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Two Catholicoses in Pilgrimage to Deir Zor
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His Holiness Karekin II, Sup-
reme Patrarch and Catholicos of All
Armenians, and His Holiness Aram I,
Catholicos of the Great House of Cilicia,
joined in a Pilgrimage to Aleppo and
Deir Zor, April 22-23.

Thousands of Armenians enthu-
siastically welcomed the Catholicoses
upon their arrival to Aleppo where they

were welcomed by the Prelate,
Archbishop Souren Kataroyan.
The emotional pilgrimage to the

the village of Markade where a few years
earlier remains of Armenian deportees
were discovered and especially the visit
to the Holy Martyrs Church complex in
Deir Zor will be remembered by all who
attended. The entourage included the
Primates and Prelates of North America.

See Page 3 for more photos

The Suffering God of Armenian Christology:
Toward an Ecumenical Theology of the Cross

Holy God, holy and mighty, holy immortal
Who wast crucified for us,
Have mercy upon us.”
Trisagion of the Armenian Liturgy

Between 1915-1922 the Armenian pop-
ulation living within Turkey was
destroyed—reduced from two million to
no more than several hundred thousand.
Somewhere between one million and one
and one half million Armenians had lost
their lives in forced marches of deportation
and bloody massacres. Ancient centers of
Armmenian culture and learning were wiped
clean of Armenians, and historic monu-
ments were deliberately destroyed or.left
to ruins. Nearly all Armenian communities
in a global diaspora carry the memory of
this genocide through survivors and their
progency. One must add to this the contin-
uing history of Turkish denial that a geno-
cide was attempted plus the betrayal of
nations from whom Armenians expected
sympathy and acknowledgements of the
crimes committed against them.

The genocide also engendered a crisis
of faith in the Armenian Church. I tum to
this phenomenon in order to set the actual
context and occasion for my later remarks
about Armenian christology and a theology
of the cross. The Armenian genocide
(Armenocide) has not been faced squarely
by Armenian clergy or laity. Instead, a
massive denial and repression of suffering
has been the subject of repeated lamenta-

by Vigen Guroian

tions with commemorations of those who
perished held all over the world every
April 24th. The remembering has not
remedied, however, the Armenian pain and
woundedness. Turkish denial and the
acquiescence of the United States govern-
ment to the lie have not helped matters. !
But neither has recognition of the injustice
quieted the Armenian soul.

Presently in Ammenia, the refusal by
Azerbaijan to return the historic Armenian
region of Nagorno-Karabagh to Armenia
and Azeri attempts in fact to drive the
Armmenians off that land are interpreted as
continuations of the Ottoman Turkish
(Azeris are ethnically Turkish) policies of
ethnic cleansing which reached the propor-
tions of genocide in 1915. In Armenian
consciousness realities of national peril
become difficult to distinguish from
national paranoia. And a nervous
Armenian pride worn like a band-aid on a
superficial wound does not work the deep
healing that is needed.

This denial has manifested itself theo-
logically. While the material effects of dis-
persion from the historic land and the
deaths of millions have been recited inces-
santly, the church has not addressed hon-
estly the psychological trauma and its
impact upon faith. The hurt and threat to
faith has not been answered by reference to
the cross of Jesus Christ. Modern disbelief
has left some Armenians incapable of find-
ing redemptive meaning in their suffering.
One contemporary Armenian author has

called this crucifixion without the cross.
Angry railing against God and Turk
becomes itself a mechanism for escaping
from the awful, existential pain. Similarly,
the ready use by the traditionally pious of
the resurrection symbol as solution for the
affliction becomes another form of avert-
ing the truth. Sermons and episcopal mes-
sages skip over the crucifixion to comfort
the faithful with promises that God will
bring a national and collective resurrec-
tion.

During my first visit to Armenia in July
of 1990, 1 had several long conversations
with a young Armenian priest whose pas-
toral activities in the wake of the devastat-
ing earthquake in December of 1988 had
pressed him to confront this psychology of
denial personally. He said to me:

We priests, the church itself, have not been
able to deal with the pain [of the genocide].
Our own personal denial of this suffering
has muted us. It has made us unable to meet
the needs of our people in the churches, who
also have been denying the true nature of
their suffering, while all of us, priest and lay
people alike, have screamed at others,
demanding justice when justice alone could
not relieve our pain or suffering.

Armenian denial has reinvented the
memory of the genocide into a projective
myth of national restoration. The church
itself no longer thinks of itself so much as
the body of Christ as the soul of a wound-
ed nation awaiting vindication and
empowerment. The martyrs and victims of

(Continued on page 4)
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Martyrs Monument Dedicated in Granite City

Archbishop Oshagan leads the Dedication Ceremony.
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Young parishioners place flowers at the
newly dedicated Martyrs Monument.
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You can either complain that
rose bushes have thorns—or
rejoice that thorn bushes
have roses.
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Sunday, April 29 was a memorable day
for the parish of St. Gregory Armenian
Church in Granite City, Illinois. A large
crowd of the faithful gathered to commem-
orate not only the 86th anniversary of the
Armmenian Genocide but to also dedicate
the newly erected Martyrs Memorial in
front of the Church. Surrounding the mon-
ument is a memorial walk consisting of
bricks which remember not only the
Armenian Martyrs of 1915-1921, but in
memory of those who settled in the Granite
City-St. Louis area.

The monument is designed in the
Armenian tradition with an exceptionally
beautiful khatchkar (stone cross), created
by Leo Hanian of Philadelphia.

The Divine Liturgy on that special
Sunday morning was celebrated by the
Prelate, His Eminence Archbishop
Oshagan and was followed by the dedica-
tion of the monument. Mr. Grant
Korkoyan, a deovted and generous parish-
ioners and board member was named
Godfather of the monument for his very
generous donation and support of this spe-
cial project.

A brief program followed the consecra-
tion at which time addresses were deliv-
ered by Congressman Jerry Costello, a
long-time supporter of the Armenian
American community; Granite City Mayor
Ron Selph; Rev. Fr. Vartan Kassabian,
parish priest; and Archbishop Oshagan.

Rev. Kassabian extended special thanks
to Stephen Hagopian, chairman of the
board of trustees, who sacrificed a great
amount of personal time and devoted him-
self unselfishly to this project. Father
Vartan also expressed thanks to all parish-
ioners, friends, and supporters who helped
to make this project a reality. “The memo-
rial is witness to the endurance of the
Armenian Spirit,” Father Kassabian said.

Mark the Date
Nov. 10, 2001

New York Debut
Performance of the
National Chamber
Orchestra of Armenia

Alice Tully Hall
Lincoln Center
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Archbishop Oshagan and Robert Haig Setrakian (left) recently met with
Representative Frank Pallone (D-NJ), at a luncheon in New York. The gathering
was attended by area young professionals and community leaders.



Pilgrimage to Deir Zor

(Continued from page 1)

The Holy Martyrs Church
Complex in Deir Zor.

The steeple of Forty Martyrs
Cathedral in Aleppo, 1912.
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National Chamber Orchestra of Armenia

to Make New York Debut in November

Eastern Prelacy Sponsors Event in Honor of
1700th Anniversary of Christian Armenia

The National Chamber Orchestra of Armenia

Since its formation four years ago, the
National Chamber Orchestra of Armenia
has attracted international attention from
critics and the public, with their spirited
performances and unusual programming
under the leadership of Maestro Aram
Gharabekian.

The New York debut of the Chamber
Orchestra will take place on Saturday,
November 10, 2001, at Alice Tully Hall in
New York City’s Lincoln Center, under the
sponsorship of the Eastern Prelacy. The
event, which is dedicated to the 1700 years
of Christian Armenia, is expected to attract
the attention of a wide cross section of the
Mid-Atlantic and New England communi -
ties.

In the spring of 1997, Armenia’s
Minister of Culture extended a special
invitation to the Armenian American con-
ductor Aram Gharabekian and appointed
him artistic director and principal conduc-
tor of the newly formed National Chamber
Orchestra of Armenia (NCOA).

In a short period of time under Maestro
Gharabekian’s dynamic leadership, the
NCOA'’s spirited performances attracted
unprecedented attention from the critics
and the public. The 25 NCOA members
represent the finest chamber music players
in Armenia and are selected through a
meticulous audition process.

Archbishop Oshagan expressed his
pleasure that the Chamber Orchestra will
be making its New York debut perform-
ance under the sponsorship of the Prelacy.
“We are very proud of the cultural progress
being made in Armenia even under diffi-
cult circumstances. The Chamber
Orchestra has delighted audiences not only
in Armenia but also in various countries
around the world. In a short time they have
achieved recognition in the concert hall an
in recordings. This is a very meaningful
celebration of this important anniversary,”
said the Prelate.

A comnmiittee was formed some months
ago and has already met several times to
oversee every aspect of the concert and
ensure its cultural and financial success.
The committee, under the leadership of His
Eminence and the co-chairs, Mrs. Linda
Chirinian and Mrs. Silva Zadourian, will
make every effort to make this an exciting
and memorable cultural evening.

A Conductor That Inspires

The Boston Globe critic, Richard Dyer,
describes Aram Gharabekian as one who
“knows to inspire an orchestra to give him
what he wants.”

Gharabekian was formerly the Principal
Guest Conductor of the Ukrainian Radio
and Television Symphony Orchestra in
Kiev. During his eight years as Music
Director and Conductor of the Boston
SinfoNova Orchestra (1982-1990), he won
national recognition and praise for his
innovative and enterprising programming,
as well as his critically acclaimed perform-
ances in major American venues, including
Carnegie Hall, the Dorothy Chandler
Pavilion, and Boston’s Symphony and
Jordan halls.

He is the recipient of the Lucien Wulsin
Performance Award for the best concert
performance aired on National Public
Radio in the United States, and the
American Society of Composers, Authors
and Publishers (ASCAP) Award for
Adventurous Programming. He has been
twice honored by the Harvard Music
Association’s “Best Performance Award”
and, on four occasions, his performances
have been singled out “Best of the Year”
by the Boston Globe.

Born in 1955, Gharabekian moved to
the United States at a young age where he
continued his studies in composition and
piano. He graduated from the New
England Conservatory in Boston with a
Master’s degree in Composition, and con-
tinued his postgraduate studies in Musical
Phenomenology at Mainz University in
Germany. He studied conducting with
Franc Ferrari in Italy, and in 1979 became
one of a few conducting pupils of the leg-
endary Sergiu Celibidache in Germany. He
was also granted a fellowship to study
composition and conducting under Jacob
Druckman and Leonard Bernstein at
Tanglewood Music Center.

Mark the Date
Nov. 10, 2001

New York Debut
Performance of the
National Chamber
Orchestra of Armenia

Alice Tully Hall
Lincoln Center
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The Suffering God of Armenian Christology: Toward an Ecumenical Theology of the Cross

(Conttinued from page 1)

the genocide are interpreted not in the light
of the ‘gospel but as fallen heroes of the
struggle for nationhood. Patriotism dis-
places discipleship. Presently, Armenians
have the longed for sovereign nation. But
they are learning that its mere existence
has not relieved the anguish or healed the
still open and bleeding psychological and
spiritual wounds. Self-pity and vengeful-
ness continue to fester.

The Suffering of God

The theology of national resurrection
has been a cheap theology and a false the-
ology of hope. Often it has added only tor-
ment to the suffering and contributed to the
sense of affliction. It has the potential of
fueling an irrational nationalism. Persons
need to be healed in their individual
anguish and crises of faith. The communi-
ty needs to know that its protest and suf-
fering is taken up into the life of God and
that healing is not solely dependent upon
winning earthly justice. I want to impress
upon my readers just this point about heal-
ing and its relationship to God. The story
of Armenian tragedy and faith may be sin-
gular but it is not unique. At stake is a fun-
damental issue of the mission of the church
located as it always is within the finiteness
and brokenness of human community.

There is a special lesson in the
Armenian Church’s failure to grasp its
essential post-Armenocide mission. The
Armenian Church has a resource in its
ancient christology which preserves some
deep truths about the cross and the suffer-
ing of God. This distinctive christology,
which owes much to the great fourth-cen-
tury church father Cyril of Alexandria, pre-

serves early apostolic insights into the suf-

fering of God in Jesus Christ. These
insights were muted by later fifth-century
efforts to nuance the meaning and relation-
ship of the two natures of Christ. The
Armenian christology has been called
monophysite because it refused to accept
the Chalcedonian doctrine of the two
natures of Christ. But the Armenian
Church’s refusal was not a rejection of the
humanity of Jesus. Rather Armenian
Christianity sought to safeguard the truth
that the subject who suffered and died on
the cross was none other than the divine
World and Son of God the Father.

I prefaced this essay with a quotation
from the Trisagion of the Armenian liturgy.
The phrase “who wast crucified for us,”
was added to the trisagial hymn by the
Patriarch of Antioch, Peter Fuller, in 471.
The phrase was intended to emphasize the
real suffering of the Second Person of the
Trinity. The Byzantine and Latin churches
have not retained this formula. The
Armenian Church accepted the addition
and has kept it to this day, even in the face
of unfair accusations that it was guilty of
the theopaschal heresy of attributing death
to the triune Godhead itself.

In twentieth-century ecumenical set-
tings, Armenian churchmen and theolo-
gians have defended the Armenian chris-
tology. They have remained true to the let-
ter of the ancient teaching. But this seems
often to have had more to do with service
to national pride and the desire to remain
distinct from others than with theological
conviction put to the test of pastoral prac-
tice. Ironically, Armenian church apolo-
gists have not invoked this christology in
pastoral situations to remedy the unre-
lieved Armenian anguish.

Luther, Moltmann, and the Armenians
Here again denial has overcome the cre-
ative spirit—thus my protest and my plea
for a re-imagining of God in the Armenian
Church. Novelty is not what is called for
but rather faithfulness to tradition and the
courage to make it live for contemporary
people. Meanwhile, in this century,
Protestant and Catholic theologians have
been returning to the ancient christology of
a suffering God. That the suffering and

The Martyrs Chapel and Rebirth Chapel in Deir Zor.

death experienced by Jesus Christ is God’s
own suffering is fundamental to Martin
Luther’s christology. The Formula of
Concord cites Luther’s saying flatly, “If it
is not true that God died for us, but only a
man died, we are lost.”” * Contemporary
Reformed theologian Jiirgen Moltmann
takes his point of departure from Luther to
his book, The Crucified God, and develops
it further.
Luther...took seriously the fact that it is not
a matter of thinking of two natures of equal
worth in one person, but rather that a divine
person assumed an anhypostatic human
nature...

...For Luther...Christ and God form a
unity not only in revelation, but already in
their very being, as his formula indicates:
“Christ alone and no other God.” Jesus
Christ is: “the Lord Sabaoth.” “Fhe one
whom the whole circle of the world never
encompassed lies in Mary’s womb,” we find
in his hymns. “For God is not solely present
and substantial in him as to all other [crea-
tures], but also dwells in him corporeally in
such a way that one person is man and
God...” )

For Zwingli, God remains untouched in
his sovereignty by taking the human nature
of Christ. Christ suffers and dies according
to his manhood, his veil of flesh, on our
behalf. But for Luther the person of Christ is
determined by the divine person. Therefore
the divine person also suffers and dies in the
suffering and death of Christ.*

Moltmann cites as an example of this
Lutheran christology the Good Friday
hymn of Johann Rist,

O great distress, God himself lies dead

He died upon the cross,

In this he won the kingdom of heaven

For love of us.*
The parallel of this Lutheran emphasis
upon the suffering and dying of the Second
Person of the Godhead with the ancient
Armenian christology is impressive. It
lends to the persuasiveness of Moltmann’s
thesis about Luther’s theological debt to
Athanasius and Cyril of Alexandria. It con-
tributes to our appreciation for the contem-
porary ecumenical possibilities in such a
discussion of christology. For example,
one cannot help but be struck by the kin-
ship of Rist’s hymn with a much older
Armenian hymn for Holy Saturday:

The Life Giver of all today

is being put into a new tomb.

And the treasure of immortality is sealed
off...

The Savior of creatures

is being put in a newly carved rock.®

Moltmann argues that Luther followed
the Alexandrian Logos christology which
emphasized that the pre-existent divine
subject, the Word of God, is the one who
suffers and dies on the cross as a human
being. In another Armenian hymn for Holy
Week this very same christology is dis-
played in exacting fashion. The following
verses belong to a Good Friday hymn com-

posed by the twelfth-century Armenian
theologian St. Nersess the Graceful.

[Christ] was sorrowful about his suffering

while apart from the three [disciples]:

“My soul is willing to save the world,

but the nature of my body is weak.”

Not the one [nature] was strong and power-

ful, and the other feeble and endangered,

but being one and the same person (my

stress) bore the suffering willingly.”
In The Trinity and the Kingdom of God,
Moltmann argues that “the experience of
being forsaken by God is the nadir of
Christ’s humiliation.” ® However, the depth
of this experience of abandonment to death
is not wholly grasped by.the two-natures
doctrine alone. Only by focusing on the
divine sonship of Christ is the full measure
of God’s love and suffering understood.
Luther captured this truth in Table-Talk.

The greatest wonder ever on earth is, that

the Son of God died the shameful death on

the cross. It is astonishing, that the Father
should say to his only Son, who by nature is

God: Go let them hang thee on the gallows.

The love of the everlasting Father was

immeasurably greater toward his only

begotten Son than the love of Abraham
towards Isaac; for the Father testified from
heaven: “This is my beloved Son, in whom

I am well pleased”; and yet he was cast

away so lamentably, like a worm, a scorn of

men, and outcast of his people.’

The sixth-century Ammenian philoso-
pher and theologian, David the Invincible,
powerfully displays this very same insight
in his “Encomium of the Holy Cross of
God.” Here is how David described suffer-
ing love in the temporal and eternal rela-
tions of Father and Son.

This the clear and unambiguous sign of
the love of God toward men, for thus does
divine Scripture teach: “God revealed His
love unto us, for Christ died for us who are
sinners. And...God so loved all men and
‘women as to give His only-begotten
Son....” Now He who laid Himself down
indeed did so through and on the Cross. And
He who gave Himself on it is still on it and
does not distance Himself from it. For
though he who was nailed on it was
removed from it bodily, nevertheless the
power of the nailed one is united to it even
to this day. For He who pleased to dwell in
it did not depart from it but dwelt, dwells,
and will dwell there....

Therefore the Cross is the Cross of God,
and He Himself, the Crucified One, God
immortal, uncircumscribable and infinite.*
These passages expose the error in the

often repeated generalization that in the
East the emphasis is on resurrection at the
expense of the cross and that in the West a
theology of the cross develops which is
unparalleled in the East.

Conclusion

My reflections in this article have
focused on the Armenian experence of
genocide and its aftermath. I believe, how-
ever, that such a theological exploration

has universal applicability to human suf-
fering in its consequences for faith and the
challenges it presents for the church. I also
happen to think that there is ecumenical
potential in a theology of the cross which
has yet to be uncovered and explored. This
brief juxtaposition of Moltmann’s and
Luther’s theologies of the cross with the
Armenian christology is one demonstra-
tion of that ecumenical potential.

The ramifications for ecclesial life and
conduct are also great. In spite of the
Armenian “Golgotha” of 1915, the
Armmenian Church has persisted in its tri-
umphalism. Many of the most sensitive
and creative Armenian spirits of this centu-
ry have been driven to a protest atheism
precisely because they have not been able
to live the lie of a cheap theology of resur-
rection or abide the denial in the church’s
ecclesiastical triumphalism. This tri-
umphalism is unseemly in view of the
affliction in modern Armenian experience.
And it is inconsistent with the traditional
Armenian christology. This christology
requires the church to recover Christ in his
humility, suffering, and compassion on the
cross. The Armenocide and its legacy stand
as a tragic reminder that the redemptive
worth of the Armenian Church depends
upon whether it practices a sacrificial and
cruciform existence. The opportunities for
this renewal of discipleship and mission
have been brought to the fore with the
earthquake of 1988, the Azeri massacres of
Armenians at Sumgait and Baku, and the
Armenian struggle for national survival in
a post-soviet world. Yes, on the cross
Christ defeated Satan and death. But that’s
just it. On the cross this was accomplished.
As David the Invincible says: “He who
worthily embraces the Cross...does so
not... with a mere cross, but with the awe-
some power of God crucified on it.” 1!
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