of the ethos of the
nation.

It is commonly accepted that the con-
nections the protagonist of this story may
have with a real historical figure or fig-
ures, define him as a Jewish nationalist.
Such Jewish particularism and exclu-
sivism was driven by a sense of justice
that is punitive and refuses mercy to-
wards Israel’s enemies. The author of the
Book of Jonah suggests also that this
nationalism had a secret death wish. It
was better to bring oneself or the entire
nation to ruin than accept anything short
of complete vindication for Israel.

I have had it said to me that my criti-
cisms of Armenian nationalism are
unfair, that it is not the beast that I
describe. Certainly, not every form and
expression of nationalism is a bad thing.
But the Armenian case is cause for con-
cern. Perhaps only from the stance of bib-
lical faith is it possible to see and appreci-
ate fully the danger to life that this nation-
alism poses in the contemporary
Armenian world and the enemy that it is
of the Church. Armenian nationalism is
the fish that has swallowed the Church
and is restricting its mission to the con-
fines of the nationalist agenda. The
Armenian Church is in its own Ba-
bylonian captivity and is embracing
Babylon’s false gods of language, blood
and race, while denying till it is blue in the
face that it is doing any such thing. Rather
than be a mission to the world and
preaching the Good News to the four cor-
ners of the earth, we, like Jonah, prefer
the familiar security of the temple and
historic sacred places to the freedom and
risk of mission. How often have you heard
this refrain in our communities?: “After
all, our Armenian Christianity is unique
and is besieged on all sides. It really ought
not to be shared with others lest we cor-
rupt it. Armenians who have suffered so
much have earned the right to be for
themselves and themselves alone, lest
they perish. Survival is the highest sacred
value, even higher than God.”

But I ask you, “Why is it so hard for us
to admit that, in fact, the temples we seek
to preserve have become the mausoleums
of a dead faith and the sacred places have
become not much more than tourist
attractions of lifeless antiquities. Why
can’t we see that an idolatry of race and
nation, and our submission of the Church
to obeisance to these false gods makes
these things inevitable. Most interpreters
of the Book of Jonah agree that its criti-
cism was directed against the Zakodite
priesthood of Israel that was coming to
power at the time. These religious leaders
regarded the Temple of Jerusalem as the
only legitimate shrine of Jewish religions.
Preservationism and restorationism were
triumphing over the call to mission. This
traditionalism, which in many ways was a
quite predictable response to the recovery
of Jerusalem as a center of Jewish exis-
tence, ironically was drying up the well-
springs of faith among the people.

A great theologian of this century has
left us these important thoughts about the
Church and mission. Emil Brunner wrote:
“The Church exists for mission, just as fire
exists for burning. When there is no mis-
sion, there is no Church; and where there
is neither Church nor mission, there is no
faith.” Jonah spent his obligatory three

days issuing the word of God in Nineveh.
Then he went outside of the city and
made himself a booth, a tent style taber-
nacle—no doubt because he preferred to
be in the Temple in Jerusalem. Jonah sat
“in the shade [of that booth], waiting to
see what would become of the city”
(Jonah 4:5); that is, until God made the
vine that covered the bare wooden struc-
ture wither and die, and Jonah became
unbearably uncomfortable. Is there a
message in this for us?

“In the larger picture,
on the world scene,
our Church has the

resources and is in the
unique situation to be
a bridge builder
between the Eastern
and Western churches
and lead in a new

ecumenism for the

Juture.”

As for the second interpretation that
the Book of Jonah belongs to an internal
debate within Judaism over the need for
repentance among Jews themselves, let
me just say the following. John the Baptist
built his ministry upon repentance for sal-
vation sake. And for this message, he was
imprisoned and finally gave his life. St.
Mark reports that “after John was arrest-
ed, Jesus came to Galilee, proclaiming the
good news of God,” and saying, “The time
is fulfilled, and the kingdom of God has
come near, repent, and believe in the
Good News.” The Good News that Christ
preached was not about the founding of a
new independent Jewish kingdom,
although ultimately even his disciples
seemed to want or expect that to be the
case. So even they abandoned their leader
to die alone on a cross.

Will we also flee from the cross rather
than repent for having failed Christ. Will
we continue to keep the Gospel shut up in
stone and mortar rather than feed it to our
children and offer it to our neighbors.
What need is there to repent, you say?
What excuse is there not to repent? But to
repent one already must have a share in
the humility of Christ and believe in Him.
Right now a debate over the need for
repentance in Armenian religious life
hardly even exists, which raises the dques-
tion of whether the true faith is within us
at all. Certainly, vast numbers of
Armenians daily consume the mixed cup
of false pride and self doubt, anger at God
and self-hatred, glorification of the
Armenian people and vilification of its
enemies that is offered to them by the
priests of Armenian nationalism in the
churches and outside of them. i

This is a poison not a remedy! When
did we begin to prefer it to the blood of the
Lamb? When did we forget how to repent
and like Jonah start to resent others to
whom God has shown mercy and given
his peace? I have come to the conclusion
that addressing this incapacity to repent,
this unwillingness, this lack of seeing any
need to repent is our most urgent task.

We begin by confessing our own per-
sonal sins and from there we will start to
discern the sickness in the body to which
we all belong. We repent and forgive one
another and build peace in our relations
with each other. Then God will enable us
to become reconcilers and peacemakers in
the world. Then we will see unity in the
Church in America. There will be no way
of stopping its coming about. In the larger
picture, on the world scene, our Church
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has the resources and is in the unique situ-
ation to be a bridge builder between the
Eastern and Western churches and lead in
a new ecumenisim for the future. I can
think of no greater calling and mission for
this Church into which I was born and
have clung through all of the heartache
and disappointment.

When these things come to pass, I feel
sure we will begin to discover meaning
even in the violent uprooting and massive
dispersion of Armenian life in this centuy
and finally be at peace with the memory
of the nation’s great suffering. When these

things come to pass, I am confident that
we will see possibilities for the new
Armenia that transcend anything being
imagined by today’s political and religious
leaders. When the Church leads in repen-
tance, then the people will sigh a great
sigh of relief, for in that act the permission
will be granted, the opportunity will be
presented, for expression of creative ener-
gies long frustrated by pent up guilt and
anger. We must believe what Christ said,
that if we repent and believe in Him even
the very gates of the Kingdom of God will
open up to us.



