


From the Editor

Mi;:lhael Papazian’s review of Hagop Nersoyans The Other Tower: An
rmenian Christian Look at Terrorism prompted the following contemplative
comments by Professor Nersoyan. I am happy to offer it to our readers
verbatim.

otk
To the Editor:

It is a pleasure to read a review of one’s work where the reviewer locates
the questionable or undeveloped points of the work with surgical precision.
That is what Dr. Michael Papazian has done in his comments on my monograph
The Other Tower: An Armenian Christian Look at Terrorism, (Outreach, Novembet/
December 2002).

Papazian raises two issues. The first is this: The Other Tower opens with a
defense of the Armenian (Cyrillian) Christological position, but then nowhere
in the text does this position actually seem to inform what is being said. In
other words, the text could have been written from a non-Cyrillian perspective,
without the need of any change in it. So how is this look at terrorism “Armenian
Christian” instead of simply “Christian”?

In line with that question, Papazian suggests that in any case the dispute
between the Monosphysite (anti-Chalcedonian) Armenians, Copts, and others
on one hand, and the Dyophysite (Chalcedonian), Catholics and Greeks on
the other, is itself something “abstract.”” So why place that non-issue in the
foreground of a discussion of terrorism at all?

The subject is complex, and it cannot of course be dealt with here with
the elaboration that Papazian’s observation requires. Let me just say to begin
with, that it is an error to think that the men who engaged in the Chalcedonian
dispute for centuries were an assortment of mediocrities who did not realize
in all that time that they were saying the same thing in different words. [The
people who think this do not themselves seem to realize that it is impossible to
say the same thing in two different sets of words in the same language.] Now it
is true that both parties to the controversy recognized the “humandivinity” or
“divinehumanity” of Jesus Christ, but that does not show that they were saying
the same thing while using different formulations. What it does show is that
they were using their different formulations 7o zhe same ¢ffect. So the question
remains open as to which of the two ways of saying it elucidates better the
fact that Jesus Christ was simultaneously two such disparate beings as God
and man? I, for one, have devoted a good deal of my time to this issue. I have
looked at the two claims as classically worded against the background of the
Christologies of such contemporary luminaries as Rahner and Moltmann. I find
myself deeply appreciative of the acuity, wisdom and courage of the Fathers of
the Church of Armenia who did not give in to pressures of every description,
and kept adhering to the more authentic of the two statements. We should be
careful not to sign that position away in compromise statements with the Pope,
the Archbishop of Canterbury or anyone else. We should rather stand by that
position—not, it goes without saying, in a hostile confrontation (the days of
such hostility are mercifully and irretrievably gone,) but in dialogues informed
by Christian charity, and the sincere desire to dig deeper into the mystery of the
Incarnation.

Our recognition of Jesus Christ in one nature (both human and divine), is
preferable to the Chalcedonian two natures (one divine the other human), for
at least three reasons: (a) Save for the inevitable use of the word physis, bunt'iwn

“nature”) it does not try (and fail) to explain the fact of the Incarnation in Greek
philosophical categories; (b) Though it has shortcomings or vulnerabilities of its
own, our formulation does not run the risk of separating reality and the means
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vtusnrioucaruop Surh

uvNepu UNkee OSNMIbMG
S. S . uruuU U yuenapunup musa-uunr

Utioh SwGG Uhihyhn) Gwpnnhynumpbwb Otdwlu) UnwelnpnGhpnil, <nqlinp dwumb, UqqughG
Dyjuwlmpluwlg, i dtp dnnnympnh quuwlyGlpmd:

Juypuybwnwywl ophGnipbwdp i pphunnGbwyul vhpny YnnemGhbp débq Utoh Swil Uhihyhny Gw-
pnnhynumptiw G UWGphjhwuh UwjpujuGptG:

Utip pphumnGhuwul hGpGniphilp fuwpwinnn ni pupnjyuul wpdbplGbpp e pdpoGnuiGtnn Gubidwgling
(tpyuwj wpuwphh hnuwlpGtpmG nhiwg, dhp dnnnymipgh YhwGphl ot pphumnGbulwl humwwmph wp-
dwuwmwgmun hwj Ljtnkginy hwdwp wyhwmp L nunluw) wpw9Gwhbtpp dnwhngmphil: Wyu Gwjuwlédwjuplin-
puphGhG e juGédGunmpbGhi dnmwo, Utdh Swil Uphyhny GwpnnhynumphiGp wlglinn wwphbtpm pd-
puigphl qubuqub (wjuwdlinGmphGlilpm Gwdpny b wgnm dhengGtnnyg m opugpniuwd w juwnnwlpny
thnpalig pphumnGbwul hunwwmpp nupdly Yhlnubh GipluymphiG dbp dnqpnmipnh wdkGontiwyg YhwG-
phG dLy:

Upnuiptin, junupuiG £ dbp Yewlpp hngbinp, pupnjuyul m wqquijht pdwuwmny, tpp wl hp 9punipp
s puunwlup pppunnGiuful hunwwph wymGpGptG: Unul Juengg m Lip Yp quntw) dtp Lytnbgh, tpp
wl syipwonth wummuwownpwp wnwpbmptwl m julGdGunm Swnwjmplwl: Uju junp huningnuing m
qhunwygmptiwndp dlip U. Upnnp Yp ownwygl dtp dnnnynipnhG: G nputugh WaphthwuhG Ynndl, hmghbmk,
ownwnn hngtinp, nuuuumhwpulswyub, ubnwpuisuyui m paytpughG, w)) fuoupny” hunwwph wnwph-
philn nuintuy wibijh wgnm b wipnhiGwihg, dbp U. UpnnhG UqquhG Uknpnuluwi dwpsmplwb Upo-
((wyulG dnnnyh6 httw funphpppujgupwn, npntighGp ipupwlship wmwuphG pphunnGhuyul hunwwmphG m
Jhwlphl weplynuwd wpdlp dp, nhup dp, dmwhngmiphil dp Jud bpliongp dp jnioowpdwh el phipty” qul
nupalbing wdipnng wmwpnmuwl Jpuw) nwpuwomwd dbp dunwondlbpml, funphpnuomphiGlitpmb m
gnponiGhnipliwn i hhdGwyuw i wnuGgpn: Up hunwnwlp, np Gdwl Jombgnid dp hp dhowwbu npuwl wq-
ntgmphilp yhwmh mGhGuy dtp hngtiinp Ywlph wnunb) ownldw:

Uju htinw(lwnpnd m vyyuwuniding, ULdh Swhl Yhthyhny Gupnnhynumpbiuwl wyyuwmulnng ponp plub-
pniG hwdwp, 2003 wiwphG Yp heypwybip CUSNRFUOUCORMLOD SUCH:

*

L

UuummuwowymbGsp Jud wyp pugwwmpmpbwdp’ Unipp Q-hppp pphumnGbwul YpoGh hhdiGwpwnl L:
UwnnuyhG wundmpliwG ke sk tnuo m qunuwhwpuwip sh” YplGwp ppuy ghpp dp, np wyGpub jkqmiGtpm
pupguiuwilinuo ppuy, wypwl hpuwmwpulnphtG mGhgud ppuy b wjlipwl nwpuwomd quud npuy, no-
purli Uunmnumuowpmbyn: Wanp wpdtpn m JuptimpmppGp pugqdunnpiwGh £ Qdwlg hudwp Qunnouwdow-
nilsn wuwmdnpliwl huljuy hwip dp L. mphpGhpnii hwdwnp hhG gpuijuwmptiwl Junpbmp wnphop dpG L.
wwuithG mphGpnG hwdwp, hihphunthwyuub dbe wpdtp Ghipyujwuglng gnpo dpG t: Gupbh E wwlju-
thG tpyuwnly wppp Qunmuwowpnilshl yupquo quiuwqub juunluihyGbipmi m wpdbpllpnii: Sumnwl
hnnnmppi G 1, np Qummwowpmbsn hp qoptin wgnbgmphiGG L mihguo i funp npnpui6 L équo dwpnlughG
dunwonnmipliwl ti dyulngplibnnt quipquigdwl ypuy: UG jinuithnjuwd L dwpnuijhl wyuumdmphiln” wlinp
wwny Gnp funpp, pGpugp it wptebjmg:

Uwlu)G, pphumnlbuwy) dwpnmbG hwdwp, wju ponptG wnwe m Jbp, Qummwowymlyn Quwmnon)
JujumGmphilp Yp wupmbull: <tmbmepwnp, wl uppuqul n pugupéwly wpdtp dn Yp Giplhujugll pphu-
un(itiwjhl hwdwnp:

Uhw wiju hpnnmphGEG dkY Gy, @ npubu mnbkgnyg Ghipluy mupmub dtp junphppuomphiGGtpmG m
onpwghpllpnl, wihpwdbywm Yp Ghuwmblip hbnbibug jhyignillpp m plngdmdGtpn Jumuwnply Quwmnou-
owymbsh dwuhG.-
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Uumnmuwowpnilsp wnphip L Qunnidny juymbmplw:

LphunnGiuluG hunwwmphl hdpp Qunmwowhl juymimphiG6 t. wlnp Junbpuljumptw b thuunn
wuwmniwdwjhl jujmbmphtGa L. wlinp junbpdmpliub tpuwpfuhpn nupédbuw] wunmmuwow jhi juymGmphGi k:
Upnuptu, pphunnGiniphilp juymGbwy Gguupnmppb bt n'y pk hngliinp me pupnjujul niumgmdGtipm
widpnnemphil dp: Qunmnmuwo hGpghlp dwpnmb jujmibg bp wquum Judpnd: Swjmimphilp pphunnibu-
Jqui pippeininyg Uunmwowjujmbmphil b, wj) fuoupny’ Uuwmmon) wGéhG m gqnpohl jujmbmphlp:
Buwjmlnmpliwlb gk pl’ jujymlbnnp e pL’ juymGninnp GnyGhGpt Qunmmw's L:

Bwjmlimphlp Qunmony dombgnuil L dwpnml, Qummon) Lopp wuwumdmplwG dke: Qummony jujwn-
(nptiw b Guyuwmwlyn GpyGughl Bruwgquimnpm pbwl hwuwmwmndG L

Muuimpbwl pGpugphl, Uummony jujymimphilp dhwlnug m dhwétn Yepun mbnh smibgun. wy
Junweuwnnuuu i pipwgpny n hwGgpnuuGuihl Yhpund i dwpnuighG pdpeinnmpbwl m Yhwlph uug-
dwlitpmb hudwypuwmuwufuwl Yepynd: Uju hppnmmphiln junwyopk wjupgmud Yp wmbulklp Wumnw-
oupnilshG e junyuwylu <h6 GunwupwGhi dke: Lnp Gunwupulip wunnmwdwghl juyminmpbwl wd-
pnnewgnuil Y Quwmmon) OpminyG dwpninugnuing e hpjugnpowjui wnwpbjmptwl hpugnponiing
Juunuwpbjugnponiud m Yhpniwod:

Uuwnmon) juymbmphiip pugupdwl dpdwpummphl t: UG, nputu Yhlnuih GnwlnmphG, npny dwdw-
(Gl vp btinkginy hwiw)Gwluwb Yhwlpp 2Gsunnplyl jtnng, wnwehl npuinnt wwwpumki wnwe gph wnlinuwo
L Unmipp <nqinjy Ynndk Ghp2Gymwd funudp dp wGdtpm Ynndk: Utp uppuqub wypuwbtipp h G pnpnghs G
wiumniuwdwpw iwlul junp hdwuwm nltgnn puguupmiptivwdp dp Unipp Q-hppn Yngwo LG QuwmnidurpneGs:
Undnpuljul ghpp dp st Qunmuwow)nmbyp. Qunmmony pnlyp Yuy hnG: Whenp funpph, pnjubnulymptwG
htinhGwyp Qunniwo L. huly dtithG hinhGwyp Unipp <nginy GhppGymuwo dwupnhly:

Uummuwowpnilsp uqinn gpptpp gph wnnwoe b6 qubuqub wiatpne Ynnuik e mwupptp dwdwGuly-
GbpmiG. W, htmbwwpwnp, hnG Gopluy G0 yuwudwluwl quiuquli hwGgpmuGitpmG m dhowJupbpnG
wnlynuo hwpgtp, bptunypltp m dnwobjultpybp: Upn, GunmuwowymlshG ik dwpnm Ghpljugymphiln
LpplidG yp yupowh jumwbigdw b ni dhlyGupwimpbub: Uwlugl, Qunmon)y Gupuwyniphiin wGujuwju-YuG
L, wlihtpptjh m wlthnthnjubih. t dhpn hnu Yp uyuw o) QumnouedwyniGshG uppmphlp m hinhGuymphilp:

£,

Uummuwowynmbsp wewlgpn Yn Juqdk titintging YhwGphG:

Gltntkgin) yuwmimpbwl Upwpbjpulub jpow il ujutuy junml juptiimmpmphiG mpmwd L Uumnniw-
ownilshb, npulu titntiging Yhwlphl m dunwonnmpliwb ppwghon e owlpmptiwb Yunpnlp: Upnunha,
tytinkginy otup, wuwmmuwowpwlmphilp, hwjpupwlmphilp, thtnkgin) Jyuympplp ti wlnp YhwbphG
ponp wwpuwdpllnn, plugquimunitpn m wpuwjwymmphtGGlpp dhywm juwpujunmuwo i Qunniuwow)nbGshG
Upw): <kmwquijhl, tpp Ghtnkging YhwlptG Ghpu jupwowguoe htptumhynuuwlyuli m wnuinuinpuiub
updnuiGlipm himbiuwGpny whbqlipuui dnnndGhpm gnodwpmip wihpudbumphl uuun quintua,
tytintkgin) Ynnik nppigpnmwd quuutwpwiwlul pulwdtindltpp, wunnuwowpwliwyul n pupnjulju G
nunignuilbipn e hwunmwmnuwd YubnGGpp mnpnuijhont.G Glp Gynuwd LhG QummuwowpmblG:

Lbmtuwpuip, hhl nuptptG ujubuw) unnwowymbyp gnpotwytu tiinkging Ywlphl uvhpump nupéwd
Ep b btntghlG hp Yhwlpp ugqiulbpyuwo, juquuinpud n owiwjwd winp 2nipng: Muwwmdmpbwl pGpwug-
phG, tytntginy YhwlphlG vnwgwd Gnp plipwgpp m hnpnynypp te yuwndmpbwl wuw pdwbitpm hnhnfum-
phGGlpp LtpptdlG vombtiph wwl dqbghl Wunnmuwowpnmlsh YunpnGwlwl nhppp: Uwljuwgl, bhtntging
Ytwlpkl Ghpu junwowgwo qubuqub pupdnuilbn m dnwonnmphiGitp, wligbwhl i Geipluihu Glub
JupjhytigGtym QummuowynilshG bqujh mbinp m wnwligpuwjhG ntpp LWytntging Yuwlphl pnpnp dwpqtink
(tpu, hGyyhtu Gwt pphumnbbuwg dwpnm wdkGoptiwyg YhwGphl dke:

Q.
Uuummuwowynilisp hhdpp Yn Yuqdl titnlkginy wnwpbjmplw:
Lphunnu hp Gpypunnp wpwpbjmptwli wiwpmhl, wywlbpmbibpn w) fuuph npikg winlg vwyuunnih-
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ntyny pt’ hGs np mbvwl, ukghl nu wypbhgwl winp L wyn dwuhl Jugkl dwpngng: Lphunnu wfuwph stp
bwo thtintigh hiGbym, npujtu hwuwmwwmphii: Tunmony Opnh6 wpfuwph wnwpmwo tp juwnml winw-
phimpiwG dp hwdwp. wyn wnwpljmphiln dwpnm hpymphGG bp me GpylwghG Gwquinpmptiuli huu-
nwwnnuip: Lphunnu hp wpwlbpmGipp yuwpuwunmbg wyn wnupbjmpbwb YeGuwgnpodwl hwdwp:

Unn, UnwpbwGbpp Ynymwo LhG Uummuwow)nilyn wpfuwuph mwlbim’ ny npylu ghpp, wj) hlsulu
Lphunmnu puun, nputu «dwlwupuph, ddwpump G G jawlpy (3ngh. 14.6): {tmwuqu) nupbtpm, pphu-
unliuul bytnbghl wéelgur, juquuinpniigun it mwpuwombtiguit w fuwphh pnnp Ynndbtpp w'ju hunwwnm-
pny nit mbiupppny: Gtintkgin) yyuwymphilp m juoupp phptilig mnnmppilp vnwgul Gummwowyni kG dhuyG:
Glltntginy ownwnipbw b funpp nt Guyyuwunwl nnunnp QumnwdwymGsn nuie: Uy juoupny, bijtintghl nputu
wnwpbljmphitl hGpghlGp hpwgnpotig Bummuwowpnmbyny tr h fjulinhp QunmwowGyuyulb 6pdwp-
unniphtGGLpnil m wywwmnithpwiibnniG hpwgnpodwl m juntipduwgdw:

Lhpyuy dwdwlwyGbpmb, tpp dwpnughlG pGybpmpptGp Yyp ghdwgpunt wyuqut m puqiuqui
swphplGbp m wwqluyllp, Wybntkginy Gmhpuwiuwi Ynymdl L wppniG mwpwohsp m wlykhbpn pupnghsn
nuntuw] WunmwowyuyuG wpdtpltpm, uyqpubpltpnii nt ypuwmmppwGGhpmG:

).

Uuummuwowynmbyn wyhwmp L 6wy luy:

Uummuwownilsh tquih juptimpmpplp hwulugm hwdwp, wyinp £ quyl jun dwlsGuy: Qunnow-
ownilsh 62gnhun m hwdwwuwpthwl dwlwsndp upbih L nlhluw) jupnund, vbpumbing, niumdGuwuhpting
m ybpmotyng qujG: <h6 nuptpm pphumnibwlbpp n’s dhw)l wnoptiwy hwgh m 9mph Giwl Quwmniw-
ownily Yp YupnuyhlG m wling hngtiyhbu Yp wGwGihG, wy Gubie m dwlunwln wlinp wdpnneuul m gh-
nwlhg dwlwgnip mGLhG, o hphGg pphumnGbwluwbi hunwwmpp wyn Gwlwynnmpbwl Ypuwy wmnynil Y-
wny Yuiqlwo tn:

Oputugh pphunnGbw) dwpnmb dwlwynnmphiip Qunmuwow)nilyhl nuntu) unbjh wdpnnouyjub m
ghunwul, diyinnuiud, pGiwliui nt wunnuwowpwliuwul plngp mbGhgnn wiph wpjuwmwuhpmph G-
(tp yuunuwpnmuo b6 whigbuht m Yp pupmbGulnihlG yuwmwpnihp wyjuon: Qwpdbwy, (n)G dnwhngmphGEa
dbljiwo, thlinbghllp dnnnypnuighl juwmmly quupipugpllp, nuuwjuoumphililbp m juwpuGitpn Yp Yug-
dwlybpyhb, nputugh pphunnbwb domkl hwunnpn nuinGuw) Uunnuwowynmbsh pnjubnulymptiwi:

Upn, Qunmuwowynilsh mnnuithwin, 62qphun me wdpnnowlul dwlwsnnmphilin hpudwywul wlhpu-
dtipmmphiG L pphunnbbuhl hudwn jumjuybu Ghpluyy dudwulibpm G tpp nhuwlj-nbuwly pupdma-
Gbp m dnmwonnmphililtn vjuwod LG hwpguwuwih nwly wnil Qunmwouwp Gyl 6ydwpumphiGibpn:
Lnmbiupun, sh’ puntin dhuyl Qunmmwowpmbs mGhlwy, wytnmp L qujl dwlslw: Qh puntip dhuyG Quwn-
mwoupnbshG dwuhl july m winp JupbmpnepbwlG wlinpuinuinGuy, ykuwp L qujl hunwwmph wsplipng
Juipnuy, ubipmt) m dwlunwln hwullup winp pdwuwmp ne ypuwngquin:

G.

Uuummuwownmbsn yhwmp L Jhwbph Jtpuwolby:

LphunnGimphlp n’s ghpp L, 0y 0tu, n’sy numgmu G n's w quuubwlp. hp mpbudp fhwlp £ wa,
Jhwlpp pdpnibim m wwypbm ppuywmntyy bqutul: YewlphG uvntindhyp Qunmmwo hlpl L. YhwGphG
(uunulp nupabw] Qunmmwo b {bmtowpup, Yewbphl YnpnGp whnp L Qunnwo hlp nuntu): Guwn-
mwd dwpnnel Jhwlp wnmun, dupnnp hpl gnpowyhg GpwGulbg” bp puquunpmpliunl hwumwwmdwl hw-
dwpn: (I Gpp dwpnp wunnuuedwwnmp b wumnuowinnnt YhwGphG hinwgwo tp e hp Yhwlpp ytpuowo
dwpnuijinpn gnymplw(, Wummony OpnhG wp Juuph Gun dupnp wnwelnpnbyn gy h 6uwphum YhwGpn:

Upn, UunmuwowmGsn, npujbu wunmwowjhl jujmimptwl wnphip, whnp L dupnm€ hwdwp qun-
(uw), Wbnwpuwih puguupnipliudp, «wnuith) Yhwlpysh (S3ngh. 10.10) mnbgnjg: Uummuwowymbshli pnnp
nunignuiGbnl ni wpuunmppuGGbpp wtup L dwpnne wnoptiwyg YhwGphG dke gnpoGuiytu pupgdwGnihG: b°Gs
J'wpdl wikl op Uumniwouwnils Jupnuy nt QunnmwdwyniGsn junwybu GwlsGuy, tpp Qunniwowymisn
ubip Yhwlpp hnGunnpnn ne yyuydwpwtipunn Geplugmp sk obtp ewGphG dke:

Uumnuwowpnilispn ywlhwmp L wyph: GRlinkging wuumdmpliwl pGpwgphl unipp nt Gwhwwwl] nupéwb
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wlnbp, npnGp dwpnyuyhl Yhwlph wdklLi nudwli yujpwiitpnt dte hull Qummwowynmlyn Yhwbph
JtpwotghlG m qujG wnopph, Yyuympbtw b, wuwjpuph m jhlgubh pt wptiwl Guhwnmwmpbwl dunipny
YyuyltighG. wy) fuoupny” UQuummuwdwpnlyn gnpolwwybu wypbhgwl: Wyju whwp L ppuwy épdwuphwm pphu-
wnnlbtw jhG Yhwbpp:

2.

Uuummuwowynlsp wdponl( punujumbgun hwjy YhwGphb htin:

{wy tytintghl hhG nuptpkl vjubiwg jummly Juptinpmphl mmwo L QunmwowymbshG: 6. Gwpnl
dtin pupqiwbhy JupnuuwbwmGlnmb Ynndk hwjiptih pupgiwinud wnwehl ghppp tnun umnuwdwpm G-
spe Utip GYtintging otupl, hwjpupuwuwiul gpujuimptut m wunnwow puuwyul dunwonnmptwl dke
UQuunnmuwouwpmbn dlwynt m mhpwlui Ghplumpht nupdwe: G unlifhG, <wy thtnbghG hp wnbnwpu-
swlwl, nuuuhwpupsuyui m owpwjwyul wnwpbmptwG dte, YunpnGwljwl wntn nnue Tunnudw-
pnilishG: WGE nuipdun unhy nydp, GhppGsdw b wnphipp be mnbgnygn dtp tylnbging winupbympliwd:

Upnuinta, dtp hwjptpp n’y dhuyl Gunmwowymls pupgqiwihghl, w)) Uummuwow)mbyp junuwkbu
Gwliggub: Qujl vhwjl hngtunpuubGibpnp syupnughG, wy Gwlt pwquunpllnn, h juwi-hpfuwGnihhGlinp,
qhGmnpuljuGGtpp, dtp dnnmymipnhG pnpnp quuuyltpp: WhnGp n’s dhuyl Uunmwowpmlsy Jupnughd,
wjitn hplibg YJhwlph wdbkGhG ndGnuly wuwpdwGibpmG ate hul] Gumnowowynilsh dbybGuwu nupdwl, uwnm-
muwownily wuwhhghl' qujl Gyuwnbting hptilg Yhwlpkl unbjh pwlly: Gi wju pnnptG wlnhG, dtp dnnn-
Jupnp Qunmmuwow)misp wupbgun hp nne yuwmdnmpbwl pGpugphl, quijl wyuwhtg m yuhuwuwlg L h
Julnhp winp yuwpwuwlmplwlb Gn)Ghuy hp wphlp puthtg:

"
#oook

Uhnplyh” quinualy Gitip hwy bytintgung,

Uju pnnppG dwuhl wyhwmp L dmwotlp Geplu) mupmub pGpugphl: Swnmly dinGuplibpm, junphpp-
nujguul hwlinhynuitlpn, dnnnypnuijhG huwplGipng, nuivwjuoumphiGGpne, Unipp 9-png ubipumnnni-
phiGGtpn, Gphunwuwpnuijub hudwgnudwpGpn, hppomuwpulmphGGipne Gudpny e wy gnpotGulu
dhongltinny wtwmp L peonli winpununiwlp Uummuwowynmish wnwlgpujhl juptinpmpbwb dbp wi-
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The Year of the Bible

Message of Catholicos Aram I

Editor’s Note: As our readers know from previous issues of Outreach, His Holiness Aram 1, Catholicos of the Great House of Cilicia,
proclaimed the year 2003 as the “Year of the Bible.” Since Jannary we have included at least one article about the Bible in every issue of
Outreach. In this issue we offer His Holinesss complete Message in Armenian and excerpts from the English translation. In bis message
His Holiness called npon the Faithfiul to make the Bible a ‘permanent presence” in their homes, a book that is read and studied. “Let uns
entiven our life and enrich it through the Bible; Illuminate our life’s path through the Bible; Cyrstallize our Christian and National identity
through the Bible; Strengthen the roots of our existence through the Bible.”

In the face of trends abounding in the modern world, which are spoiling our Christian identity and eclipsing our moral
values and concepts, the Christian faith must become more firmly rooted in the life of our people, and this must
become a top priority for the Armenian Church.

The Holy Bible...is the cornerstone of the Christian religion. In the history of mankind, there has not been—and
surely there cannot be—a book that has been translated into as many languages, published in as many editions, and
become as widespread as the Bible. Its value and importance is multifaceted.... It is a plain fact that the Bible has
had a powerful influence and made a deep impression on the development of human thought and cultures. It has
revolutionized the history of mankind, giving it new depth, course and orientation.

However, for Christians, above and beyond all these merits, the Bible contains the revelation of God. Therefore, it
represents a sacred and absolute value for Christians.

The Bible is the source of God’s revelation

The foundation of the Christian faith is Divine revelation; the proof of its authenticity is divine revelation; the
guarantee of its eternity is again divine revelation. Indeed, Christianity is revealed truth and not a totality of spiritual and
moral teachings. God revealed Himself to man through His free will. The revelation, according to the Christian school
of thought, is the Revelation of God; in other words, it is the revelation of God’s person and work. The revealer and
the one being revealed in the revelation is God himself.

Over the course of history, the revelation of God did not occur at one time and in one form,; rather, it occurred
in a progressive course and in stages, as well as in a manner corresponding to human understanding and conditions
of life. We see this truth clearly manifested in the Bible and particularly in the Old Testament. The New Testament
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is the completion of divine revelation, perfected and sealed with the
appearance of the Son of God in human form and the realization of
His redemptive mission.

... The term Breath of God used by our early church fathers with
reference to the Bible is a very apt one, bearing a deep theological
meaning. The Bible is not an ordinary book; God’s breath is present in
it. The author of its depth, its contents is God, whereas the authors of
its form are the persons inspired by the Holy Spirit.

The Bible is pivotal to the life of the church

Starting from the Apostolic period in the life of the church, special
importance has been given to the Bible.... Indeed, the rites of the
church, its theology, patrology, witness, and all its dimensions, realms
and expressions are always anchored on the Bible... Starting from the
first centuries after Christ, the Bible had actually become the heart of the
life of the church, and the church had organized, formed and expanded
its life around it. Over the course of history, the new direction and
evolution that came about in the life of the church, as well as the changes
in historical circumstances, sometimes cast a shadow over the central role
of the Bible. However, various movements and ways of thinking that
made their way into the life of the church, in the past and present both,
served as a reminder of the singular place and pivotal role of the Bible
in all aspects of the church’s life, as well as the daily life of Christians.

The Bible forms the foundation of the church’s mission

At the end of His earthly mission, Christ sent his disciples to the
world at large, commanding them to attest to people as to what they had
seen, heard and experienced. Christ had not come to the world to found
the church as an institution. The Son of God had been sent to the world
for a special mission; that mission was the salvation of mankind and the
establishment of the Heavenly Kingdom. Christ prepared His disciples
for the accomplishment of that mission.

Now, the disciples were called upon to spread the Bible across the
wortld, not as a book but rather, as Christ said, as “zhe way, the truth and
the lif¢” (John 14.6). In subsequent centuries, the Christian church grew,
took form and was spread to all parts of the world with this faith and
vision. The church’s testimony and message received their direction
from the Bible alone. The Bible became the giver of depth and purpose
to the service of the church. In other words, the church as mission
realized itself through the Bible and for the purpose of realizing and
perpetuating Biblical truths and commandments.

At the present time, when human society is faced with various and
multiple evils and crises, it is the sacred calling of the church to become
the alert disseminator and intrepid preacher of Biblical values, principles
and commandments.

One must know the Bible
In order to understand the singular importance of the Bible,
it is necessary to know it well. It is possible to have a precise and

Everyday Phrases

Most people are not aware that many
phrases we use in our everyday conver-
sation—some have even become book
and movie titles—originate from the
Bible. Here are just a few examples:

The skin of my teeth:
“I am escaped with the skin of my
teeth.” (Job 19:20)

Wolf in sheep’s clothing:

“Beware of false prophets, which
come to you in sheep’ clothing, but
inwardly they are ravening wolves.”
(Matthew 7:15)

Holier than thou:
“I am holier than thou.” (Isaiah 65:5)

A drop in a bucket:
“Behold, the nations are as a drop of
a bucket, and are counted as the small

dust of the balance.” (Isaiah 40:15)

Eat, drink, and be merry:

“A man hath no better thing under the
sun, than to eat, and to drink and to be
merry.” (Ecclesiastes 8:15)

Can a legpard change bis spots?

“Can the Ethiopian change his skin,
or the leopard his spots?” (Jeremiah
13:23)

The blind leading the blind:
“If the blind lead the blind, both shall
fall into the ditch.” (Matthew 15:14)

Tender Mercies:

“Remember, O Lotd, thy tender met-
cies and thy loving kindness.” (Psalms
25:0)

“Through the tender mercy of our
God....” (Luke 1:78-79)



Spare the rod and spoil the child:

“He that spares the rod hates his son,
but he who loves him is diligent to dis-
cipline him.” (Proverbs 13:24)

Through a mirror darkly:

“For now we see in a mirror darkly,
but then face to face.” (I Corinthians
13:12)

Faith like a mustard seed:
“...I say to you, if you have faith as a

grain of mustard seed,...” (Matthew
17:20)

Sheep without a shepherd:
“...He had compassion on them, be-
cause they were like sheep without a

shepherd...” (Mark 6:34)

Washing hands of a situation:

“...he took water and washed his
hands before the crowd, saying, ‘I
am innocent of this righteous man’s
blood....” (Matthew 27:24-25)

He that is not against us is for us:
“For he that is not against us is for

us....” (Mark 9:40)

He who is not with me is against me:

“He who is not with me is against me
and he who does not gather with me
scatters.” (Luke 11:23)

House divided:
“...no city or house divided against
itself will stand...” (Matthew 12:25)

Lilies of the Field:
“Consider the lilies in the field, how
they grow...” (Matthew 6:28)

Physician Heal Thyself:

“And he said unto them, you will surely
say to me this proverb, Physician heal
thyself...” (Luke 4:23)
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comprehensive knowledge of the Bible by reading, studying and
analyzing it. The Christians of the first centuries read the Bible as if it
were their daily bread and water, and were spiritually nourished by it; they
also, and especially, had a complete and conscious knowledge of it, and
their Christian faith stood firmly on that knowledge.

In order for the Christians’” knowledge of the Bible to become more
complete and scientific, countless studies of an explicative, critical and
theological nature have been made in the past and continue to be made
today. Furthermore, this same concern has led churches to organize
special popular courses, lectures and seminars, so that Christians may
become closely acquainted with the contents of the Bible.

Precise and total knowledge of the Bible is an urgent necessity
for Christians, especially at the present time, when various kinds of
movements and ways of thinking have begun to question the Biblical
truths. Therefore, it is not sufficient to have the Bible; one must know
it. It is not sufficient just to hear about the Bible and reflect on its
importance; it is necessary to read it with the eyes of faith, to study and
especially to understand its meaning and message.

The Bible must be transformed into life

Christianity is neither a book nor a series of rites, neither a teaching
nor a creed; in its essence it is life, and a unique way of understanding
and living life. The creator of life is God Himself; the purpose of life
is again God. Therefore, God Himself must become the center of life.
God gave life to man, appointed man as co-worker for the establishment
of His Kingdom. And when man had drifted from the God-given and
God-centered life and had transformed his life into a man-centered
existence, the Son of God came into the wotld to lead man toward the
true life.

... Of what value is it to read the Bible every day and to know
the Bible to the fullest, if the Bible is not a presence that defines and
transfigures our life?

It is necessary to live the Bible. In the course of the church’s
history, those who made the Bible a living entity, even under the
harshest conditions of human life, and gave witness to it through prayer,
testimony, struggle and sacrifice of blood or life—in other words, those
who lived the Bible in reality—were the ones who became saints and
martyrs. This must be the life of the true Christian.

The Bible became an inextricable part of Armenian life

Starting from the first centuries since Christianity was brought to
Armenia, the Armenian Church has given special importance to the
Bible. The Bible was the first book translated into Armenian by our
vartabed translators of the fifth century. The Bible became a permanent
and dominant presence in the rites of the church, patristic literature and
theological thinking. Furthermore, in its evangelical, educational and
service-oriented mission, the Armenian Church gave a central role to
the Bible. It became the driving force, the source of inspiration and the
guide of our church’s mission.



Outreach

Indeed, our church fathers not only translated the Bible, but knew
it to the fullest. Not only the clergymen, but also the kings, princes and
princesses, the soldiers and all the other faithful read it. And not only
did they read the Bible but also became its patron, even under the most
dire circumstances.... They kept the Bible, considering it more precious
than life itself. And, in addition to all this, our people lived the Bible
throughout their history, kept and defended it, even shedding blood in
its defense.

Dear faithful of the Armenian Church,

We must think about all this during the current year. We must seri-
ously reflect upon the pivotal importance of the Bible through special
programs, symposiums, popular assemblies, lectures, youth gatherings,
publications and other practical means.

We live in a world where, at every turn and every minute, we ate
witnessing, on the one hand, the frightful decay of moral and spiritual
values yet, on the other hand, the advance of new movements secking
to reestablish the importance of those values. We are also witnessing, on
the one hand, indifferent and even negative attitudes toward religion in
the present world, which is proceeding on a course of globalization, and,
on the other hand, serious collective efforts reemphasizing the role of
religion. However, modern man, who is glutted with pleasure, is spoiled
by unprecedented material progress, has gained control over the world
through huge scientific achievements yet is controlled by them at the
same time, is on a quests; he thirsts for spiritual values, in order to find
in them the true nourishment, the real path and absolute purpose of his
life.

It is our paternal suggestion to the faithful that they make the year
2003 a year of furning to the Bible, knowing the Bible, and living the
Bible, with the firm knowledge and deep faith that, without the divine
breath coming to us from the Bible, life is empty, poor and meaningless.

The Bible must become a permanent presence in the home of ev-
ery Armenian. Each and every Armenian pupil must have a Bible, read
and study it. The Bible must be open on the desk of every Armenian
intellectual. The Bible must have its important place in our efforts to
become better human beings and Armenians. The life and activity of our
organizational structures must be energized through biblical values and
principles. And we must do this not only in the course of the year 2003
but in all the years and days of our lives as well.

Therefore, we call upon the diocesan prelates, the clergymen and
national authorities of the Catholicosate of the Great House of Cilicia
to take the Bible to our people and lead our people to the Bible by means
of various undertakings dictated by this zeal.

With pontifical blessings and warm paternal love,
Aram I

Catholicos of the Great House of Cilicia

Translated by Aris G. Sevag

Prophet without honor:

“...Verily I say unto you, no prophet
is accepted in his own country.” (Luke
4:24)

New wine in old wineskins:
“No one puts new wine into old wine-
skins...” (Luke 5:37)

Thorn in your side:
“They shall be as thorns in your sides.”
(Judges 2:3)

How the mighty have fallen:
“How are the mighty fallen in the
midst of the battle!” (IT Samuel 1:25)

Den of thieves:

“My house shall be called the house of
prayet; but you have made it a den of
thieves.” (Matthew 21:13)

The truth shall make you free:
“The truth shall make you free.” (John
8:32)

Not the letter of the law, but the spirit:
“Not of the letter, but the spirit...” (I
Cor. 15:8-10)

Root of all evil:
“The love of money is the root of all
evil.” (I Timothy 6:10)

Treasures in Heaven:

“...Jay up for yourselves treasures in
heaven, where neither moth nor rust
destroys and where thieves do not
break in and steal.” (Matthew 6:20)

Double-edged sword:
“Let the high praises of God be in

their mouth, and a two-edged sword in
their hand.” (Psalms 149:6)

Vanity of vanities:
“Vanity of vanities...all is vanity.”
(Ecclesiastes 1:2)
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nbhqiwbh dnnphl ngpnmuwd puipp Yyipgmwo L: Qwwnmh Juqbng qwg UhdnG Mbtupnuh e dhiow wpwtpumh6

dow, qnp Shuniu Yp uhpkp, m puut winGg.

- Stpn ytipgmghip GG qptiquuGiG G shlp gpntip pk n'ip nptin G6 quyG:
Uunp Yypwy” Mbwmpnu e dhiu wpwybpubGbpp Gl t dwdpwy pGyw b nghbyh gbpbquwl: Gpynipp vhwuhG

4n quqthG. pwjg vhiu wpwlbpump uwibjh wpuq qugbny’ MbupnukG wowe hwuun qlipbquwl te dnbyny
wtiuun, np dhwyG YuunGhpp Yughl, vl Ghpu sdunwne: <uvue UpdnG Mtupnu6 wg, np totak G Yoo quip,
gbiptiquuGEG Ghpu duun e mbuun np uuunGbpp hnG tha, huy Juppwdwyp, np winp gijumG tp, dhu
Juunltpm G htnm skp, wy) Swymuwo bt wnwGdht dEY hnnd ngumuwo [p: Ui wnbkl dhiu wpwybtpnmb wy , np
wihih wpwe hwuwd bp ghptiquwd, Ghpu dunw, mtuwe te hunwwmwg: Lulh nmwyuwihG sEhG hwulguwd Umpp
ghpptipnil juoupp, npmlG hwdiwéw)G whwp tp np wl dhntyGhptla jupnphG wnGip:

Uuuw, wpwltipumbbpp yhpununluwny” humwpmbgwl hpwpnt down:

bul] Uwphwy gnipup, gbptqiwGhG dowm Yhgwod' m jup: UhGs Yo jup, opbgun e qipbiquwGhG Ghpu
(ujbguwr m mbuun shipdwl qqtivmbbp hwquo tpyme hpbpumwlGhp, npnlp Gunwd thG hnG' mp Gwuwwtu
Shuniuh dwpdhlp npmwd tp, dEYp qiiuncG Ynndp, shiup’ nnpbpniG: UenGp puhG hpbG.

- N4 YhG, hGsn"t Y quu:

Uahjw yuumwujuwlhg.

- Apnyhtwntin Stpu yipgnigtip 66 giphiquwti b std ghubip pk nip gpbp 66 quuyG:

Uuhlw pubijt twp' bt nupdun b mbuwt Shunup np Yagwd tp, pwyg stp ghutp pt ShuniuG t:

- Y YhG, pGsn™1 Ym uu, n°Y Yp thGunbu,- hwpgmg Shuniu:

Uwnphwd jupotg pl yupmhquuG6 L, muwnmh puu.

- Stp, tpt nmG Yybpgnigbp bu quujG, put” hGoh' n®ip npbp tu, npytugh tppuwd wnGhd quyG:

SBhuniu puu wlnp.- Uwphwd:

UGhyw nupduwt bt Gppwgtipting puwt.

- LwppniGh’,- np Yp GpuGwyt’ Jwpnpuubun:

- UW nushp hGoh,- puun Shuniu wiling,- npnghtimbn mujuithG {opu dow shid tjwd: Pwyg nnib qlw’ hd
tnpuypGbpmu t put’ wbnGg, pt Gu §h Gy i <opu L dtip <opp dow, hd Bummonju tu dtip GummonyG dowu:

Uwnphwd Uwqnuntlwghl qlwg e wywjbpunbGbpniG wuwwdbg, pk hGp wmtvun Stpp b juymGlg wyG hGy
np wihjw puwo tp hpkG:
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7k Prelate’s Message

Resurrection of Christ

This is the day of the Lord’ victory;
let us rejoice and be glad in it.
Psalm 118:24

he miraculous Resurrection of Christ our Lord is

once more with us. Without the fundamental dec-
laration and teaching of the divinity of Christ, His entire
mission of salvation would remain unfinished, and we
would not have seen our unity in Him and, in this world,
according to our deeds, the granting to us the gift of the
heavenly kingdom.

The Resurrection of Christ is the cornerstone of our
faith, the profound and true meaning of our Christian
journey toward God. Without the Resurrection our faith
is faulty, and our hope wounded. In the words of St. Paul,
“Our preaching is in vain.” (I Cor. 15:14).

Christ, God, became human so that we would re-
ceive the grace of God and receive forgiveness of our
sins; thus we as justified people find the legitimacy of
Christ’s triumph over death and salvation. What a power-
fully supportive sentiment, when we tie the release of our
sins with Christ’s death; in the same manner that we tie
Christ’s death with His Resurrection. And as a result, our
new and eternal life comes to fruition and Christ’s Resur-
rection becomes our own. Christ humbled Himself and
became obedient to death and the cross, and through His
love and humbleness He earned and became worthy of
Resurrection. (Phil. 2:8-9)

Resurrection is the final goal, the ultimate end of
Christ’s salvific actions. Through His Incarnation, preach-
ing, message, suffering, crucifixion, death, and especially
His Resurrection, Christ drew and opened the way by
which we walk toward righteousness—righteousness that
is the culmination of the work that begins here, in this
world, and ends in glory.

If this much honor is bestowed upon the true Chris-
tian, then therefore we must recognize ourselves, examine
our deeds and direct them toward Christ and His com-
mandments. It is there that we see God’s love, incarnated

Mareh/ April 2003

in Christ; there we meet the love of humanity that Christ
created through His sacrifice, with His total and true dedi-
cation manifested by death on the cross, killing sin—hu-
mankind’s sin—for which He paid with His life.

The truth of this is verified by St. Paul when he says
that the Resurrection was for our salvation for which
Christ paid our ransom (Rom. 4:25; 1 Tim. 2:6). We
were children of man and became children of God. We
became heirs to a happy life—happiness that is real and
everlasting.

Yes, real. During our earthly life we must search for
that happiness. But where is that happiness? If we think
that we will find happiness through material goods, silver
or wortldly pleasures, we will unfortunately be mistaken in
the true meaning of Christ’s spirit, because false condi-
tions and phony treasures will one day certainly become
the reason for tragedy, if not in this world, then surely in
the coming life where in order to be justified our deeds
and thoughts will come before the court to testify against
us. We will attain true happiness only when we look at Je-
sus, and see in His death the death of our sin and through
His example and preaching come closer to those who are
hungry, thirsty, sick, those who are suffering and are in
need. The compassion we have for them is the good mark
in our favor on the day of resurrection.

There are two types of life for Humankind. We are
familiar with one because it is the reality that touches us
every day. The other we did not know until the redemp-
tive incarnation and sacrifice of Jesus Christ. The first
is a mortal life, while the new—the one proclaimed by
Christ—is immortal. The first is corruptible and tempo-
rary, the other pure and permanent. The first is mortal,
the cause of death; the other grants resurrection and eter-
nal life. Christ took on the first as witness of His love in
order to show us the second. It is divine love, the road to
resurrection, to which we are all invited.

The mystery of life is opened to us through the Res-
urrection. As Christians we can only believe and hope.
What a wonderful thought it is, giving rest to our soul,
that the faith of the Resurrection tells us that hope is at
work until the day of our death, because thereafter it is
Christ Himself—Christ as resurrection and life. Glory!

Let us rejoice and be glad because the Resurrection is
our day of victory.

Easter 2003
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The millenninm celebration of the book called “I'he Narek”

St. Gregory of Narek
(c. 950-1003)

by Thomas ]. Samuelian

[Editor’s Note: This year the Armenian Church is cel-
ebrating the 1,000 anniversary of the Book of Lamentations
(also called Book of Prayer or The Narek) by St. Gregory
of Narek. The work is considered to be the masterpiece
of Armenian Christian literature. This article is from
the Introduction written by Thomas J. Samuelian for
his translation of Narek’s Book of Lamentations, Speaking
with God from the Depths of the Heart, published in 2001 in
Armenia. Dr. Samuelian says of Narekatzi, “Beginning
each prayer with the incantation, speaking with God from the
depths of the heart, he referred to himself as ‘a living book’
and to his book as a compendium of prayers for all times
and nations... Thus, the man equated himself with the
book, and ever since, the book has been equated with this
saintly man. So the book like the man came to be known
affectionately as Narek.”

I have omitted the footnotes, but kept the references
to the prayers. Samuelian’s bilingual book is available at
the Prelacy bookstore and I recommend it to all.|

Narek—the Book

The Narek was written in the last years of St. Greg-
ory’s life when he appears to have been suffering from
a debilitating, terminal illness. Toward the end he wrote,
“and although I shall die in the way of all mortals, may I
be deemed to live through the continued existence of this
book. This book will cry out in my place, with my voice,
as if it were me,” (Prayer 88b-c). So powerfully have these
prayers cried out to the Armenian faithful that for centu-
ries they have been worn as healing talismans and placed
under the pillows of the sick. Indeed, it was one of the
earliest and most often reprinted Armenian books, with
more than 50 printings between 1673 and 1875, testitying
to the power of the book and the size, level and appetite
of the Armenian readership. Although he wrote in Classi-
cal Armenian, the language of Armenian Church rites to
this day, St. Gregory believed he was inspired to write this
book for all people and hoped that it would be translated
and recited by many nations, by people of all stations and
in all times, (Prayer 3b, 66a, 90f).

St. Gregory’s Book of Prayer, also sometimes called

the Book of Lamentations, occupies a unique place in the
religious writing of the Armenian Church and the church
universal. It has been compared with David’s Psa/ns and
Augustine’s Confessions, and bears some resemblance to
the Hymns of St. Gregory’s Byzantine contemporary
Simeon the New Theologian. Like the Psalms, it is a
work of universal worship, and like the Confessions, it is
a personal effort of the heart in search of reconciliation
with God. In their quantity and quality the Prayers are es-
pecially reminiscent of the Psalms, that paradigmatic work
of inspired prayer, praise, confession and worship, which
are a staple of liturgical life in the Armenian Church.
St. Gregory spoke of the Psalms in terms similar to his
prayer book: “songs of everything for the pure in heart:
a testament of life, written for all people, (Prayer 51c¢).”
Indeed, several of St. Gregory’s prayers are meditations
on the Psalms (Prayers 60-62) and the phrase “sighs of
the heart” has its roots in several Psalms, (Ps. 38:9-10; Ps.
06:7, Ps. 51:17), as further developed in the letters of Paul,
e.g,, Rom. 8:26.

The Narek is a comprehensive course of prayer and
meditation based on a distillation of biblical wisdom and
Christian doctrine. Where some theologians analyzed
with the head, St. Gregory plumbed in the depths of the
heart in search of God’ loving truth. It is the difference
between reading an article about a person, and learning
about that person by talking to him directly. As he notes
in his Prologue, the book was designed to be an applied
synthesis of theology and worship, a handbook for the
spiritual development of monastics the world over. Itis a
rule of monastic life formulated as an experiential spiri-
tual exercise. The theoretical indoctrination and instruc-
tion is ingeniously implicit and designed to be inculcated
by the practice of learning to pray.

The Narek is a masterpiece of intuitive and direct
communion with God. According to tradition, St. Greg-
ory saw God, to which he gives witness to Prayers 5c and
271, where he regrets his wrongdoing “toward the one,
whom I saw with my own eyes.” St. Gregory also testi-
fies that the book, an “edifice of faith,” (Prayer 10b), was
written by the finger of God and it was, it appears, his
second attempt to compose the book: “I destroyed with
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Prayer 80
Speaking with God from the Depths of the Heart

A.

And now, after all this despair and terrible heartbreak,

angry reprimands and divine wrath,

with a soul completely tormented by grief,

I pray to you, Holy Mother of God,

herald to mankind, angel in bodily form, heavenly queen,
pure as air, clean as light,

clear as the image of the sun at its height,

higher than the forbidden dwelling place of the holy of holies,
place of the blessed covenant, a breathing Eden,

tree of immortality, guarded by a fiery sword,

strengthened and protected by the exalted Father,

prepared and purified by the Holy Spirit that rested upon you,
decorated by the Son who dwelt in you as his tabernacle,
only Son of the Father, and for you the first born,

your Son by birth, and your Lord by creation,

together with your unsoiled purity, spotless goodness,
together with your immaculate holiness, guardian intercessor.
Receive these prayers from me, who believe in you.

Together with my ode to you

Offer and present them to God as your own.

Weave and mix into your prayers of happiness and adoration

the bitter sighs that I, a sinner, utter,

you, who are the tree of life bearing the blessed fruit,

so that always receiving help from you and through your good deeds,
and taking refuge in the light of your holy motherhood,

I may live for Christ, your Son and Lord.

B.

Assist me on your wings of prayer,

you, proclaimed Mother of all the living,

so that my departure from this earthly valley

may be without torment, leading to life in the lodgings you have prepared,
that my death might be light, though I am weighed down by iniquity.

Make the day of my anguish a festive holiday,
you, healer of the sorrow of Eve.

Speak on my behalf, beg and beseech for my sake,
for as I believe your purity is beyond words,

I also believe in the power of your words.

Blessed among women, I am in trouble.

Help me with your tears.

Ask on bended knee for my reconciliation, Mother of God.
Care for me who am miserable, altar of the exalted.

Lend me a hand, for I have fallen, heavenly temple.

Glorify your Son,

by performing upon me the divine miracle of mercy and pardon,
handmaid and Mother of God.



my own hand the golden tables of speech, dedicated to
your message, written by the finger of God. That was true
destruction. And I, with ashen-faced sorrow, now provide
a second copy, made in its likeness,” (Prayer 34j).

The Narek is also an expression of the universal hu-
man search for reconciliation with the divine through a
sacrifice pleasing to God. Like the Old Testament proph-
ets, St. Gregory seeks to know how to communicate
with God: “With what shall I come before the Lord?”
He understands that the Lord requires “not burnt offer-
ings, or thousands of rams, or ten thousand rivers of oil,”
but “to do justice, love kindness, and walk humbly with
your God, (Mic. 6:6).” The sacrifice pleasing to God, as
the Psalmist teaches in Psalm 51, which is recited daily in
the Armenian Church, is a “broken and contrite heart,
(Ps. 51:15-20).” The Narek aims to express in a new and
comprehensive way the New Testament “sacrifice of the
Word,” accompanied and symbolized by the ethereal fra-
grances of rising incense, which he compares with the
Old Testament sacrifice of the fatted calf in rich smoke.

A man of St. Gregory’s erudition and spiritual depth
could have written speculative, theological tracts. Instead,
in a pastoral way he chose the practical application of his
inspiration to compose prayers for saving souls. The re-
sult is a bold synthesis of the Old and New Testaments
and an encyclopedic prayer book for use by people of
all stations and conditions of life. As he explains in the
Prologue, “this Book of Prayer expresses practical words
born of much grief...written in response to the requests
of hermit fathers and the multitude in the desert (Tenets
of Prayer).” In a sense, the entire Book of Prayeris a search
for a way to teach prayer by example, like that of the
Apostles when they asked Jesus, “Lord, teach us to pray
(Luke 11:1).” In short, these are prayers aimed at learning
how to pray.

And with help from onr heavenly Father

who has granted salvation and healing

1o a failing sinner near deat),

1 begin this book of prayers with supplications.

I will build an edifice of faith. (Prayer 10b)

Drawing on the Old and New Testaments, he wrote a
new book of psalms, which were the staple of daily wor-
ship in monastic communities:

A new book of psalms sings with urgency through me

Sor all thinking people the world over

excpressing all human passions

and serving with its images

as an encyclopedic companion to our human condition

Jor the entire, mixed congregation of the Church universal.

(Prayer 3b)

Mareh/ April 2003

St. Gregory knew and understood the universal, time-
less nature of his Book of Prayer, “written for the masses of
different nations.” (Prayer 34a)

Let the perfume, the bouguet of this book of confessions

be redonbled and affect multitudes

and let it be remembered everywhere, filling the world like

the fragrant oil in the house of Lazarus.

(Prayer 33b)

I have all earthly ills and thus can serve as an
emissary offering prayers for the whole world.
(Prayer 28b)

On the wings of my soul I have soared.
through endless generations of mantkind.
(Prayer 55a)

Narek—the Man

St. Gregory was a devoted son of the Armenian
Church. He believed that the Armenian Church had a
special mission and hoped that his book would help de-
liver that message: “As I was conceived and born in the
womb of the Church...I now should address the great
and immaculate queen...my glorious mother, so she may
be known and proclaimed and the extent of her vener-
able glory might be told to the nations in the future,”
(Prayer 75a). Having lost his mother when he was a child,
he loved the Church like a mother: “This spiritual, heav-
enly mother of light cared for me as a son more than an
earthly, breathing, physical mother could,” (Prayer 75k).

St. Gregory was the son of Bishop Khosrov Andze-
vatsi. He was from a family of scholars at the Monastery
of Narek, on the southeastern shore of Lake Van, near
his birthplace, home to the magnificent, newly built 10"
century island cathedral of Aghtamar. He grew up in an
atmosphere infused with ritual and Bible study. Born in
951 shortly before the first millennium of Christianity,
he followed his father and his uncle, the Abbot Anania,
into Narek Monastery as did his brother Hovhannes, who
later helped St. Gregory with The Book of Prayer. Abbot
Anania was an original thinker and teacher, who founded
and remains to this day one of the pillars of Armenian
mysticism.

St. Gregory lived during the Armenian Renaissance,
a lull between conquests, when Armenians had enough
peace to enjoy several generations of accumulated learn-
ing and creativity. These were the triumphant days of
Ani, Armenia’s “capital city of a thousand churches” on
the banks of the Akhurian River, before the brutal west-
ward invasions of the Turkic and Mongol nomads from
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Central Asia. With a population of over 100,000, Ani
was a large city by the standards of the times, rivaling the
metropolitan centers of the Mediterranean in Constanti-
nople, Cairo and Baghdad. Armenian creativity flourished
with church building, miniature painting, music, litera-
ture, science, and theology, of which St. Gregory was a
guiding light. The national epic, David of Sasoon, also
took shape at this time as a new expression of national
consciousness. It was also a time of religious ferment. In
the West, the Byzantines and Romans parted ways over
various religious issues that lead to the Great Schism. In
Armenia, break-away groups, the Tondrakians and Pauli-
cians, were spreading heretical views. When Narek was
fifty, the invading Seljuk Turks brought the world as he
had known it to a close. Any scholar of his stature and
sensitivity could not remain unaffected by the civilization
crumbling around him. Moreover, his father earned the
ire of the church hierarchy for certain of his theological
ideas, and to some extent the shame and residual animos-
ity and suspicion toward his father troubled St. Gregory
throughout his life.

That sense of guilt and suspicion is expressed by St.
Gregory in numerous ways, for example:

If 1 see a soldier, I expect death,

a messenger, punishment,

a clerk, foreclosure,

a jurist, condemnation,

an evangelist, the shaking of the dust off bis feet,

a pious person, reprimand,

a snob, sarcasm.

(Prayer 23c)

In a way, he responded creatively to this hostility
and destruction by building an “edifice of faith” (Prayer
10a) that could not be destroyed—a fortress of images, a
church of words, a sanctuary for the heart, and a method
of atonement for wrongs, real or imagined.

The reverence for St. Gregory was already evident in
his lifetime and his sainthood was recognized by his con-
temporaries. He is referred to as St. Gregory in the earliest
extant manuscript of the Book of Prayer (Matenadaran Ms.
1568, dated 1173), copied and illuminated by the scribe
and miniaturist Grigor Skevratsi, containing a hagiogra-
phy of St. Gregory written by St. Nerses Lambronatsi
(1153-1198). During his own life, he was looked upon as
a great teacher: “I was dubbed, ‘Master, which testifies
against me. I was called, “Teacher,” teacher,” (Prayer 72d).
In the manner of the saintly, his unworthiness was ever
before him: “There is another ache in my heart, for they
consider me to be something I am not,” (Prayer 27f). He
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was uncomfortable with this reverence: “I was called by
the highest names, but by my works I earned the worst of
these descriptions,” (Prayer 56a).

These are the reflection of his doubt, his fear, his
shame and his cognizance of the futility and human inad-
equacy inherent in translating into words the sighs of the
heart already known to all-knowing God.

Narek: A Cure for Body and Soul

For St. Gregory, prayer was powerful medicine for
the body and soul (Prayer 28f, 35a, 42b, 43b). And he was
in need of powerful medicine. Like the world around him,
his body was collapsing, while he was besieged by doubt
from within and criticism, real or imagined, from with-
out. The work of his mature years, various passages in the
Book of Prayer seem to indicate that St. Gregory, although
only in his fifties, was suffering from a life-threatening,
debilitating illness,” (Prayer 18k).

1 lie here on a cot, struck down by evil,

sinking in a mattress of disease and torment,

like the living dead yet able to speak.

O kind Son of God,

have compassion upon my miser).
(Prayer 18g)

That torment of body and soul combined, as the
Psalmist wrote, to evoke “the sighs of the heart,” the raw
material of his prayers: “For my soul is filled with tor-
ment, and there is no cure for my body. I am tortured and
laid low in the extreme, and I groan with the signs of my
heart,” (Ps. 38:9-10).

His pleas for God to be a healer, rather than judge are
a recurrent theme of the Book of Prayer. “Treat me like a
physician, rather than examining me like a judge,” (Prayers
23b, 79a). These pleas are particularly poignant given his
physical condition. St. Gregory had a profound belief in
the power of prayer to make us whole (e.g., Prayers 3e,
53¢, 57a, 66a). He grasped the power of the book he was
inspired to compose:

And may you make this book of monrnful psalms

begun in your name, Most High, into a life-giving salve

Jor the sufferings of body and soul.

(Prayer 3e)

Though deathly ill, he does not ask, “why me, why
now?” He does not lament his plight. Rather he laments
his unworthiness for God’s grace and his own ingrati-
tude and disobedience before God’s good will. Shifting
seamlessly between the individual and the universal he
equates his ingratitude with that of humankind: “God



spoke, but who listened? He himself gave witness, but
who believed?” (Prayer 28d). He characterized his own
unruliness in a colorful image, comparing himself to “a
talking horse with a callous mouth, breaking my reins and
shaking off my bit,” (Prayer 22b).

Toward the end of the book, he expresses his doubt
of reaching old age. This translates into anxiety that he
will not have the strength or time to complete his work
or his penance in order to realize his hope for deliverance
and attain restoration to the light, propetly prepared for
death.

The Narek as a Guide to Worship

St. Gregory aimed to create an “edifice of faith.” He
believed strongly in the church and the need for com-
munal worship (Prayer 75j). His writings have taken their
place as jewels in the rites of the Armenian Church. The
power of his prayers was recognized by the Church and
enshrined in the daily services and feast-day celebrations
of the Armenian faithful. Every day some part of his
inspired writings are recited in the Armenian Church, for
example, the Priest’s private prayer upon ascending the
altar for the Divine Liturgy:

We beseech you with outstretched arms, with tears and sobbing

Dprayers.

Appearing before you, judge who strikes terror in our hearts,

we approach with great trembling and grave fear,

presenting first this sacrificial offering of words to_your power

that is beyond understanding. (Prayer 33f)

Like other sacred books, the Book of Prayer has an
internal structure that makes it profitable to read from be-
ginning to end. Or like an encyclopedia, it can be referred
to for appropriate advice at specific spiritual junctures in
our lives.
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For those who wish to approach The Narek as a
course in prayer or spiritual development, commentators
have suggested that it may be useful to think of the book
metaphorically as an “edifice of faith,” to be entered just
as a person going to church. In this sense, The Narek
could be viewed as a kind of sequel to the Commentary
on the Divine Liturgy written by St. Gregory’s father,
Bishop Khosrov Andzevatsi.
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For St. Gregory, prayers are not only meant to en-
lighten or to serve as a means of communication with
God. They are also meant to be things of sincere beauty
made of thoughts and words—thoughts and words being
the best offering that could be given by the creature God
honored with his image and endowed with the higher fac-
ulties of cognition and speech. He was no doubt aware of
being inspired by the Holy Spirit, as St. Paul said: “I have
all and abound: 1 am full...an odor of sweet smell, a sac-
rifice acceptable, well-pleasing to God,” (Phil. 4:18). St.
Gregory explains the experience of grace and inspiration
as “the thunderbolt of wisdom...upon the movements
of my tongue...that I might offer thanks to You with un-
failing voice and unbroken speech,” (Prayer 22¢).

His incantational style of cascading verses and Ho-
meric listings contribute to making these prayers charm-
ing in the etymological sense of the word. They exude
grace.... His images cover a wide range of recurrent
metaphors. For example, he often uses the image of a
field and weeds, a common theme from the Gospels, or
the ship wreck and the sea. Some of the most common
images are horses, pottery, judgment, debts/mortgages,
and healing salves and remedies. Following the Gospels,
St. Gregory constructs “word pictures” and uses para-
bolic language to make the invisible graphic, the ineffable
expressible, the obscure clear, and the unknowable grasp-
able.

* X ok

Ultimately, the Book of Prayer is about the longing of
mankind for our Creator and our need to communicate
with God. It is a longing that gives rise to sighs from the
heart, finding its consummation and resolution to death:

Son of justice,

ray of blessing,

cherished desire. ..

Let your light dawn,

Your salvation be swifl,

Yyour help come in time

and the hour of your arrival be at hand.

(Prayer 95 a, c)

© 2001 Thomas J. Samuelian

Thomas |. Samuelian holds his Ph.D. in Linguistics from the Uni-
versity of Pennsylvania and his |.D. from Harvard Law School.
He bas taught modern and classical Armenian at the University of
Pennsylvania, Columbia University, and St. Nersess Seminary. He
now resides and practices law in Armenia.

21



Ountreach

J&rvarnivernht

a wipipy 24

0[1[7[1an 0’[’E lfb[n 0[1‘ it ki l[lnuil‘gﬁ':

”L lszl.p uu‘unﬁ Z[l.uil.g, n’Z wy l.LI[1LZJ.LI4l.LIlI1LLIiI.g -
[rustnp’ qpbfdl g wmwbwd bulibpne fonputfun wn-
ynpncfthuts dp pppbe $ne dwn by npgbibp: Qfunf g
[, puigy, by wfunp gdnndutp: Gppt p:

bkl by frupdbp, opbpnit §'% whpyqupp, bpp
dbp bplppp <fundwh @abppy fbpusbgfh e, phe-
prcge opllibmy pumgdwphep Swpugumbbpp dhp,
sprigp: My hupdhp, f6pf:

Vwlbunnwly uppbipiibpp fbp' Epfutipliul n Uks &-
nbnufitr, dbnwl dbl Fwlny dhufle: uwljugh, r}nl_‘g‘
by Swpguunbbp’ §Eugwbf f hubl p dbp gh-
Il[lzl, IZ,”L.g lrblll.l.l‘g Ullf;”b 0[1 41.11;11.11’[1 llll.l.l4l1!{, FI.LIJH bL
Jusprbnp dff i ppfrsinmmssu by Swsvsnpfy b puifne-
[Pt upuiiglyfp of g [Fludp dpr:

PNRR NPLIMULAEY BR SUNUAULRBL R
SURUSRPL:

Usighbyny dwlniwy npbpncy g dbh% gnep
Zuuﬁb[ﬂu[, mbul.u.g l.LIleZl.LI’l[I dwl 171_, 317[1 u[unb["n_il e
pujbghp wpbench wwly fpppbe dffpinf e Swesinph
YEuguwip hnfnybbp: Foep gunPbypp dudne:

MR WNPLPILPEL BR ULMUL A RP
Nk 46UV P:

Rby munph wulngp- &by fhubph'y Gugmyp, gu-
Qufu, &bpr Song by be upnbpoch dLY qdnfupf whu

bapuar, g wypubgunp sy win's dfugi: e funwpbype
&byt fun 8y i ppr wyusnnen'f: Buipgutip dbygp: Y-
qhp’ e npbapbghp Jphdf gy’ S gy dpfng
qupne bl by

Ne, fbpuypnedp wnngl plhwgynd dp, nppbpng
poprp gppp gk’ Sugne wncbbp hugdbypp, bp-
fuspr sk spunnply Faguns dbp opopnghl ppr kg -
ghe' bppbe wybnwyn g v g poo s fph o

Prrrp Ybustpp G wlbgfp:

MNRR WNPLIMLREY BR BULPULUYE GR
BULNRPEU:

Rbpr Sngfrfs be dwpdify widpo Fludp’ pnep pung@bypp
llll.l.l4I1Ll.LI’2l:

U jirpus's gupifph e Yynpncsink bing’ wwypbyne &bp
wlippd prbbyfi puine[Fudp’ qnep pungfdbyhp swpfis,
JunfFbghp hbubpfs' qugy fbpupdbenpbyng b wh-
Il,pwilgblﬂl{: l)‘ﬂL.p, l.l.lil4blf1u.lglrl.uzl I{ml.uiuH‘ﬂl biiﬂm[r
hrows dwprpunkuwlf dp hbalph gudul ol
bbprihs gupfupny o bpugprgubpl Lp, ngbgugdut
buffuwplnews ghafr dp Gbwbp wncny wpapngylp
wumnLwmS uifig:

Prep Pt puly §p, wunnpe &kgh:

?‘”L.p [1."1[14[111,1.1.1211912! e Lu:.lnnﬁuil §.g 7;’1[1 llbulzl‘pﬁ,
Surguap opluu'tp &bgp, ghypl bpufunfl pp &bgfe ke
phep Sundpngp’ &bp funpynidwd e iy wipl s
by B Qps dnlfug byl e &b by Sy i

bNPEL Uk £1.48- SUNECEUL

LehUSNUD UEP (4n 8.35-39)

0%y YpGuwy, mptdG, dhq pudlih] Lphuwmnup utptG. Ginmiph®iGp, wGaymphiGn, hwpwow Gpp, un™p,
dbpymph”iGp, yuw®Ggp Jud un®ipp: PGswtu UundnuGbpm gty qpmiowd t.- «Lbgh hunfwp ' dupnhly kg onp
uww Ll wdll op. nsfuwph wlu vupulnuiling §n unulhix:

£Lwjg wju pnnpkG Jw w wbih junpuwl nnipu Yni quilp pGnphht wGnp' np dtq vhpbg: Npmjhtuntt
hwingmuwd b, np ny dwhp t 0’y Yhwlpp, s hptpmwlGlpp, 'y swp nghGipm juwlGmphGGlpp, n’s
(upyw6 W ns quihpp, n’s w nulk qopmphil, n’s YyuphG i n’s wy GtpphG wpuwphGhpn, ns wy mphy
vmbnowgnpomphG dp Yplwy dbq pwdGl; Qunmon) vlptlG, np dblp dwlsGwlp dbp Shpny 3huniu

Lphumnuh shongu:

22



Profiles of Giving

The Survivor Generation Remembers

by Iris Papazian

Great triumphs and great tragedies alike often tend
to assume the proportion of myths in the minds of
nations. Yet occasionally the reality of a true triumph or a
true tragedy far exceeds the dimensions of the myth in both
depth and breadth. Such is the story of Armenia, which has
withstood the vicissitudes of history.

From earliest antiquity, tragedy has been the rule, death
an almost constant companion, and triumph only an infre-
quent visitor for the Armenian nation. Even in our own time,
the 20™ Century was not even a decade and a half old when
death cast its long shadow across the eastern hemisphere.
Millions of people, soldiers and civilians alike, were to die as
the Great War raged across Europe, Asia, and Africa. In Asia
Minor, the scene of some of the bloodiest battles with the
highest casualties, the Armenians suffered not only from the
ravages of war, but were to become the victims of the Great
Massacre of 1915 planned and perpetrated by the Ottoman
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Turks to rid themselves of the Christians in their midst.
Death, disease, deprivation annihilated one-half of the Ar-
menian nation, and left one-half of the remainder destitute,
without hope and without resoutces.

But the Armenians did not give up hope. The dispersed
survivors, by their sheer determination, flourished. The
survivors came and built new lives, raised families, became
contributing members of society with their cultural con-
tributions and their economic resources. They were living
examples of the Biblical passage: “I have set before you life
and death. Now choose life, so that you and your children
may live.” (Deut. 30:19)

But they never forgot. They never forgot what it was
to lose their land, their families, and their way of life. They
never forgot how it felt to be an orphan and they continued
throughout their lives to help modern day orphans.

101-Year-Old Souren Papazian’s Memoir Benefits the Orphans of Artsakh

Souren A. Papazian was born in
the village of Havav (Palou) on
September 24, 1901. When the un-
thinkable happened in 1915, he was
the only survivor from his house-
hold. He spent the next several years
as a servant in both Kurdish and
Turkish homes. Ultimately, he found
his way to an orphanage in Kharp-
ert. Eventually, Souren came to the
United States, married and raised a
family and became a successful busi-
nessman. But he never forgot.

Last year the English version of
his memoirs, Odyssey of a Survivor,

SOUREN A. PAPAZIAN

ODYSSEY OF A
SURVIVOR

tury. I sit in my comfortable home
surrounded by photos of my family
and reflect on my life and all that has
transpired. I have had great sorrows,
but I have also had great joys and I
am ecternally grateful for the life I
was afforded in America.... Despite
all the pain, deprivation and loss, 1
never regretted being an Armenian.
I believe that my people are good
people and deserve to live happily
into eternity.”

The Patriarch of the Papazian
clan, Souren lives in Teaneck, New
Jersey, with his two daughters Mary

-

was published, which he lovingly
distributed to his family and friends
throughout the world. The books
were not for sale. Souren had one
simple request. Remembering his
own experiences as an orphan, he
asked that family and friends make
a donation to the Eastern Prelacy
for the Orphans Fund, especially the
orphans of Artsakh.

In his memoirs he writes: “I
always have and always will miss my
homeland. I cannot and will not ever

Souren Papazian’s memoirs, Odyssey
of a Survivor, bas thus far brought
in more than §5,000—and still
counting—for the orphans fund.

forgive Turkey for forcing us from
our soil in their attempt to exter-
minate all Armenians in the form
of genocide.... Today, I am an old
man who, unlike one and a half mil-
lion of my compatriots, survived the
atrocities of the Turkish government
during the eatly part of the 20" cen-

and Dorothy. He continues to be an
avid reader, Armenian and English,
keeps up with the news (especially
related to Armenia) and still shares
memories of the Yergsr with his chil-
dren, grandchildren, great-grandchil-
dren and extended family. His wife,
Vergin, died in 1994. Tragically, his
son Aram died in 1998.

To date Souren’s book has en-
riched the Prelacy’s orphans’ fund by
more than $5,000. L
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Profiles of Giving

The Survivor Generation Remembers

Hagop Jamgotchian’s Legacy
1905 — 2002

agop Jamgotchian

was born in Gorun
on January 26, 1905, or
so it was thought. He did
not know the exact date
of his birth because the
family Bible in which the
family’s important dates
were kept was looted
by the Turks during the
forced deportations of
1915.

Hagop died on
December 14, 2002, at
home surrounded by his loving family.

Remembering about his life-long devotion to educa-
tion and his deep compassion for orphans, his family des-
ignated the Prelacy Orphans Fund as one of the charities
for in-lieu-of-flowers donations. His widow and children
wrote, “After the Genocide, he was cared for and given
an education at the orphanages in Ayntab, Turkey and
Jibail, Lebanon. So we felt it was fitting that in memory
of his life some help should go to the orphans of our
Fatherland.”

Five thousand dollars from in lieu-of-flowers donated
by family and friends is going to help Armenian orphans.
In accordance with the specific wishes of the family, five
orphans in Artskah, who are embarking on their college
education, will be selected to receive $200 each, for each
of the five years of their studies. Since tuition is free, this
money will help meet day-to-day living expenses.

In his memoirs, Hishadag Menatsoghat, Hagop Jamgot-
chian describes his happy childhood in his beloved Gorun
until his father’s death in 1912. The second of four chil-
dren, he took on responsibilities beyond that of a young
child to help his mother support the family. Soon after,
forced deportations, life on the rough roads and life in
Kurdish villages followed, ending with his entry into the
orphanage in Ayntab and later to the orphanage in Jibail.

Leaving the orphanage, he became an apprentice in a
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tailor shop and a few years later opened his own shop in
Lebanon. In his memoirs, he describes a very active and
happy youth, busy with civic life in the community and
with family activities. He was a founder of the Hamazkain
Cultural Association in Beirut and became a member of
the ARE. His mentor in the Jibail orphanage was Stepan
Dardouni who instilled in the orphans love of Armenia
and nationalistic ideals.

In 1942 he married Vergine Khashkhashian and soon
formed a family with the births of Meline, Harout, and
Ara.

In 1969, he migrated to the United States where even-
tually the entire family gathered to be together. Having a
unique ability to adapt, he became an American citizen
and adopted the customs of his host country. He main-
tained interest in Armenian life and the Armenian Cause.
He loved Armenian literature and he read the books in his
extensive library.

His children say that he often expressed the wish that
he had come to America sooner. By his own choice he
worked until his old age. While quiet most times, when
he talked, he shared his stoties, his wisdom, his beloved
poems and songs and his sense of humor.

Although he survived difficulties and traumas in his
eatly years, in his old age, he felt happy and vindicated.
He often observed, “The Turks tried to eliminate us. The
Jamgotchian kertastan had 40 family members; few sur-
vived. I lived. I have children, grandchildren, and great-
grandchildren. The Turks did not achieve their goall”

Immediate survivors include his widow, Vergine; his
daughter and son-in-law, Meline and Nubar Karakashian
and family; his son and daughter-in-law, Harout and An-
nie Jamgotchian and family; his son and daughter-in-law,
Ara and Carmen Jamgotchian and family; and brother and
sister-in-law, Paul and Debby Jamgotchian and family.

In life and death the survivors have never forgotten
their roots and their responsibilities. Theirs is a profile of
giving that is filled with inspiration, which ultimately is the
greatest gift of all. S



Meet the Executive Council:
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Council Members Seek to Bring Visionary Leadership and
Creative Direction to Prelacy’s Service to the Faithful

by Iris Papazian

Being a member of the Execu-
tive Council requires dedicated
commitment because of the extraot-
dinary time, patience, and resources
that members are expected to de-
vote. It is not an easy task, but the
Eastern Prelacy has been fortunate
to have people who have accepted
the challenge with dedication and
determination.

Some people have expressed
the feeling that they do not know
enough about the administration of
the church, especially the role of the
Executive Council, and the people
who are called upon to serve in this
very important capacity. “It would
be nice,” one reader said, “if we
knew something about the people
who are on the Executive Council.”
With this in mind, I asked members
of the Council to provide short bio-
graphical information. I am happy
to incorporate this information into
this article with the hope of bringing
you, our readers, and them, the lead-
ers, together in a closer relationship.

The Executive Council

The Prelacy’s Executive Council
is responsible for the administration
of the Prelacy office in accordance
with the directives of the National
Representative  Assembly (NRA),
which has the authority to supervise
and control the ecclesiastical and ad-
ministrative bodies of the Prelacy.

The Executive Council is actu-
ally composed of two separate bod-
ies: the Religious Council and the
Lay Council. In accordance with the

Prelacy bylaws, the Religious Council
is composed of three to five clergy-
men who are elected by the NRA for
a two-year term. The Lay Council is
composed of seven to nine laymen
elected by the NRA for a two-year
term. The two councils convene
together and members of both are
eligible for re-election for two ad-
ditional consecutive terms. After the
third term, they are eligible for elec-
tion only after a two-year hiatus.

The primary duties of the Ex-
ecutive Council include: to protect
the basic canons of the Armenian
Apostolic Church; to make every ef-
fort to strengthen the spiritual life of
the faithful; to review and implement
the resolutions passed by the NRA;
to direct all of the economic affairs
of the Prelacy including the securing
of additional income; to oversee the
functions of all church and church
related institutions; to appoint such
committees necessary for smooth
and effective performance; to over-
see and guide parishes; to submit to
the National Representative Assem-
bly a full annual report of all of its
activities; to elect a locum tenens in the
event the seat of the prelate becomes
vacant; to submit to the Catholicos
of Cilicia an annual report; and to
maintain records of all religious
institutions,  including  churches,
schools, libraties.

Currently the Executive Council
is composed of: His Eminence Arch-
bishop Oshagan Choloyan, Prelate;
V. Rev. Fr. Anoushavan Tanielian,
Vicar of the Prelacy and Chairman

of the Religious Council; Rev. Fr.
Gomidas Baghsarian, Secretary of
the Religious Council; Rev. Fr. Sarkis
Aktavoukian. Lay Council: Richard
Sarajian, Esq., Chairman; Michael
Hagopian, Vice Chairman; Karen
Jehanian, Secretary; Dr. Dertad
Manguikian, treasurer; Peter “Doc”
Bedrosian, Stephen Hagopian, and
Bedros Tashjian.

Archbishop Oshagan Choloyan
Prelate

Archbishop Oshagan is the
person who needs the least introduc-
tion. As the Prelate he is the most
visible person. Basically the Prelate
has the duty to preside over meet-
ings and supervise the utilization of
the Prelacy bylaws and directives of
the NRA. He is elected by the NRA
for a four-year term and is eligible
for re-election without restriction to
the number of terms.

Archbishop Oshagan Choloyan
was elected by the National Repre-
sentative Assembly, May 1998. Since
that time he has worked tirelessly to
make the operation at the Prelacy
office as efficient and timely as pos-
sible. His priority immediately upon
taking office was to visit every parish
within the Eastern Prelacy. Even at
the time of his election, Archbishop
Oshagan was well known to the
North American community, hav-
ing attended and graduated from
Princeton Theological Seminary and
having served the Prelacy in various
capacities during those school years
and having served as locum tenens
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of the Eastern Prelacy in 1977 prior
to the election of the new Prelate,
Archbishop Mesrob Ashjian, after
the election of Archbishop Karekin
Sarkissian as Catholicos-Coadjutor
of the Great House of Cilicia.
Archbishop Oshagan was born
in Aleppo, Syria, in 1947, where he
received his primary education at the
Haikazian School. In 1960 he was
accepted into the Cilician See’s Semi-
nary in Lebanon. He was ordained a
deacon in 1965 and a celibate priest
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of Armenian Church music. One of
the most monumental achievements
is the publication of six volumes
of Armenian music (sharagans) on
which he and Archbishop Zareh
Aznavorian collaborated. Currently
he and Archbishop Zareh are con-
tinuing their collaboration with the
translation of the Bible from clas-
sical Armenian into modern Arme-
nian. The New Testament has been
completed and they are now working
on the Old Testament.

e

The Executive Council, 2002-2003: Seated, left to right, Karen Jebanian, Richard Sarafian, Arch-
bishop Oshagan, V. Rev. Anoushavan Tanielian, Rev. Fr. Sarkis Aktavonkian. Standing, left fo
right: Michael Hagopian, Stephen Hagopian, Dr. Dertad Manguikian, Peter “Doc” Bedrosian.
Missing from photo: Rev. Fr. Gomidas Baghsarian and Bedros Tashjian.

in 1967. In 1973 he received the
rank of Vartabed with the comple-
tion of his thesis, “Byzantine and
Armenian Church Relations During
the Cilician Kingdom.” In 1974 he
came to the United States to study
at Princeton Theological Seminary
where he earned two masters’ de-
grees in education and psychology
and Byzantine history. In 1980 he
was appointed Pontifical Legate and
later elected Prelate to Kuwait and
the Gulf States .

Archbishop Oshagan is a scholar
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The Prelate is vocal about both
the progress made by the church
as well as the many problems the
church faces. “Certain reforms must
come to our church. We must ex-
plore and consider such things as the
language of the liturgy, the length
of the liturgy, the education of our
clergy. We must have good spiritual
programs teaching Christian values,
morals, and ethics. If the Church
does not do this, who will?”” he asks.

Executive Council
Reaches Out to
Parishes

Last year the Executive Coun-
cil organized the first of its
regional meetings. The idea was
this: The Executive Council,
from time to time, would sched-
ule their monthly meeting not
in New York, but at a regional
location where the leadership of
the patishes of that area could
join them. It was an experiment
and its success and effectiveness
would decide whether or not
these regional meetings should
become regular practice.

The first of these regional
meetings took place in Novem-
ber and overall the result was
thought to be successful because
it was helpful to both the Execu-
tive Council and the participat-
ing parishes.

“Although we keep in touch
with our parishes through all of
the modern-day means, and our
Prelate visits the parishes on a
regular basis, there is nothing
like a face-to-face dialogue,”
said Richard Sarajian, chairman
of the Executive Council. “For
this reason we decided to try a
regional meeting and invite the
leadership of the local parishes
to join us in a dialogue about
their concerns, out concerns,
and how to best come to a meet-
ing of minds for the greater
good.”

Rev. Fr. Aram Stepanian,
pastor of Soorp Asdvadzadzin
Church in Whitinsville, Massa-
chusetts had these observations:
“The meetings gave an oppot-
tunity to reestablish the bond



between the Prelacy and the
Churches, thus creating a mutual
concern and accountability for
the mission of the Armenian
Apostolic Church. I urge the
Prelacy to not overlook the im-
portance of such meetings and
to at least hold them annually.
In addition, I suggest that the
Prelacy periodically send ques-
tionnaires to the boards and the
pastors of the churches, request-
ing from them the missions and
the goals of their church and the
way they plan to achieve those
goals.”

Another participant, Peter J.
Bedigian, noted, “The meeting
gave us a chance to interact with
officers of our sister churches
and exchange ideas as to how to
better serve our parishioners. It
was very interesting to see that
although each church may have
unique issues to their particular
congregations, many of the is-
sues discussed were globally
recognized by us all. By working
together we can enhance the res-
olution of many of these issues
in a more effective and efficient
manner.”

That same weekend a
seminar for deacons was also
scheduled, and Mr. Bedigian
made a valid observation when
he said, “The only down side
of the meeting was the fact that
deacons had training at the same
time as trustee meetings; in our
church we have some trustees
who are also deacons and would
benefit from both meetings but
could only attend one or the
other; aside from this, the meet-
ings and interactions were very
beneficial and we hope that they
will continue on a more regular

V. Rev. Fr. Anoushavan Tanielian
Vicar General; Chairman of the Religions
Conncily Pastor of St. Sarkis Church,
Douglaston, New York.

Very Rev. Fr. Anoushavan Tan-
ielian was born in Beirut, Lebanon,
in 1951. He graduated from the Cili-
cian Theological Seminary and was
ordained a celibate priest in 1972.
From 1972 to 1984 he served as
the librarian of the Catholicate, the
religious advisor to the University
Students Association and a lecturer
at the Seminary. In 1983 he gradu-
ated from the Near East School of
Theology earning a M. Div. Degree.
In 1984 he came to the United
States to continue his education. In
1985 he graduated from Princeton
Theological Seminary and is now
completing his studies at Columbia
University for his Ph.D. degree. V.
Rev. Fr. Anoushavan has served
the Prelacy in a various number of
capacities, including preacher at St.
Gregory Church in Philadelphia and
Sts. Vartanantz Church in New Jer-
sey. He has been pastor of St. Sarkis
Church in Douglaston, New York,
since 1991. He has written numerous
articles and has translated many texts
from classical Armenian into mod-
ern Armenia, including the works
of Nerses Shnorhali, Parsegh Mash-
gevortsi, and Hovhan Yerzengatsi.

Father Anoushavan also setrves
as the Vicar General of the Eastern
Prelacy.

Rev. Fr. Gomidas Baghsarian
Secretary of  Religious Council; Pastor
of Sts. Vartanantz Church, Providence,
Rhode Island.

Rev. Fr. Gomidas Baghsarian
was born and raised in Jerusalem,
where he attended the Tarkmanchatz
School. He later immigrated to the
United States at the age of twelve and
continued his studies in the Newark
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school system. He later studied at the
Newark School of Fine Arts.

He met and married Joanna
Gallas and together raised two
children, Athena and Armen. Before
his calling to the priesthood, Father
Gomidas had his own business in
the Diamond District in New York
City. He was also a recording and
performing artist of Armenian folk
music.

He received his calling to the
priesthood and studied under Hayr
Anoushavan Tanielian for two years
in New York City. At the completion
of his studies he was ordained to the
Holy Otrder of the Priesthood by
His Eminence Archbishop Mesrob
Ashjian. His first assignhment was
at St. Gregory Armenian Church
of North Andover, Massachusetts,
where he served for nine years.
Currently, he is the pastor of Sts.
Vartanantz ~ Church, Providence,
Rhode Island. He has been a
member of the Religious Council for
the last six years.

Rev. Fr. Sarkis Aktavoukian
Member of Religions Conncil; Pastor of
Holy Trinity Church, Worcester, Mas-
sachusetts.

Rev. Fr. Sarkis Aktavoukian was
born in Aleppo, Syria, in 1951. He
received his primary education at Sa-
hagian Elementary School and then
attended Karen Jeppe Armenian
College. He received a Master’s de-
gree in Civil Engineering in Yerevan.
He subsequently moved to Kuwait
where he served as administrator of
Armenian Schools. Later he attended
the Cilician See’s Theological Semi-
nary and was ordained in 1999 by
Archbishop Zareh Aznavorian. Fol-
lowing his ordination he served St.
Gregory the Illuminator Cathedral
in Antelias and St. Neshan Church
in Beirut until he came to the United
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States to begin his service to the
Eastern Prelacy.

He is married to the former
Maggie Keleshian and they have two
children.

Richard H. Sarajian, Esq.
Chairman, Executive Council

Richard Sarajian was born in
1951 in Englewood, New Jersey, the
first born of three children of Dick
and Arax Sarajian. As a child he fol-
lowed in the footsteps of his parents
in his devotion to the church, at-
tending Sunday School, Armenian
language school, and participating
in sporting events at Sts. Vartanantz
Church, Ridgefield, New Jersey.

He received his undergraduate
degree from Colgate University, New
York, and graduated from Albany
Law School with high honors. He
has served the church in a myriad of
capacities at Sts. Vartanantz Church
including chairman of the Board,
and delegate to the National Repre-
sentative Assembly.

At a Prelacy level, he was a
member of the Executive Council
from 1987 to 1991. He was elected
again in 1999 and served as treasurer
of both the Prelacy and the Endow-
ment Fund. In the past he has served
the Prelacy as chairman of the Unity
Committee, Prelacy Co-Chairman
of the 75" and 80" anniversary
commemorations of the Genocide;
and chairman of the Pontifical Visit
committee during the US. visit of
His Holiness Aram 1.

He has been with the law firm
of Montalbano, Condon & Frank,
P.C.,, since 1982 and a partner of the
firm since 1986. He is married to the
former Nora Daghlian, daughter of
Archpriest Arshag and Yeretzgeen
Daghlian. Richard and Nora have
four sons, who are continuing their
parents and grandparents tradi-
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tion of dedication to the Armenian
Church.

Karen Jehanian
Secretary, Executive Council

Karen Jehanian, the first woman
to be elected to the Executive Coun-
cil, was first elected in 1998 and has
served as secretary since 1999. In
her role as an Executive Council
member she has focused on improv-
ing the Prelacy’s use of technology,
enhancing communications with the
youth. Continuing in the footsteps
of her parents, she has served the
church for more than 25 years begin-
ning as a choir member of St. Greg-
ory Church in Philadelphia where
she continues to serve. She was a
member of St. Gregory’s Board of
Trustees from 1993 to 1997 and was
elected as an NRA delegate in 1998
and is currently serving her second
term in that position.

While living in the Greater Bos-
ton area in the 1980s, Karen was
clected to the Board of Trustees of
St. Stephen’s Church in Watertown
and served as secretary until she
returned to Philadelphia in 1992.
She was elected as a delegate to the
World General Assembly last year.

Karen is a graduate of Drexel
University with a B.S. in Civil En-
gineering and an MBA. Besides her
deep commitment to the Armenian
community she is also active in her
local community and university in a
number of leadership positions. She
is a registered professional engineer
and is President of KM]J Consulting,
Inc., a transportation consulting firm
in the Philadelphia area.

Dr. Dertad Manguikian
Treasurer, Excecutive Council

Dertad Manguikian is a mem-
ber of the Holy Cross Church in
Bethesda, Maryland, which serves

basis in the future.”

Alan Goshgatian, a Sunday
School Director, NRA delegate,
and Vice Chairman of the
Board, had this to say: “The re-
cent meeting held in Watertown
with His Eminence Archbishop
Oshagan, the Executive Council
and trustees of local churches
was a success. When I became
a member of Soorp Asdvadza-
dzin Church seven years ago,
the general sentiment was that
the Prelacy does not serve our
community very much. Even
today, there are some members
who feel we give our money to
the Prelacy and receive little in
return. As a trustee for the past
six years and an NRA delegate,
I know this is not true, yet the
feeling lingers among some
people. The meeting in Water-
town is a step in the direction
of clarifying the role of the
Prelacy. The Prelacy came to us;
the Prelacy asked us what we are
doing; and the Prelacy asked how
it could serve us. The visibility
of the Executive Council on the
local level is a good start.”

The parishes looked to the
Prelacy for more educational
materials; better marketing of
Prelacy programs; effective use
of technology; strengthening
the Church spiritually; attracting
the young generation; “Other
than Sunday” Liturgies in Eng-
lish and programs for non-Ar-
menian spouses.

The success of this meeting
has encouraged the Council to
plan additional meetings. “It is
the best way for us to understand
each other’s concerns. It is also a
way of sharing our successes,’
said Archbishop Oshagan. &
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The Executive Council with some members of the Prelacy Ladies Guild during a recent meeting.
Founded in the mid-1970s by the then Prelate, Archbishop Karekin Sarkissian, the PLG works
hand-in-hand with the Prelate, Executive Conncil, and Prelacy departments advancing the work of

edncation, hospitality, and fundraising.

the Washington, DC, and northern
Virginia area, as well as Maryland.
He has been a member of the Board
of Trustees of that parish. He was
clected to serve on the Executive
Council last year, and now serves as
the treasurer. In a short period of
time Dr. Manguikian has made great
efforts toward putting the finances
of the Prelacy on a firmer base and
bringing technological advances to
the Prelacy’s bookkeeping and ac-
counting practices. He is a delegate
to the World General Assembly

Dr. Manguikian is a physician
of opthamology for the past 33
years and in private practice in the
Washington, DC area. He special-
izes in cataract and implant surgery,
lazer vision correction and problems
of glaucoma. Born in Aleppo, Sytia,
in 1941, Dertad attended Aleppo
College,
of Beirut, and received his medical
degree from AUB’ medical school.

the American University

He completed his residency in op-
thamology at American University

Hospital. He completed another year
of study at the University of Iowa
in 1969, and has since resided in the
United States. He taught at George-
town University for five years before
beginning his private practice.

Besides his involvement in the
Armenian community, Dertad is also
active in community affairs includ-
ing the Medical Society at Fairfax
Hospital.

He is married to the former Seta
Yaghlian; they have three children.

Michael Hagopian
Vice Chairman, Executive Council

Michael Hagopian has been
serving the Armenian Church for
well over 40 years.

He was elected to the Executive
Council in 2002 and currently serves
as vice chairman. He has served on
the altar and was ordained an aco-
lyte. He served a six-year term as a
member of the Board of Trustees
of St. Gregory Church, Granite City,
Illinois, in the late 1970s. Michael
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moved with his family to Detroit
in 1980 to become the principal of
the Armenian Relief Society’s Day
School. He was elected to serve on
the Board of Trustees of St. Sarkis
Church in Detroit, serving for a total
of 15 years during various terms.
For six of those years he served as
chairman of the Board. Michael was
elected as a world delegate and at-
tended the Church’s World Assembly
in June 2002.

His community involvement
goes beyond the church having been
on the Central Executive of the
Armenian Youth Federation and a
member of the Armenian Revolu-
tionary Federation. He is a graduate
of Central Methodist College with a
B.A. in Business Administration. He
is presently a pharmaceutical repre-
sentative with Otsuka Pharmaceuti-
cal. He is married to Karen Sogoian
Hagopian. They have three daugh-
ters, all of whom are active in the
Armenian community in Detroit.

Peter Bedrosian
Menmber, Executive Council

A veteran of World War I1, Peter
Bedrosian was born in Rhode Island
and educated in the
school system. He has been an active
member of Sts. Vartanantz Church,
Providence, Rhode Island, for fifty
years, and has served that parish in a

Providence

variety of leadership roles.
Throughout his life “Doc”—as

he is

worked on programs for the youth,

affectionately known—has

not just in the Armenian commu-
nity, but for the greater Rhode Island
community. He has been active in the
YMCA; he started youth programs
in South Providence in the 1940s; he
organized a semi-pro football team
in South Providence.

“Doc” has been equally devoted
to the Armenian Youth Federation

29



Outreach

having served on the Central Ex-
ecutive and promoting sports and
sportsmanship through the annual
AYF Olympics. He is credited with
introducing swimming competition
in the Olympics.

In 1960 he established the Nara-
gansett Screw Company, which he
headed for forty years until his re-
tirement in 2000. He is married to
Arpi Asadourian Bedrosian. They
have two children and three grand-
children.

Stephen Hagopian
Menmiber, Executive Council

Stephen Hagopian was elected
to the Executive Council in May
2002 and is currently serving his first
term. He has served the Armenian
Church for nearly 35 years, begin-
ning as a candle bearer, and acolyte at
St. Gregory Church in Granite City,
Illinois. He has served on the Board
of Trustees of St. Gregory Church
for more than 15 years, 11 of those
years as chairman. He served as
chairman of the St. Gregory Build-
ing Fund committee that resulted in
the construction of the new church
structure in 1997. He served as a del-
egate to the National Representative
Assembly (NRA) for two terms.

Stephen is a graduate of West-
minster College of Fulton, Missouri,
holding a BA degree in Political
Science. He is President of Ethnic
Edge Foods, Inc., which is a con-
sumer goods manufacturer focused
on delivering products to food retail-
ers for use in their corporate brand
programs.

Stephen and his wife, Susan,
are parents of three children. The
family is active in all aspects of the
Granite City community including
the Church, Armenian Youth Fed-
eration, Armenian Relief Society,
Ladies Guild, Fellowship Club, and
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the Armenian National Committee.

Bedros Tashjian
Member, Executive Conncil

After a two-year absence, Bed-
ros Tashjian was once again elected
to serve on the Executive Council
last year. He is currently serving his
fifth term.

Bedros is an active member of
the New Jersey community, serving
Sts. Vartanantz Church as a member
of the Board of Trustees for six
years during which time he served
in various executive positions. He
has served as an NRA delegate for

ten years.

He is also an active member of
the ARF and the Hamazkayin Cul-
tural Association, as well as being
one of the founders of the Hov-
nanian Armenian School in New
Milford, New Jersey.

He is a graduate of Fairleigh
Dickinson University, Teaneck, New
Jersey, holding a BS degree in Ac-
counting. He is currently employed
as a Certified Public Accountant. He
and his wife, Anahid, have two chil-
dren. X

A Beautiful Facsimile
Limited Edition of the

Gospel of Partserpert

Newly published by the

The Gospel of Partserpert was
created in 1248 by Kirakos of
Hromkla by order of Catholicos
Costantin Partserpertsi. It sur-
vived the Armenian Genocide
of 1915 through the tenacity of
Catholicos Sahak Il who carried it to safety together with
other relics and ancient manuscripts.

Holy See of Cilicia

Most pages of the manuscript contain miniatures of biblical
narratives, and a miniature of each Evangelist appears on
the first page of his Gospel. The front and back covers of
the Gospel are made of silver depicting Jesus on the cross,
surrounded by the Mother of God, the Apostles, and the
four Evangelists.

Proceeds from the 700-page facsimile edition will benefit
the Cilician See’s Seminary.

For information and price contact the Prelacy Bookstore
212-689-7810
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A former member of the Executive Council shares his thonghts and recollections:

Seeking and Finding Miracles

by Hratch Zadoian

few years ago 1 completed

six years of service on the
Executive Council of the Eastern
Prelacy. I had the privilege of serving
with both Archbishop Mesrob
Ashjian and Archbishop Oshagan
Choloyan, with three distinguished
chairpersons, the late Nazareth
Emlikian, Onnic Marashian, and
Jack Mardoian, as well as with an
extraordinary group of dedicated
clergy and laymen who willingly
assumed the burdens of the Prelacy
and worked hard for the common
good of our church and community.

When I was elected to the
Council, I knew what the Prelacy
bylaws stipulated and I had a general
idea about the Council’s structure
and function. Serving on the
Council, I discovered what bylaws
could not describe, a unique process
of constructive deliberation and
problem solving. Contrary to widely
shared assumptions about hierarchy
and influence, I found a collegial
environment in which decisions
were reached after lively discussions,
through reasoned consensus.

Council Meetings
Except during the
the Council met

summet,
every month.
Meetings started on Friday evenings,
continued

times late into the night, until the

through Saturdays, at

agenda was exhausted. After the
opening prayer and the review of
the previous meeting’s minutes, the
meetings began with the review of
the correspondence received by the
Prelacy. We discussed any substantive

issues raised in the correspondence,
agreed on the appropriate response
and on occasion drafted replies
during the meeting,. We made sure
that suggestions and complaints
were followed-up to some resolution.
Next, the Prelate provided a detailed
report of his daily activities since the
previous meeting, including issues
that arose during visits to various
parishes or in discussions with
Prelacy clergy, representatives of
various organizations, or others.

“What I found impressive
was the level and thor-
oughness of  discussion.
We explored the issues, we
argued, we debated, clergy
and laity alike, until we
reached a consensus.”

Council members were informed
in detail and consulted, and in
turn questioned and discussed the
pertinent issues. As a rule the Chair
of the Executive Council and other
individual members would have
been consulted as needed during the
previous month. The Archbishop’s
report was an opportunity for
everyone to be informed, to share
and to participate. Critical issues or
issues which required policy decisions
were placed on the main agenda for
more thorough discussion. After the
treasurer’s report and other routine
reports, the main body of the agenda
consisted of parish issues, special

projects and programs, issues raised
by parishes and general problems in
our communities.

In itself, the typical agenda of
these meetings may seem routine
and unremarkable. What 1 found
impressive was the level and
thoroughness of discussion. We
explored the issues, we argued, we
debated, clergy and laity alike, until
we reached a consensus. In six years
on the Executive Council, even on
controversial issues or seemingly
divisive issues, never once was a
matter brought to a close simply by a
vote. To put it differently, never once
did we resort to a majority imposing
its view, instead of persuading
The goal of the discussion was
not “to win” but to arrive at the
best solution. Nor was this idle
discussion. Council members were,
as a rule, busy people, professionals
for whom the Executive Council
was neither a social forum, notr a
platform for prestige, but rather
a place of service. Even when we
had strong disagreements, no matter
how passionately held the beliefs, the
discussions were marked by mutual
respect and openness to opposing
views. Conflicting positions were
never personalized and in a tense
situation a sense of humor helped us
maintain some perspective.

Looking for Small Miracles

Much of the time we tried to
bridge the gap between legitimate
aspirations or ideas and the means
available to us. The National
Assembly  (NRA)

Representative
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introduced what in politics is called
“unfunded mandates,” requiring
new or increased levels of services
from the Prelacy offices or
committees, more frequent visits by
Executive Council representatives,
mote services from the Armenian
National ~Education Committee
(ANEC) and the Armenian Religious
Education Council (AREC), without
providing for added
Every year the budget adopted by

the NRA included a peculiar revenue

resources.

category, “other,” which was the
fiscal equivalent of saying, “as for
the rest, some miracle will take care
of it” If the Council treasurer was
to produce this fiscal miracle, the
Prelacy as a whole was also expected
young,
energetic, bilingual new clergy almost
on demand. In Armenia, projects
sponsoring orphans and assisting
the elderly had to be sustained. The
Prelacy had a tradition of sponsoring

to miraculously provide

cultural events and conferences that
encouraged artists and intellectuals
and enhanced the cultural life of our
communities. On occasion parishes
in difficulty required assistance. All
of these were legitimate needs that
often exceeded the available financial
or human resources.

I learned, however, that it was
the task of the Executive Council to
find the small miracles that sooner or
later made it possible to meet all these
needs and that when larger miracles
were needed, our communities had
faith in the Prelate’s ability to produce
them. I also learned that, indeed the
miracles were always found in the
generosity, creativity and dedication
of people in our communities. And
miracles could also be produced by
the small but highly committed and
competent staff of the Prelacy and
by the extraordinary volunteers, such
as the Prelacy Ladies’ Guild who
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“Council members were,
as a rule, busy people,
professionals for whom the

Executive Council was

neither a social forum, nor
a platform for prestige, but

rather a place of service.”

made the Prelacy shine. Ours was the
easier task of finding these miracles.

I do not wish to idealize the
wotk of the Council. It could often
be frustrating, We dealt with the usual
number of complaints and crises and
difficulties. Our history as a people
has conditioned us to be somewhat
suspicious of any authority and at
times cantankerous. Arguments and
complaints took a great deal of time
and a considerable toll in patience.
My favorite incident was the arrival
of an irate parish delegation asking
that we reverse a decision to appoint
a particular priest to their church.
The rumor that had sparked this
protest was evidently stronger than
our assurances that there had been
no such decision and that we had no
such intention, as indeed there had
not been. Still, we had to promise not
to do it. But, despite such instances,
despite the difficulties, despite the
responsibility and  the
occasional frustrations, service on

burdens

“T do not wish to idealize
the work of the Council.
It could often be frustrat-
imng. We dealt with the
usual number of  com-
plaints and crises and dif-
[ficulties.”

the Executive Council was a uniquely
rewarding experience.

For over three decades 1 have
served on numerous committees,
academic, administrative, political,
or inter-ethnic. I have enjoyed my
service on most, but none compare
to the dedication, commitment and
the unity of purpose I found on
the Executive Council. Young or
old, laity or clergy, male or female,
my colleagues on the Council were
an extraordinary group who came
together as a family under the
spiritual guidance and leadership
of the Archbishop. And yet, I am
confident that the present Executive
Council is no different from the
one I served with. For as I visited
parishes and as I met representatives
from churches within the Prelacy
family I realized that my colleagues
were very much like all the equally
extraordinary people who serve and
maintain our churches and who in
turn produce the small miracles that
keep our national institutions alive.®

Professor  Hratch — Zadoian —is  1ice
President of Queens College. He served as
Vice Chairman during his tenure on the
Executive Conncil.

Bible Mountains

Ararat
Mt. of Promise (Gen. 8:4)

Sinai
Mt. of Law (Ex. 19:20)

Carmel
Mt. of Decision (I Kings 18:20-21)

Zion
Mt. of Worship (Ps. 48:1-2)

Olivet
Mt. of Ascension (Aets 1:12)

Calvary
Mt. of Salvation (Luke 23:33)




News from the
Catholicosate

Catholicos Aram I Takes Steps
To Help Armenian Communities in Middle East

His Holiness Aram I, Catholicos of the Great House
of Cilicia, is following the developments in Iraq and else-
where in the Middle East, with special attention to the
Armenian communities.

The Catholicos contacted the Catholicosal Vicar of
the Diocese of Kuwait and the United Arab Emirates,
Archbishop Gorun Babian, and was informed that the
offices of the Diocese are open and functioning normally.
His Holiness also spoke with the Prelate of the Diocese
of Tehran, Bishop Sebouh Sarkissian. Based on fears that
huge waves of refugees will flee to Iran, Aram I urged
the Bishop to focus particularly on Armenian refugees.
A special committee has been formed to address the hu-
manitarian needs.

In spite of communications problems, His Holiness
managed to contact the Prelacy in Baghdad to inquire
about difficulties facing the Armenian community in Iraq.
He also communicated with the Patriarchal Vicar in Jor-
dan, Archbishop Vahan Topalian.

His Holiness, who is the Moderator of the World
Council of Church’s Executive Committee (WCC), con-
sults frequently with the General Secretary of the WCC,
concerning humanitarian aid to the people of Iraq. Hu-
manitarian assistance will be offered to both Muslims and
Christians. His Holiness is doing his utmost to ensure that
Armenians in need will benefit from the available humani-
tarian assistance.

Feast of St. Ghevont and
His Companions is Commemorated

On the occasion of the feast of St. Ghevont, His Ho-
liness Aram I presided over services held in the Cathedral
of the Catholicosate of Cilicia on February 25. The Ar-
menian Church commemorates the feast of St. Ghevont
and his companions in memory of the priests who fought
in defense of their Christian faith with Vartan Mamigo-
nian, in the Battle of Avarayr, in 451 A.D.

On the same day, according to tradition, Armenian
priests hold meetings in various dioceses under the juris-
diction of the Cilician See to discuss issues and concerns
relative to their mission. This year for the first time, the
Eastern and Western Prelacies of the United States of
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America, and the Prelacy of Canada jointly organized
a conference of clergy in New York City. [See details in
Prelacy News section—FEditor.]

Enthronement Ceremony of the
Archbishop of Canterbury

The new Archbishop of Canterbury was enthroned
in Canterbury Cathedral, the Mother Church of the
Church of England, at a ceremony attended by many
representatives of churches and faiths. Among the promi-
nent ecumenical participants was the representative of the
Catholicosate of Cilicia, Archbishop Oshagan Choloyan,
Prelate of the Eastern United States of America. [See de-
tails in Prelacy News section—FEditor].

His Holiness Receives Armenia Fund Director

Catholicos Aram I received the director of the Arme-
nia Fund, Mr. Vahan Der Ghevontian, who was accom-
panied by the Ambassador of Armenia to Lebanon, His
Excellency Arek Hovhannessian. His Holiness stressed
importance of joint cooperation and reaffirmed that the
Cilician See would continue its active participation in the
efforts of strengthening the Homeland.

WCC Executive Committee Meeting

His Holiness Aram I chaired the recent meeting
of the Executive Committee of the World Council of
Churches (WCC), in Geneva, Switzerland. Agenda items
included the situation in Iraq, the preparations for the
WCC’s assembly, and finance and budget matters. His
Holiness is the Moderator of the WCC.

Facsimile Edition of Gospel of Partserpert
Published by Cilician See

The Cilician See recently issued a facsimile edition
of the Gospel of Partserpert, an outstanding achieve-
ment of Armenian culture and spirituality. It was written
in 1248 by a scribe named Kirakos in Hromkla (Cilicia)
by order of Catholicos Costantin Partserpertsi. After the
Armenian Genocide of 1915, it was carried, together with
the right hand of St. Gregory the Illuminator and other
relics and ancient manuscripts, to Aleppo (Syria) and then
to Antelias (Lebanon) by Catholicos Sahak II. Most pages
of the manuscript contain miniatures of biblical narra-
tives, and a miniature of each Evangelist appears on the
first page of his Gospel. The front and back covers of the
Gospel are made of silver depicting Jesus on the cross,
surrounded by the Mother of God, the Apostles, and
the four Evangelists. Proceeds from the 700-page Gospe/
of Partserpert will benefit the Cilician See’s Seminary. /For
information about price and availability of this magnificent volume
contact the Prelacy bookstore, 212-689-7810.] S
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CR®SSROADS

A Review of Prelacy

and Parish Activities

[For more information and photographs on most of the items listed please visit the Prelacy’s web site, www.armenianprelacy.org].

Armenian Tradition of Dyarnuntarach
In Modern Setting in Philadelphia

Archbishop Oshagan Choloyan has been intent
on bring back to practice some of the traditions in the
Armenian Church that have been lost or diluted. One
such tradition is Dyarnuntarach (Presentation of the Lord)
which falls on February 14, forty days after Armenian
Christmas. Certainly this holy day is on the Armenian re-
ligious calendar, but many of the centuries-old traditions
associated with it have been lost.

This year Archbishop Oshagan asked the Philadel-
phia parish of St. Gregory the Illuminator to host this
celebration for the New York, New Jersey, Pennsylvania

Parishioners light their candles as a symbol of the Light of Jesus Christ

area, bringing back some of the special ways this feast was
celebrated yesteryear. Rev. Fr. Nerses Manoogian, pastor
of St. Gregory Church, accepted the challenge with en-
thusiasm especially because he and his parish have been
celebrating Dyarnuntarach in a more tradition manner for
the past several years.

The Feast of Dyarnuntarach represents an important
event in Jesus’ infancy. It is regarded as a scriptural con-
firmation of His revelation to God. In accordance with
the laws of Moses, Joseph and Mary took the 40-day-old
Jesus to the Temple to be presented to God. There, a
just and devout man by the name of Simeon to whom
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Clergy and parishioners gather around the bonfire outside.
it had been revealed that he would not see death before
he had seen the Lord, took the infant Jesus in his arms,
blessed God and said, “Lord, now let your servant depart
in peace, for my eyes have seen your Salvation, which you
have prepared before the face of all people. A light to
lighten the Gentiles and the glory of your people Israel.”
(Luke 2:29-32).

Participating in the ceremony under the leadership of
the Prelate were V. Rev. Fr. Anoushavan Tanielian, Vicar
General and pastor of St. Sarkis Church, Douglaston, NY;
V. Rev. Fr. Muron Aznikian, pastor of St. Illuminator’s
Cathedral, New York; Rev. Fr. Moushegh Der Kaloustian,
pastor emeritus of St. Illuminator’s Cathedral, New York;
and Rev. Fr. Nerses Manoogian, pastor of the host par-
ish, St. Gregory Church, Philadelphia. Also participating
were Archdeacon Nazaret Nazarian and Deacons Haig
Baklayan, Vartan Karakelian, Shant Kazanjian, and Serop
Terterian.

Eastern, Western, and Canadian Prelacies
Gather in New York City for
St. Ghevontiantz Commemoration

The annual Sts. Ghevontiantz commemoration that
precedes the Feast of Vartanantz, has become a time
of edification, renewal, and reflection for the Armenian
clergy. Each year they gather at a host parish to learn and



Clergymen serving the Eastern, Western and Canadian Prelacies at St.
Lluminator’s Cathedral in New York City.

to pray in an atmosphere marked by brotherhood and fel-
lowship.

This year’s gathering was extra special because for the
first time the Eastern, Western and Canadian Prelacies
came together to mark the occasion in New York. Un-
fortunately, snow and ice prevented the full participation
by the clergymen from Canada. Beginning on the evening

of February 24 and continuing through the afternoon of
February 20, under the presidency of Archbishop Osha-
gan Choloyan, Prelate of the Eastern Prelacy and Bishop
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The clergymen at Ground Zero.

Moushegh Mardirossian, Prelate of the Western Prelacy,
the assembled clergy spent time together listening and
participating in lectures, prayer services, and visitations
including a poignant wreath-laying ceremony at Ground
Z.ero, the site of the fallen World Trade Center Towers.
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Archbishop Oshagan Represents Cili-
cian See in Enthronement Ceremony
of Archbishop of Canterbury

Archbishop Oshagan attended the
enthronement ceremony of the Most
Revd Rowan Douglas Williams, the new
Archbishop of Canterbury, on February
27, representing His Holiness Aram I,
Catholicos of the Great House of Cili-
cia.

The impressive ceremony that in-
cluded Welsh hymns, dance, and pag-
eantry, took place in Canterbury Cathe-
dral, the Mother Church of the Anglican
Communion, in the presence of promi-

nent royal, state and religious leaders which
included Chatles, the Prince of Wales, heir
to the throne of England, Prime Minister Tony Blair, and
many representatives of other churches and other faiths.

Archbishop Rowan took his seat as the 104™ Arch-
bishop, in succession to St. Augustine after taking an oath
to remain faithful to the Gospel, the Holy Trinity and to
church cannon law.

Archbishop Oshagan had the opportunity to person-
ally meet with the Archbishop of Canterbury and present
a gift from Catholicos Aram—a manuscript page from the
Gospel of John. “We discussed the historical collabora-
tion between our two churches, especially in the ecumeni-
cal field and discussed issues of social reconstruction and
development. I was especially pleased to hear his genuine
words of praise for Catholicos Aram in appreciation of
the important role he has in international and ecumenical
circles,” said Archbishop Oshagan.

ANEC Participates in International
Educational Symposium

His Holiness Aram I, Catholicos of the Great House
of Cilicia, greeted the Diaspora educators at the Educa-
tors” Symposium in Antelias, Lebanon, which took place
in February, with a warm and gracious, “This House is
your home. We are one entity.”

Representatives of Armenian educational councils
from Lebanon, Syria, Kuwait and the Gulf region, three
regions of Iran, Cyprus, Greece, Canada and Eastern
and Western United States attended the conference that
brought into focus the challenges facing Armenian edu-
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Participants of the ANEC International Ednaction Symposium gather
around His Holiness for a group photo.

cation in the Diaspora. Also attending were Archbishop
Gorun Babian, Catholicosal Vicar of Kuwait and Arabian
Gulf Countries, and Bishop Varoujan Hergelian, Catholi-
cosal Vicar of Cyprus.

Gilda B. Kupelian, Executive Director of the Arme-
nian National Education Committee (ANEC) attended as
a representative of the Eastern Prelacy.

“The conference was a welcome initiative by the
Catholicosate. It provided a venue for Armenian educa-
tors to gather under the umbrella of the Cilician See, to
examine challenges and recommend solutions. His Holi-
ness emphasized the adoption of a ‘concrete, clear and
functional’ approach to reach effective outcomes,” said
Ms. Kupelian.

The Symposium made a series of recommendations
addressed to the Lay Council of the Catholicosate. These
include development of effective ways of teaching spe-
cific cultural values within the framework of a globalized
culture by educators; Armenian-language textbooks that
keep pace with other language textbooks, without weak-
ening the quality of the language; user-friendly history,
language and religion textbooks; and responsiveness to
the needs of a generation of young Armenians brought
up in Armenian homes, where the Armenian language is
not spoken.

20™ Musical Armenia Concert
Showcases Young Talent

The 20% concert in the Musical Armenia series,
sponsored by the Prelacy and the Prelacy Ladies’ Guild
brought to the forefront the extraordinary talents of two
young musicians: Rodion Pogossov, Baritone and Mikhail
Simonyan, violin. Accompanying the featured artists were
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Ken Noda, piano; Alexei
Podkorytov, piano; and Al-
exander Bedenko, clarinet.
The concert took place on
March 23 at Carnegie Hall’s
Weill Recital Hall.

Archbishop  Oshagan
noted that the Musical Ar-
menia series began in 1982
with the intention of en-
couraging young, talented
Armenian artists. Recogniz-
ing the importance of dis-
covering and promoting the careers of exceptionally tal-
ented, but unknown, young Armenian musicians from all
over the world, the Prelacy launched the Musical Armenia
program. Through the years the program has remained
true to its objectives by encouraging young Armenian art-
ists and presenting them in recital.

“If we are truly interested in culture, we must sup-
port the creative and imaginative activity of our artists, be
it musicians, writers, or painters. In the final analysis, it is
the artist that is going to define the legacy of a people,”
said the Prelate.

Prelacy Lenten Lectures
Take Place at Cathedral

With The
Bible as the major
theme, the Prelacy
Lenten
series, took place
every Wednesday
at St. Illuminator’s
Cathedral, New
York City. The
program is under
the  sponsorship
of the Armenian

Lecture

Religious  Edu-

cation Council  Professor Vigen Guroian lectures about St.
(AREC) and the Panls preaching.

Prelacy Ladies

Guild (PLG).

The six lectures and lecturers were: ““The Bible as the
Word of God in our Daily Life,” by V. Rev. Anoushavan
Tanielian, Vicar General and Pastor of St. Sarkis Church,
New York; ““The Bible as the Criterion for the Armenian



Christian Tradition,” by V. Rew.
Fr. Muron Aznikian, Pastor
of St. Hluminatot’s Cathedral,
New York City; “The Bible as
the Language of Worship,” by
Rev. Fr. Khatchadour Boghos-
sian, Pastor of Sts. Vartanantz
Church, New Jersey; “Strange
Things to our Ears” by Dr.
Vigen Guroian, Professor of
Theology and Ethics at Loyola
College, Maryland; “The Bible
as the Matrix of our Faith,” by
Dn. Shant Kazanjian, Director
of the Armenian Religious Education Council; “The
Bible as the Word of Healing and Reconciliation,” by
Rev. Fr. Antranig Baljian, Pastor of St. Stephen’s Church,
Massachusetts.

Each lecture began with a Lenten Service in the
church sanctuary, followed by the lecture and a question
and answer period. The evening ended with the sharing
of a Lenten meal and fellowship.

Very Rev. Fr. Anoushavan
Tanielian was the first lecturer
in the Lenten Lecture Series.

Prelate Ordains Stolebearers
In Providence

Archbishop Oshagan Choloyan ordained two stole-
bearers at Sts. Vartanantz Church, Providence, Rhode
Island, on Sunday, March 2. His Eminence celebrated the
Divine Liturgy and delivered the Sermon in observance
of the church’s name day on the occasion of the Vartan-
antz holiday. Rev. Fr. Gomidas Baghsarian, pastor of Sts.
Vartanantz Church, assisted the Prelate on the altar.

During the Liturgy, His Eminence ordained Hrant
Khatchadourian and Vicken Rachdouni. The two boys
are cousins and grandnephews of the late Archbishop
Hrant Khatchadourian, the first Prelate of the Eastern
Prelacy. Both Hrant and Vicken are graduates of Prov-
idence’s Mourad Armenian School and have served the
altar for a number of years as acolytes and candlebear-
ers. The Prelate bestowed his blessings on them with the
words from the Bible, “My yoke is easy and my burden
light,” (Matthew 2:30).

Immediately after the Liturgy and ordination, the
Ladies Guild served lunch followed by a cultural program
featuring the students of the Mourad School’s intermedi-
ate level.

The Prelate had words of praise for the vibrant
Providence community. He emphasized the importance
of prayer in daily life. “Our faith is just as important today
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as it was for the heroes of Vartanantz 1,550 years ago,” he
said. “We must remain close to God. An open Bible that
is read should be in every home and the prayers of Narek
on our lips. We must be armored with the faith of our
forefathers in order to be victorious in our modern-day
battle of Avarayr.”

World Council of Churches Executive Council of
U.S. Member Churches Meets in Ohio

The annual assembly of the United States member
churches of the World Council of Churches (WCC)
took place February 27 and 28 in Cleveland, Ohio,

Archbishop Oshagan ordains Stolebearers Hrant Khatchadourian and
Vicken Rachdouni, at Sts. Vartanantz Church, Providence, Rhbode
Island.

at the invitation of the United Church of Christ and
with the participation of the Protestant and Eastern
Churches. Representing the Eastern Prelacy was V. Rev.
Fr. Anoushavan Tanielian, Vicar General. The two-day
assembly was marked with worship services, fellowship,
and meetings where the problems and challenges fac-
ing the US. churches and the international WCC were
discussed. Some of the issues that were addressed in-
cluded: The rapid growth of member churches and how
this proliferation has affected the WCC administratively
and financially; the ever-increasing pluralistic context of
religions, cultures, and values and whether or not this is a
threat to the existence of the churches in the US,; Is the
proliferation a cause for more or less participation in ecu-
menical activities?; and the current challenges facing the
U.S. churches in realizing the global fellowship that is the
goal of common understanding and vision proposed by
the World Council of Churches. X
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The Sacraments of Healing:

AREC Weekend Conference for Christian Educators

Forty Sunday School
teachers, directors, and
clergy, from nine Prelacy
parishes gathered at the
Wondetland
Center in Sharon, Mas-
sachusetts, for the annual

Conference

Christian educators’ con-
ference, sponsored by the
Armenian Religious Edu-
(AREC)
of the Eastern Prelacy of
the Armenian Apostolic
Church of America, on
the weekend of March
21-23, 2003. The theme of
the conference was “The
of Healing
— Repentance & Extreme
Unction.” The three-day
conference included Bible
studies, lectures, work-
shops, discussions, plus prayer and worship services.

The weekend conference began Friday evening with
an opening prayer by Very Rev. Fr. Yeghishe Manjikian,
Pastor of St. Gregory the Illuminator Armenian Ap-
ostolic Church (North Andover, MA). AREC Director
Deacon Shant Kazanjian welcomed everyone and gave a
brief overview of the thematic and theological progres-
sion of the AREC conferences over the past years. The

cation Council

Sacraments

DEING 6
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Seminar participants from nine parishes take an active part in the workshops.

FParticipants and Lecturers at AREC’s weekend conference.

previous conference themes were: the “Church” (1998),
the “Bible” (1999), the “Creeds” (2000), the “Sacraments
of Christian Initiation - Baptism, Chrismation, Eucha-
rist” (2001), the “Sacraments of Commitment and Ser-
vice — Matrimony and Ordination” (2002). He then went
on to highlight the main objectives of the conference: 1)
to instill and teach Sunday School teachers the essential
ethos and teachings of the Armenian Apostolic Ortho-
dox faith; 2) to strengthen their pedagogical techniques
and enhance their knowledge; 3) to share and exchange
teaching ideas and resources. Of these three, of course,
the first is of utmost importance and takes precedence
over the other objectives.

The roster of lecturers included the Very Rev. Fr.
Yeghishe Manjikian, Pastor of St. Gregory Church, N.
Andover, MA, Rev. Fr. Antranig Baljian, Pastor of St.
Stephen’s Church, Watertown, MA, Rev. Fr. Paul Tara-
zi, Ph.D., Professor of Biblical Studies at St. Vladimit’s
Orthodox Theological Seminary in Crestwood, NY,
and Yeretsgin Arpineh Baljian, M. Ed., teacher at Am-
brose Elementary School, Winchester, MA.

Presentations Hayr Yeghishe and Der Antranig
presented the history and practice of the sacraments
of repentance and extreme unction, respectively, on
Friday evening. A lively discussion ensued after each



lecture, touching upon a host of faith-related topics.

Rev. Fr. Paul Tarazi, a prominent biblical scholar
and author of several scholarly volumes, presented
three sessions on Healing in Scripture, followed by an
open discussion. Fr. Tarazi began his presentation by
analyzing some of the key words and phrases related to
the notion of repentance and healing in the scriptures
based on the original languages of the Bible, namely,
Hebrew and Greek. These included “walking,” “the
way,” “mind,” “broken heart,” “new heart,” “repen-
tance,” “break,” “sin,” etc. Like all great educators, he
provided ample examples to illustrate the message of
the scriptures and invited the teachers to do likewise.

The teachings of the Bible are so unconventional
that the reader is caught by surprise. We often think that
when we repent we “earn” God’s forgiveness, said Ir.
Tarazi. But in reality, he said, “you don’t [repent] to be
forgiven; you [repent] because you were forgiven.” Since
God is so graceful and forgiving, he asked, then, why
change? And he recounted a parable from the Gospel of
Matthew chapter 18:23-35.

For four and a half hours the teachers were graced
by the teachings of the scriptures, presented to them by a
master biblical exegete.

Yeretzgin Arpineh
Baljian led the two work-
shops of the conference.
Through various group
activities, she helped the
participants discover basic
pedagogical and religious
principles for organizing
and writing effective lesson
plans, as well as improve
their skills for lesson pre-
sentation. By the end of

the conference, the Sunday

Rev. Fr. Paul Tarazi presented
three session on “Healing in Scrip-

School teachers, grouped
e by grade levels, drafted
’ detailed lesson plans on the
sacrament of repentance for various age groups, based on
a template provided by Yeretzgin Arpineh.

Worship As always, prayer and worship services were
an integral part of the conference. Morning and evening
services were observed and on Sunday Soorp Badarak
was celebrated at the Center. Rev. Fr. Antranig Baljian and
Rev. Fr. Serop Azarian (Pastor of St. Gregory’s Church,
Indian Orchard, MA) presented meditations during the
Husgoom Services. Rev. Fr. Antranig Baljian celebrated

Mareh/ April 2003

Seminar participants gain a closer perspective.

the Soorp Badarak on Sunday and preached.

The participants came from the following nine
parishes: Sts. Vartanantz Armenian Church, Ridgefield,
New Jersey, St. Stephen’s Armenian Church, Watertown,
Massachusetts, Sts. Vartanantz Armenian Church, Provi-
dence, Rhode Island, St. Gregory Armenian Church,
Indian Orchard, Massachusetts, St. Gregory Armenian
Church, North Andover, Massachusetts, Holy Trinity Ar-
menian Church, Worcester, Massachusetts, St. Gregory
the Illuminator Armenian Church, Philadelphia, Pennsyl-
vania, St. Asdvadzadzin Armenian Church, Whitinsville,
Massachusetts, St. Sarkis Armenian Church, Douglaston,
New York. Y

Prelacy Main Address:
email@armenianprelacy.org

Press Office / Outreach:
info@armenianprelacy.org

Armenian Religious Education Council:
arec@armenianprelacy.org

Armenian National Education Committee:
anec(@armenianprelacy.org

Prelacy Bookstore:
books@armenianprelacy.org

Visit our website at:

www.armenianprelacy.org
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ANEC Schools Festival: A Heartwarming Cultural Experience

by Gilda B. Kupelian

Resounding applause, whistling, loud cheering, and a
passion-filled outpouring of affection, greeted the
one hundred eighty five students as they crowded the
stage of the Cresskill High School auditorium on Sunday,
March 23, 2003, for the Armenian Students Festival, in
a spectacular celebration of the Armenian language &
culture. Organized by the Armenian National Education
Committee (ANEC), the festival was held under the aus-
pices and in the presence of His Eminence Archbishop
Oshagan Choloyan, Prelate of the Armenian Apostolic
Church of America.

Wearing badges indicating their respective schools,
the students opened the festival with a choral rendition
of the American and Armenian national anthems, fol-
lowed by favored Armenian folk songs, under the baton
of guest chorus director maestro Raffi Sevadjian, with
piano accompaniment by Zara Baroyan.

In their recitations, they paid tribute to Naregatsi on
his 1000™ anniversary and the heroes of Vartanank and
genocide martyrs. They celebrated Gomidas, Ganachian
and Alemshah in their heartwarming choral singing. They
recited Hovhannes Shiraz, Jacques Hagopian, Khatchig
Tashdents and Shavarsh Nartouni with passion. They
acted to the melodious duduk tunes of Djivan Gaspa-
ryan, and re-enacted Armenian hospitality in an original
play. They proudly danced wearing tricolor costumes to
the spitited music of Aram Khatchaturyan, on the 100"
anniversary of his birth. And others danced evocatively to
the sound of flowing streams in aquatic-colored, rippling
costumes.

At the close of the festival, with all the participating
students on stage, visibly moved, His Eminence Arch-
bishop Oshagan eloquently addressed the students in
Armenian. “ Today, I don’t have a message. We got our
message from the students and that message is clear: It is
only in the Armenian environment that we can learn and
keep our language, heritage, cultural values and identity”.

The ANEC had extended the invitation to schools
in the Mid-Atlantic region. Seven schools and one dance
ensemble accepted to participate: St. [lluminatot’s Arme-
nian Day & Saturday Schools, Woodside, NY; Hamasdegh
School, Washington DC; Nareg Saturday School, Ridge-
field, NJ; St. Sarkis Hovsep & Suzanne Hagopian School,
Douglaston, NY; Haigazian School, Philadelphia, PA;
Siamanto Academy, NY and the Yeraz Dance Ensemble,

40

comprised of Armenian adolescents attending various
schools in New York.

Following the invocation by His Eminence, Arch-
bishop Oshagan, Gilda B. Kupelian, the festival coordina-
tor and ANEC Executive Director welcomed the attend-
ees on the first Sunday of spring and defined the three-
fold purpose of the festival as a celebration of Armenian
culture, an opportunity to assemble students so that they
share and reinforce their common ethnic identity, and to
showcase their talents.

Nayiri Balanian, ANEC Chairperson and member of
the ARS Executive Board represented both bodies. The
ARS and the Prelacy, co-sponsor ANEC in its national
and cultural mission. Mrs. Balanian stated ANEC’s mis-
sion in preserving Armenian identity by providing educa-
tional leadership and guidance to Armenian schools. Its
objective is to strengthen Armenian schools, implement
a quality and relevant Armenian studies curticulum, and
help teachers and principals. She also stressed the impot-
tance of family involvement in grooming good Arme-
nians. Mrs. Balanian referred to the Armenian Church
leadership during centuries, especially when the Arme-
nian nation was deprived of freedom and independence.
Later, the national leadership was shared with the emerg-
ing political parties and organizations such as the ARS.
In that vein, Mrs. Balanian mentioned the ARS Summer
Studies Program, which will be held at the University of
Connecticut at Storrs, to benefit all Armenian students.

Siamanto Academy alumni distributed Havadoy Khos-
dovanim prayer book, a gift from the Prelate and a booklet
on Armenian illuminations from ANEC courtesy of Dr.
Sylvie Merian of the Morgan Library in New York, to the
participating students.

“We all enjoyed the show, we were also moved and
touched. When I left the auditorium I felt hopeful and
excited. I believe everyone was in good spirits and had
a good time. It was moving to see so many Armenian
children and teenagers gathered together on the stage.
The fact that Srpazan addressed the children and thanked
them was very well thought. They felt important, valued
and appreciated.

Some were teary-eyed. Others felt goose bumps as
they listened to the little Armenian voices trying to bellow
on stage. “They seem like they are having fun”, said an
onlooker about the performances. LS
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of knowing it into two distinct spheres like mind and body,
reason and revelation, or even wotld and God. This dualism is
surely the link between the Chalcedonian formulation and the
contemporary scholarly predilection of introducing a radical
distinction between “the Jesus of history” and “the Christ
of faith”—a distinction which is plainly a threat to the very
existence of Christianity as the religion it traditionally is. The
Armenian formulation views the God-man relationship on
the pattern of Jacob’s ladder. Between God and man there is a
continuity, not a break. Consider the fact that God becomes a
(sinless) man who in turn becomes the bread and wine of the
Divine Liturgy, which cause those who eat and drink them to
become the Body of Christ. God comes down so that man may
ascend to God. In the immortal words of Athanasius in his
De Incarnartione, echoed by such Armenian religious geniuses
as Gregory of Narek, God became man, so that man may
become God. (c) A claim organically related to the Armenian
formulation is the statement that God died on the Cross. Hear
it well: God Himself, not just the Second Person of the Holy
Trinity in the person of Jesus, died. There are instances in the
history of Armenian theology where this statement is softened
as a concession to the Greeks and Latins, but our liturgy
proclaims boldly the crucifixion of God. Here the death of
God does not mean as in Hegel’s and later in Nietzsche’s more
forceful view, that God’s existence came to an end. What it does
mean is that God Himself underwent the experience, tasted the
full bitterness of death, and it is because He was not overcome
by death that we can overcome it too.

What does all this have to do with terrorism? If the foreign
policies of nations are to be based on Christian principles,
without which there will be no end to terrorism and terrot-
like activities, no gap must be postulated or created between
the realities of God and of the world. The creation of such
a gap makes it easy to knock out the divine dimension and
develop human-centered moralities that, among other failings,
allows wars, rumors of wars, and acts of terror. The Armenian
view of Christianity does not allow that gap. This is what I
could have made more explicit in my monograph and I thank
Papazian for pointing out the lacuna.

Papazian’s second point is summarized in his remark that
“our theorizing about the nature of evil at its best, serves to
support our practice [of preventing or removing evil.]” The
assumption is, if Tunderstand him correctly, that a theory of evil
is good if, and only if, it makes room or encourages its holder
to go out and do something by way of reducing suffering. I
agree. I did not intend to lead the reader of my little book to
the conclusion that there is an unavoidable logical inconsistency
between a satisfactory theory of evil and Christian practice.

Hagop Nersoyan
Professor Emeritus
University of Dayton (Ohio)

Prelacy Calendar of Events:

Bible Study at the Armenian Prelacy, 138 E. 39™ Street,
New York, every 1% and 3" Thursday of the month,
from 7:15 p.m. to 8:45 p.m. led by Dn. Shant Kazanjian,
Director of the Armenian Religious Education Council
(AREC). Topic: Great Themes from the Gospel of St.
Matthew. For information: arec@armenianprelacy.org,

Siamanto Academy meets every Saturday at the
Armenian Center, 69-23 47" Avenue, Woodside,
New York, 11:00 a.m. — 2:30 p.m. The college-accred-
ited Academy offers Armenian language, history and
Christian studies classes for high school students. For
information contact Gilda B. Kupelian, Director of the
Armenian National Education Committee: anec@arm
enianprelacy.org;

88" Anniversary Commemoration of the Armenian
Genocide, April 24, 7 p.m. Divine Liturgy celebrated
by Archbishop Oshagan Choloyan, on the Altar of
the Martyrs, St. Illuminatot’s Cathedral, 221 East 27*
Street, New York City.

Mother’s Day Luncheon and Fashion Show, honot-
ing Mother of the Year, Thursday, May 8, 2003, at The
Pierre, Two East Sixty-first Street (at Fifth Avenue),
New York City. Fashions by Les Copains; Furs by
Birger Christensen. Sponsored by the Prelacy Ladies
Guild.

National Representative Assembly, May 14-16,
hosted by St. Gregory Church, North Andover, Mas-

sachusetts.

Reception Honoring Vartan Gregorian, June 2,
2003, at the Century Club, New York City, on the oc-
casion of his newly published book, Return to Home.
Check Prelacy web site for up-to-the-minute details.

International Symposium commemorating the life
and work of St. Gregory of Narek. Sponsored by the
Eastern Prelacy and Harvard University’s Mashtots
Chair in Armenian Studies. Friday and Saturday, Oc-
tober 11-12, 2003, at Harvard University, Cambridge,
Massachusetts.

Please check the Prelacy website (www.armenianprelacy.
org) for up-to-the-minute information about events.








